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25. Kinh Bay méi (P. Nivapasuttam, H. #ifH#%) twong
dwong Lap sw kinh.?® V&i &n du con nai, dirc Phat mé ta
con ngudi s& di bi khd dau 1a do bi vuwéng dinh vao cac cai
bay thé gian, d6 1a dinh bay do hwéng thu, dinh bay do gap
nghich canh ma khéng di stre veot qua va dinh bay do long
tham lam. P& séng vd ngai, thong dong gitra d&i, ngudi tu
tap can dé cao chanh niém, tinh thiec, tu 4 thién dinh dé
khéng bi vwéng chap béat ky diéu gi trén doi.

25. Nivapa Sutta: The Bait. The Buddha uses the analogy
of deer-trappers to make known to the bhikkhus the
obstacles that confront them in their effort to escape from
Mara’s control.

Viét Dich ttr Pali: HT. Thich Minh Chéau

English Translation from Pali: Bhikkhu Nanamoli &
Bhikkhu Bodhi

Nhw vay t6i nghe.
Mot thdi Thé ]'én ¢ Savattht, tai Jetavana, vuwon 6ng
Anathapindika (Cap C6 bdc).

O day, ,Thé Ton goi cac Ty-kheo: "Nay cac Ty-kheo". --
"Bach Thé Ton", cac Ty-kheo 8y vang dap Thé Ton. The
Tén thuyét giang nhw sau:

-- Chu Ty-kheo, nguoi thg san bay moi khi gieo d6 moi
cho dan nai khong nghit rang: "Ta gieo dd méi nay cho doan
nai &n dé dan 4y dwoc sbng lau, dwoc tbt dep thém va
duwoc nubi dwdng lau dai hon".

Chu Ty-kheo, nguoi the san bay moi khi gieo d6 mdi cho
dan nai nghi rang: "Ta gieo d6 mdi nay cho dan nai, dé dan
nay xam nhap, tham dam an cac mon an.

1. THUS HAVE | HEARD. On one occasion the Blessed
One was living at Savattht in Jeta’s Grove, Anathapindika’s
Park.

There he addressed the bhikkhus thus: “Bhikkhus.”
“Venerable sir,” they replied. The Blessed One said this:

2. “Bhikkhus, a deer-trapper does not lay down bait for a
deer herd intending thus: ‘May the deer herd enjoy this bait
that | have laid down and so be long-lived and handsome
and endure for a long time.’

A deer-trapper lays down bait for a deer herd intending
thus: ‘The deer herd will eat food unwarily by going right in
amongst the bait that | have laid down;




Sau khi xam nhap, tham d&m &n cac mén an, chung tr&
thanh mé loan; do mé loan, chidng tré thanh phéng dat; do
phong déat ching tré thanh nhung vat bi lam theo y nguoi ta
mudn, gitra cac dd mdi nay".

O day, nay cac Ty-kheo, dan nai dau tién xam nhap,
tham dam, &n cac d& méi nay do nguodi tho sdn bay mbi
gieo ra.

Chung xam nhap, tham dadm &n cac ddé moéi, nén trd
thanh mé loan. Do mé loan, chung tré thanh phéng dat. Do
phong dat, ching tré thanh nhung vat bi lam theo y nguoi
ta mudn gitra cac dd moi nay cla nguoi thg san bay moi.

Chuw Ty-kheo, nhw vay dan nai diu tién nay khéng thoat
khdi nhu y lwc clia nguwdi tho san bay méi.

O day, nay cac Ty-kheo, dan nai thi hai suy nght nhw
sau: "Ban nai dau tién nay xam nhap, tham dam, an cac doé
moi nay do ngudi tho' sdn bay mdi gieo ra.

Chung & day xam nhap, tham dam, &n cac dd méi, nén
tré thanh mé loan. Do mé loan, chung tré thanh phong dat.
Do phong déat, ching tré thanh nhwng vat bi lam theo y
nguoi ta mudn gitra cac dd mdi nay cla nguwdi tho sdn bay
mOi.

Nhw vay, dan nai dau tién khéng thoat khéi nhw y lwc cla
nguwdi tho san bay mbi.

Vay chung ta hdy hoan toan to bé cac dd méi, tir bd cac
vat dung dang so hai, di sdu vao rirng va an trd". Ri dan
nai 4y hoan toan tir bd cac dd méi, tr bd cac vat dung dang
s@ hai, di sau vao rirng va an tru.

Cyéi thang ml‘Ja, ha, co pu’é’g khan hiém, than hinh dé}n
nai ay tréd thanh hét sirc gay yéu. Vi than hinh dan nai ay
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by so doing they will become intoxicated; when they are
intoxicated, they will fall into negligence; when they are
negligent, | can do with them as | like on account of this
bait.’

3. “Now the deer of the first herd ate food unwarily by
going right in amongst the bait that the deer-trapper had laid
down;

by so doing they became intoxicated; when they were
intoxicated, they fell into negligence; when they were
negligent, the deer-trapper did with them as he liked on
account of that bait.

That is how the deer of the first herd failed to get free from
the deer-trapper’s power and control.

4. “Now the deer of a second herd reckoned thus: “The
deer of that first herd, by acting as they did without
precaution, [152] failed to get free from the deer-trapper’s
power and control.

Suppose we altogether shun that bait food; shunning that
fearful enjoyment, let us go out into the forest wilds and live
there.” And they did so.

But in the last month of the hot season when the grass
and the water were used up, their bodies were reduced to




tré thanh hét sirc gay yéu, strc luc cla chung bi kiét qué.

Vi stre lwe bi kiét qué, dan nai ay tré lai cac d6 mdi cla
ngwdi tho san bay moi gieo ra. Chung & day xam nhap,
tham dam, &n cac dé moi.

Vi ching & day xam nhap, tham d&m, an cac dé méi, nén
tré thanh mé loan. Do mé loan, ching tré thanh phéng dat.
Do phong dét, chidng tré thanh nhung vat bj lam theo y
nguoi ta mudn gira cac d& mbi nay clia nguwdi tho san bay
mOi.

Nhw vay dan nai th(r hai khong thoat khdi nhw y lwc cua
nguoi tho sdn bay mbi.

O day, nay cac Ty-kheo, dan nai th(» ba suy nght nhw
sau: "Pan nai dau tién nay xam nhap tham dam, an cac db
moi ndy clia ngudi tho san by mbi gieo ra.

Chang & day xam nhap, tham dam, &n cac dé méi, nén
tré thanh mé loan. Do mé loan, chung tré thanh phong dat.
Do phong déat, ching tré thanh nhung vat bi lam theo y
nguoi ta mudn gitra cac d& mdi nay cla ngudi tho san bay
mOi.

Nhw vay, dan nai dau tién nay khong thoat khéi nhw y Iwc
clia ngudi tho san bay moi.

Con dan nai thtr hai nay suy nghi nhw sau: "Ban nai dau
tién nay xam nhap, tham dam, an cac dd moi nay ctia nguoi
tho san bay méi... (nhw trén)... Nhw vay dan nai dau tién
nay khong thoat khéi nhw y lwc clia ngudi tho san by méi.

Vay chung ta hay hoan toan tir bd cac mén an bay méi,
tr bé cac vat dung dang so hai, di sdu vao rirng va an tra".
Roi dan nai 4y hoan toan tlr bd cac mén an bay moi, tv b
cac vat dung dang s¢ hai, di sau vao ring va an tru.
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extreme emaciation; with that they lost their strength and
energy;

when they had lost their strength and energy, they
returned to that same bait that the deer-trapper had laid
down. They ate food unwarily by going right in amongst it.

By so doing they became intoxicated; when they were
intoxicated they fell into negligence; when they were
negligent, the deer-trapper did with them as he liked on
account of that bait.

And that is how the deer of the second herd also failed to
get free from the deer-trapper’s power and control.

5. “Now the deer of a third herd reckoned thus: ‘The deer
of that first herd, by acting as they did without precaution,
failed to get free from the deer-trapper’s power and control.

The deer of that second herd, by reckoning how the deer
of the first herd had failed and by planning and acting as
they did with the precaution of going to live in the forest
wilds, also failed to get free from the deer-trapper’s power
and control.




Cubdi thang mua ha, cé nwéc khan hiém, than hinh dan
nai 4y tré thanh hét sirc gay yéu. Vi than hinh dan nai ay
tr& thanh hét sirc gay yéu, strc lwc clia ching bij kiét qué. Vi
strc Iwc bi kiét qué, dan nai ay tré lai cac do moi ay do
nguwoi thg san bay m0| gieo ra. Chuing & day xam nhap
tham d&m &n cac dé moi.

Vi ching & day xam nhap tham dam an cac dé mdi, nén
tré thanh mé loan. Do mé loan, chdng tré thanh phéng dat.
Do phong dat, chung tré thanh nhung vat bi lam theo y
nguoi ta mudn gitra cac d& mdi nay clia ngudi tho san bay
moi. Nhw vay dan nai th& hai khong thoat khéi nhw y lyc
clia ngudi tho' sdn bay moi.

Nay chung ta hay lam mot ch® 4n ndp gan cac dé moi
nay cla nguodi tho sdn bay méi. Sau khi 1am ché an nép
xong, khong xam nhap, khong tham dam chung ta sé an
cac dd méi dy do ngudi tho sén bay méi gieo ra.

Vi khéng xam nhap khéng tham d&m &n cac moén an,
chung ta sé khong mé loan. Do khong mé loan, chung ta sé
khdng phdng dat. Do khdng phong dat, chung ta sé khong
tr& thanh nhirng vat bi lam theo y ngudi ta mudn gitra cac
dd mdi clia ngwdi tho san bay moi".

Roi chiing 1am mét chd an nap gan cac do moi nay cua
nguoi tho sdn bdy mdi. Sau khi lam chd an nap xong,
khong xam nhap, khéng tham dam, chung an cac dd méi 4y
do ngudi tho san bay méi gieo ra.

Vi khéng xam nhap, khéng tham dam &n cac mon an,
nén chung khong mé loan. Do khdng mé loan, chiung khéng
phéng dat. Do khéng phéng dat, chung khéng tré thanh
nhirng vat bi 1am theo y ngwdi ta mudn gitra cac dé moi nay

Suppose we make our dwelling place within range of the
deer-trapper’s bait. [153] Then, having done so, we shall eat
food not unwarily and without going right in amongst the bait
that the deer-trapper has laid down,;

by doing so we shall not become intoxicated; when we are
not intoxicated, we shall not fall into negligence; when we
are not negligent, the deer-trapper shall not do with us as he
likes on account of that bait.’

And they did so.




cla ngudi tho' sdn bay moi.

-- O’ day, nay cac Ty-kheo, nguoi tho sin bay mdi va
quyén thudc nguoi tho sdn by méi suy nghi nhw sau: "Pan
nai thir ba nay that tinh khén, xao quyét. Ban nai th&r ba nay
that c6 than lwc va ma quai. Chung an cac d6 mdi duoc
gieo ra nay, ma chung ta khéong duoc biét dwong di 16i vé
clia chung.

Vay chang ta hay bao vay xung quanh cac dé méi dwoc
gieo nay, voi nhitng cay cét to In va nhirng bay sap cung
khap moi noi. ROi ching ta cé thé thay dwoc chd an nap
cla dan nai tht ba nay, chd ching cé thé di dé lay dé an".

Ro6i ho bao vay xung quanh cac dé méi dwoc gieo nay
v&i nhitng cay cot to I&n va nhivng bay sap cung khap moi
novi.

Nay cac Ty-kheo, ngudi the' sdn bdy moi va nhirng
Nguoi quyen thudc nguoi tho sdn bay moi thay dwoc ché
an np cla dan nai thir ba, chd chung di dé lay d6 &n. Nhw
vay nay cac Ty-kheo, dan nai thir ba nay khong thoat dwgc
nhw y lwc ctia ngudi tho san by mbi.

O day, nay cac Ty-kheo, dan nai th tw suy nght nhw
sau: "Ban nai dau tién nay xam nhap tham dam, an cac do
moi nay cla ngwdi tho' sdn by méi... (nhw trén)... Nhuw vay
dan nai dau tién nay khong thoat khc’)i nhw y lwc cla ngudi
tho’ san bay moi.

Con dan nai thir hai nay suy nghi nhw sau: "Pan nai dau
tién nay xam nhap tham d&m, an cac dé méi nay cta ngudi
tho san by méi... (nhw trén)... Nhw vay doan nai dau tién
nay khéng thoat khéi nhw y lwc clia nguwdi tho san bay mbi.
Vay chung ta hay... (nhw trén)...". Nhw vay dan nai tho hai
nay khdng thoat khoi nhw y lwc cliia nguwdi tho sdn bay moi.
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“‘But then the deer-trapper and his following considered
thus: ‘These deer of this third herd are as cunning and crafty
as wizards and sorcerers. They eat the bait laid down
without our knowing how they come and go.

Suppose we have the bait that is laid down completely
surrounded all round over a wide area with wicker hurdles;
then perhaps we might see the third deer herd’s dwelling
place, where they go to hide.’

They did so,

and they saw the third herd’s dwelling place, where they
went to hide. And that is how the deer of the third herd also
failed to get free from the deer-trapper’s power and control.

6. “Now the deer of a fourth herd reckoned thus: ‘The deer
of that first herd, by acting as they did without precaution,
failed to get free from the deer-trapper’s power and control.

The deer of that second herd, by reckoning how the deer
of the first herd had failed and by planning and acting as
they did with the precaution of going to live in the forest
wilds, also failed to get free from the deer-trapper’s power
and control.




ban nai thtr ba suy nghi nhv sau: "Ban nai dau tién xam
nhap tham dam, an cac dé mdi nay cua nguoi thg san bay
moi... (nhw trén)... Nhw vay dan nai dau tién nay khéng
thoét khdi nhuv y lwc cla ngwdi tho sdn bay moéi. Con dan
nai th¢ hai nay suy nghi nhw sau: "Pan nai dau tién nay
xam nhap tham ddm an cac dd modi nay clia ngwdi tho san
bay moi...

Nhw vay, dan nai diu tién nay khéng thoat khéi nhu y lwc
cua ngu@i tho san bdy méi. Vay chang ta hay... (nhu
trén)..." Nhw vay dan nai thir hai nay khong thoat khéi nhuw y
lwe cha ngudi the sdn bay moi.

Vay ching ta hay lam mot chd an nép gan cac di“) moi
nay cla nguodi tho sdn bay méi. Sau khi 1am ché an nép
xong, khéng xam nhap, khong tham dadm chung ta sé an
cac dd mdi 4y do nguoi tho san gieo ra.

Vi khéng xam nhap, khéng tham d&dm, &n cac mon an,
chung ta sé khong mé loan. Do khéng mé loan, chung ta sé
khéng phéng dat. Do khong phong dat, chung ta sé khong
tr& thanh nhirng vi bi 1am theo y ngudi ta mudn gitra nhivng
dd méi clia ngwdi the sdn bay méi".

RGi ching lam mét ché an nap gan cac do moi nay cla
nguoi tho sdn bay mbdi. Sau khi lam ché an nap xong,
khong xam nhap, khéng tham dam, chung an cac dd méi 4y
do nguoi tho san bay mbi gieo ra.

Vi khéng xam nhap, khéng tham dam &n cac mén an,
chung khong mé loan. Do khong mé loan, chung khoéng
phéng dat. Do khong phong dat, ching khong trd thanh
nhwng vat bi lam theo y nguwdi ta muon gitra nhirng dd moi
nay clia ngwdi tho san bay moi.

And the deer of that third herd, by reckoning how the deer
of the first herd [154] and also the deer of the second herd
had failed, and by planning and acting as they did with the
precaution of making their dwelling place within range of the
deer-trapper’s bait, also failed to get free from the deer-
trapper’s power and control.

Suppose we make our dwelling place where the deer-
trapper and his following cannot go. Then, having done so,
we shall eat food not unwarily and without going right in
amongst the bait that the deer-trapper has laid down;

by doing so we shall not become intoxicated; when we are
not intoxicated, we shall not fall into negligence; when we
are not negligent, [155] the deer-trapper shall not do with us
as he likes on account of that bait.’

And they did so.




O day, nguwoi tho san bay modi va nhivng quyén thudc cla
ngwdi 4y suy nghi nhw sau: "Pan nai th& ba nay that tinh
khoén, xao quyét. Ban nai thir ba nay that co than lwc va ma
quai. Chung &n cac dd mdi dwoc gieo ra ma ching ta khéng
duwoc biét dwdng di 16i vé clia chung.

Vay chang ta hay bao vay xung quanh cac dé méi dwoc
gieo nay v&i nhivng cay cot to In va nhirng bay sap cung
khap moi noi. Réi ching ta co thé thay dwoc chd an nap
cla dan nai tht ba nay, chd ching cé thé di dé lay dé an".

Ro6i ho bao vay xung quanh cac dé méi dwoc gieo nay
v&i nhitng cay cot to I&n va nhivng bay sap cung khap moi
novi.

Nguwoi the san bay m0| va nhirng quyén thudc clia nguoi
ay thay dwoc chd 4n ndp cla dan nai thr ba, chd chung di
dé lay dd an. Nhw vay dan nai thir ba 4y da khong thoat
khdi nhu y lwc cla nguwdi tho san bay méi.

Vay chung ta hay lam mét ché an nép, tai mot noi ma
nguwdi tho san by méi va nhirtng quyén thudc clia ngudi ay
khong thé dén dwoc. Lam ché an nap tai do xong, khong
xam nhap, khong tham d&m, ching ta sé& an cac ddé mdi do
nguwdi tho sén bay méi gieo ra.

Vi khéng xam nhap, khéng tham dam &n cac mén an,
chung ta sé khdng mé loan. Do khéng mé loan, chung ta sé
khéng phong dat. Do khdéng phdéng dat, chung ta sé khéng
tr& thanh nhirng vat bj lam theo y ngwdi ta mudn gitra cac
dd méi clia ngwdi tho sdn bay moi".

RGi dan nai thir tw 1am mot chdé an nap tai mot noi ma
nguwdi tho san by méi va nhirng quyen thudc clia ngudi ay
khéng thé dén dwoc. Lam chd an nép tai d6 xong, khéng
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xam nhap, khong tham dam, chung an cac ddé méi do nguoi
tho' san bay moi gieo ra.

Vi khéng xam nhap, khéng tham dam &n cac mon an,
ching khéng tr& thanh mé loan. Do khéng mé loan, chung
khong tré thanh phong dat. Do khdng phong dat, chung
khong tr& thanh nhung vat bi lam theo y ngwdi ta muodn
gitra cac dé modi clia nguwdi tho san bay moi.

O day, nay cac Ty-kheo, nguoi tho sin bay mdi va
nhirng quyén thudc clia ngwdi ay suy nghi nhw sau: "Pan
nai th tw nay that tinh khén, xao quyét. Ban nai th&r tw nay
that c6 than Iwc va ma quai. Va chang an cac dé méi dwoc
gieo ra ma ching ta khéng biét dwoc dwong di 16i vé cua
chung.

Vay chuang ta hay bao vay xung quanh cac dé méi dwoc
gieo nay vo&i nhivng cay cot to I6n va nhirng bay sap cung
khap moi noi. RAi ching ta cé thé thay dwoc chd an nap
clia dan nai th tw nay, chd chang cé thé di dé 14y db an".

R&i ho bao vay xung quanh cac d6 méi dwoc gieo nay
v&i nhirtng cay cot to 1én va nhivng bay sap cung khap moi
noi. Nhwng nay cac Ty kheo, nguoi thg san bay moi va
nhirng quyen thuéc cua nguwoi ay da khong thay dwoc chd
an nap cla dan nai th& tw nay, chd ching coé thé di dé 13y
dd an.

o} day, nay cac Ty-kheo, nguwdi tho sén va nhirng quyén
thudc cta ngudi Ay lai suy nghi nhw sau: "Néu ching ta
danh pha dan nai th& tw nay, chung bi danh pha sé danh
pha cac dan nai khac; cac dan nai khac bi danh pha sé
danh pha cac dan nai khac nira. Nhw vay toan thé dan nai
sé tr bd cac d6 méi dwoc gieo nay. Vay chung ta ché ¢
can thiép vao dan nai thu tu".
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“‘But then the deer-trapper and his following considered
thus: ‘These deer of this fourth herd are as cunning and
crafty as wizards and sorcerers. They eat the bait laid down
without our knowing how they come and go.

Suppose we have the bait that is laid down completely
surrounded all round over a wide area with wicker hurdles;
then perhaps we might see the fourth deer herd’s dwelling
place, where they go to hide.’

They did so, but they did not see the fourth deer herd’s
dwelling place, where they went to hide.

Then the deer-hunter and his following considered thus: ‘If
we scare the fourth deer herd, being scared they will alert
others, and so the deer herds will all desert this bait that we
have laid down. Suppose we treat the fourth deer herd with
indifference.’

They did so. And that was how the deer of the fourth deer
herd got free from the deer-trapper’s power and control.




Nay cac Ty kheo, nguwoi thg san bady mdi va nhirng
quyén thuéc clia nguwoi ay khdng can thiép vao dan nai th
tw. Nhuw vay, nay cac Ty-kheo, dan nai thi tw da thoat khoi
nhw y lwc cua nguwoi the san béy moi.

Nay cac Ty-kheo, ty du ndy dwoc Ta dung dé giai thich y
nghia. Va y nghia & day la nhw sau:

Chw Ty-kheo, d& méi déng nghia v&i nam duc trwdng
dwdng.

Chuw Ty-kheo, ngudi tho séan bay mbi ddng nghia v&i Ac
ma.

Chw Ty-kheo, cac quyén thudc cla nguodi tho san bay
moi ddéng nghia v&i quyén thudc ctia Ac ma.

Chw Ty-kheo, cac dan nai déng nghia v&i cac Sa-mon,
Ba-la-mon.

O day, nay cac Ty-kheo, hang Sa-mén, Ba-la-mén dau
tién xam nhap, tham dam &n cac dé mdi do Ac ma gieo ra
va cac vat dung thé gian.

O day, ho xam nhap, tham dam &n cac mén an, nén trd
thanh mé loan; vi mé loan, ho tr& thanh phong dat; vi phong
dat, ho tr& thanh nhitng ngwdi bi lam theo y Ac ma mubn
gitra cac dd mdi nay va gilra cac vat dung thé gian.

Nhw vay, nay cac Ty-kheo, hang Sa-mén, Ba-la-mén dau
tién nay khéng thoat duwoc nhw y lwe ciia Ac ma.

Nay cac Ty-kheo, Ta ndi hang Sa-mén, Ba-la-mén dau
tién nay giéng nhw dan nai dau tién trong thi du.

O day, nay cac Ty-kheo, hang Sa-mbén, Ba-la-mon the
hai suy nghi nhw sau: "Hang Sa-mén, Ba-la-mén dau tién
nay da xam nhap, tham dam an cac d6 méi do Ac ma gieo
ra, va cac vat dung thé gian.
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7. “Bhikkhus, | have given this simile in order to convey a
meaning. This is the meaning:

‘Bait’ is a term for the five cords of sensual pleasure.

‘Deer-trapper’ is a term for Mara the Evil One.

‘The deer-trapper’s following’ is a term for Mara’s
following.

‘Deer herd’ is a term for recluses and brahmins.

8. “Now recluses and brahmins of the first kind ate food
unwarily by going right in amongst the bait and the material
things of the world that Mara had laid down; [156]

by so doing they became intoxicated; when they were
intoxicated, they fell into negligence; when they were
negligent, Mara did with them as he liked on account of that
bait and those material things of the world.

That is how the recluses and brahmins of the first kind
failed to get free from Mara’s power and control.

Those recluses and brahmins, | say, are just like the deer
of the first herd.

9. “Now recluses and brahmins of the second kind
reckoned thus:

‘Those recluses and brahmins of the first kind, by acting
as they did without precaution, failed to get free from Mara'’s




O day, ho xam nhap, tham dam &n cac mon an, nén trd
thanh mé loan; vi mé loan, ho tr& thanh phong dat; vi phéng
dat, ho tr& thanh nhirtng ngui bi lam theo y Ac ma muén
gitra cac dd méi 4y va gilra cac vat dung thé gian. Nhu vay,
hang Sa-mon, Ba-la-mén dau tién nay da khong thoat khdi
nhw y lwc cha Ac ma.

Vay, ching ta hdy hoan toan tir bé cac dé6 moi va céac vat
dung thé gian, tlr bd cac vat dung dang so hai, di sau vao
reng va an tru".

Ho hoan toan tir bd cac dé méi, cac vat dung thé gian, t
bd cac vat dung dang s¢ hai, di sdu vao rirng va an tra.

O day, ho tré thanh nhitng nguei &n cd lda, an lua tac,
nhi*rng ngwdi an gao lrc, nhirng ngwdi an hot cai Nivara,
nhirng ngwdi &n da vun, nhirng nguwdi an trdu, nhirng ngu o
an nuwoc bot gao, nhirng ngudi an hét virvng, nhivng nguoi
an co, nhirng ngw®i an phan bo,

nhi*ng nguwdi an trai cay, nhitng nguwdi an ré cay trong
rirng, nhirng ngwdi an trai cay rung dé séng.

Cubdi thang mua ha, cd nwdc tré thanh khan hiém, than
hinh cda hang Sa-mon, Ba-la-mén ay tré thanh hét sirc gay
yéu.

Vi than hinh hang Sa-m6n, Ba-la-mon ay tr& thanh hét
strc gay yéu, nén sirc lwc tinh tAn clia ho bi kiét qué.

Vi strc Iy tinh tAn bi kiét qué, nén tam giai thoat bi kiét
qué. Vi tam giai thoat bj kiét qué, ho trd lui lai cac dd méi do
Ac ma gieo ra va cac vat dung thé gian.

O day, ho xam nhap, tham dam an cac moén an. Do & day
xam nhap, tham dam an cac mén an, chung tr& thanh mé
loan. Do mé loan, ho tré thanh phéng dat.
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power and control.

Suppose we altogether shun that bait food and those
material things of the world; shunning that fearful enjoyment,
let us go out into the forest wilds and live there.’

And they did so.

There they were eaters of greens or millet or wild rice or
hide-parings or moss or rice-bran or the discarded scum of
boiled rice or sesamum flour or grass or cowdung;

they lived on forest roots and fruits, they fed on fallen
fruits.

“‘But in the last month of the hot season when the grass
and the water were used up, their bodies were reduced to
extreme emaciation;

with that they lost their strength and energy; when they
had lost their strength and energy, they lost their
deliverance of mind;?*

with the loss of their deliverance of mind, they returned to
that same bait that Mara had laid down and those material

things of the world;

they ate food unwarily by going right in amongst it; by so
doing they became intoxicated; when they were intoxicated,
they fell into negligence,;




Do phong dét, ho trd thanh nhitng ngu i bi lam theo y Ac
ma mudn gil!a cac d6 mdi nay va gitra cac vat dung thé
gian.

Nhw vay, nay cac Ty-kheo, hang Sa-mén, Ba-la-mén thw
hai nay da khoéng thoat khéi nhw y lwc ctia Ac ma. Nay cac
Ty-kheo, Ta néi rang hang Sa-mén, Ba-la-mén th(r hai nay
gibng nhw dan nai th(r hai trong vi du nay.

Nay cac Ty-kheo, & day hang Sa-mon, Ba-la-mén th( ba
suy nghi nhw sau: "Hang Sa-mén, Ba-la-mén dau tién nay
xam nhap, tham ddm an cac d mdi dwoc Ac ma gieo ra va
cac vat dung thé gian... (nhw trén)... Nhw vay hang Sa-mén,
Ba-la-mén dau tién nay da khoéng thoat khdi nhw y lwc cda
Ac ma.

Hang Sa-mén, Ba-la-mbén th& hai suy nghi nhw sau:
"Hang Sa-mén, Ba-la-mén dau tién ndy xam nhap, tham
dam an cac dé méi do Ac ma gieo ra, va cac vat dung thé
gian... (nhw trén)... Nhw vay, hang Sa-mén, Ba-la-mén dau
tién nay da khong thoat khdi nhw y lwc ciia Ac ma.

Vay chung ta hdy hoan toan tr bé cac dé mdi... (nhw
trén)... chung ta tir bdé hoan toan cac dd& méi... (nhw
Nhw vay, hang Sa-mén, Ba-la-mén tha hai nay
cling khéng thoat khdi nhw y Iwc ctia Ac ma.

Vay chang ta hay lam mét chd an ndp gan cac dé mbdi do
Ac ma gieo ra va cac vat dung thé gian. O day, sau khi lam
mot ché an ndp xong, khéng xam nhap, khéng tham dam,
ching ta s& an cac d& méi do Ac ma gieo ra va cac vat
dung thé gian.

Do khéng xam nhap, khéng tham ddm &n cac mén an,
chung ta sé khoéng tr& thanh mé loan. Do khéng mé loan,
chung ta sé khong tr& thanh phéong dat. Do khéng phong

when they were negligent, Mara did with them as he liked
on account of that bait and those material things of the
world.

That is how those recluses and brahmins of the second
kind failed to get free from Mara’s power and control. [157]
Those recluses and brahmins, | say, are just like the deer of
the second herd.

10. “Now recluses and brahmins of the third kind reckoned
thus: ‘Those recluses and brahmins of the first kind, by
acting as they did without precaution, failed to get free from
Mara’s power and control.

Those recluses and brahmins of the second kind, by
reckoning how the recluses and brahmins of the first kind
had failed, and then planning and acting as they did with the
precaution of going to live in the forest wilds, also failed to
get free from Mara’s power and control.

Suppose we make our dwelling place within range of that
bait that Mara has laid down and those material things of the
world.

Then, having done so, we shall eat food not unwarily and
without going right in amongst the bait that Mara has laid
down and the material things of the world.
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dat, ching ta sé khong tr¢ thanh nhitng nguoi bi lam theo
Ac ma muén, gitra cac d6 mdi va cac vat dung thé gian."

Hang Sa-mon, Ba-la-mon nay lam chd an nap gan cac db
moi do Ac ma gieo ra va gitra cac vat dung thé gian.

Sau khi lam ché an nap & day xong, ho khdng xam nhap,
khéng tham dam an cac dé méi do Ac ma gieo ra va céac vat
dung thé gian.

Khéng xam nhap, khéng tham dam, ho khéng &n cac do
moi nén khoéng tr& thanh mé loan. Do khéng mé loan, ho
khong tré thanh phong dat. Do khdng phong dat, ho khong
tr& thanh nhitng nguwdi bj lam theo Ac ma mubn gitra cac d6
moi va cac vat dung thé gian.

Nhwng r6i ho cé nhitng ta kién nhw sau: "Thé gidi 1a
thuwéng con; thé gidi la khdng thwdng con; thé gisi 1a hiru
bién; thé gidi 1a vo bién;

mang séng va than thé Ia mét; mang séng va than thé Ia
Khac;

Nhw Lai sau khi chét cé ton tai; Nhw Lai sau khi chét
khéng tén tai; Nhw Lai sau khi chét cé ton tai va khong ton
tai; Nhw Lai sau khi chét khdng ton tai va khéng khéng tén
tai".

Nhw vay, nay cac Ty-kheo, cac Sa-mén, Ba-la-mén th
ba nay da khong thoat khdi nhu y lwc ciia Ac ma. Nay cac
Ty-kheo, Ta néi rang hang Sa-mén, Ba-la-mén thir ba nay
giébng nhu dan nai thir ba trong vi du nay.

O day, nay cac Ty-kheo, hang Sa-mbn, Ba-la-mén thi tw
suy nght nhw sau: "Hang Sa-mon, Ba-la-mon thir nhat xam
nhap, tham dam an cac dé mdi cia Ac ma va cac vat dung
thé gian... nhw vay, hang Sa-mén, Ba-la-mdn nay khéng
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By doing so we shall not become intoxicated; when we
are not intoxicated, we shall not fall into negligence; when
we are not negligent, Mara shall not do with us as he likes
on account of that bait and those material things of the
world.’

And they did so.

“But then they came to hold views such as ‘the world is
eternal’ and ‘the world is not eternal’ and ‘the world is finite’
and ‘the world is infinite’ and

‘the soul and the body are the same’ and ‘the soul is one
thing and the body another’ and

‘after death a Tathagata exists’ and ‘after death a
Tathagata does not exist’ and ‘after death a Tathagata both
exists and does not exist’ and ‘after death a Tathagata
neither exists nor does not exist.”*** [158]

That is how those recluses and brahmins of the third kind
failed to get free from Mara’s power and control. Those
recluses and brahmins, | say, are just like the deer of the
third herd.

11. “Now recluses and brahmins of the fourth kind
reckoned thus: ‘Those recluses and brahmins of the first
kind, by acting as they did without precaution, failed to get
free from Mara’s power and control.




thoat khéi nhw y Iwc ctia Ac ma.

Hang Sa-mén, Ba-la-mbén th& hai suy nghi nhu sau:
"Hang Sa-mén, Ba-la-mén th& nhét... (nhw trén)... Nhw vay,
hang Sa-m6n, Ba-la-mén thir nhat khéng thoat dwoc nhw y
lwe ctiia Ac ma. Vay, chang ta hay tlr bd hoan toan cac mon
an bay méi... (nhw trén)...". Nhw vay, hang Sa-mén, Ba-la-
mon th hai khdng thoat khéi nhw v lwc ctia Ac ma.

Hang Sa-moén, Ba-la-mo6n thi» ba suy nghi nhw sau: "
(nhw trén)... Nhw vay, hang Sa-mon, Ba-la-mén th& ba
khéng thoat khai nhw y Iwc ctia Ac ma.

Vay chung ta hay lam ché an nap tai mot noi ma Ac ma
va Ac ma quyén thudc khoéng thé dén dwoc. Lam chd an
nap & day xong, chung ta sé khdng xam nhap, khong tham
ddm &n cac dd mdi do Ac ma gieo ra va cac vat dung thé
gian.

Khéng xam nhap, khdng tham d&m an cac dd an nén
chung ta khéng tr& thanh mé loan. Do khéng mé loan,
chung ta khéng tré thanh phéng dat. Do khéng phong dat,
chung ta khéng tré thanh nhitng nguoi bi 1am theo Ac ma
mudn, gitra cac dd mbi va cac vat dung thé gian".

R6i ho lam chd an nép tai mot noi ma Ac ma va Ac ma
quyén thudc khong thé dén dwoc. Lam ché an nap & day
xong, ho khong xam nhap, khéng tham d&m an cac dé moi
do Ac ma gieo ra va céc vat dung thé gian.

Khéng xam nhap, khéng tham ddm an cac dé médi do Ac

Those recluses and brahmins of the second kind, by
reckoning how the recluses and brahmins of the first kind
had failed, and by planning and acting as they did with the
precaution of going to live in the forest wilds, also failed to
get free from Mara’s power and control.

And the recluses and brahmins of the third kind, by
reckoning how the recluses and brahmins of the first kind
and also the recluses and brahmins of the second kind had
failed, and by planning and acting as they did with the
precaution of making their dwelling place within range of the
bait that Mara had laid down and the material things of the
world, also failed to get free from Mara’s power and control.

Suppose we make our dwelling place where Mara and his
following cannot go. Then, having done so, we shall eat
food not unwarily and without going right in amongst the bait
that Mara has laid down and the material things of the world.

By doing so we shall not become intoxicated; when we
are not intoxicated, we shall not fall into negligence; when
we are not negligent, Mara shall not do with us as he likes
on account of that bait and those material things of the
world.’

And they did so. [159]
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ma gieo ra va cac vat dung thé gian, nén ho khéng tr&
thanh mé loan. Do khdng mé loan, ho khéng tré thanh
phong dat. Do khdng phong dat, ho khdng tré thanh nhirng
nguoi bi lam theo Ac ma muébn gitra cac dd mbdi va cac vat
dung thé gian.

Nhw va@y, nay cac Ty-kheo, hang Sa-mon, Ba-la-mon th
tw da thoat khdi nhw y lwc cla Ac ma. Nay cac Ty-kheo, Ta
ndéi hang Sa-moén, Ba-la-mén thi tw nay gibng nhw dan nai
thr tw trong vi du nay.

Nay cac Ty-kheo, sao goi 1a Ac ma va Ac ma quyén
thudc khong thé dén dwoc? O day, nay cac Ty-kheo, Ty-
kheo ly duc, ly ac bat thién phap chirng va tra Thién th
nhat, mét trang thai hy lac do ly duc sanh, cé tam co tu.

Nay cac Ty-kheo, nhw vay goi la Ty-kheo lam Ac ma mu
mat, doan tuyét mat cia Ac ma, khoéng con dau tich, khién
Ac ma khéng thay dwong di 16i ve.

Lai nira, nay cac Ty-kheo, Ty-kheo diét tdm va t&, ching
va trd Thién th& hai, mot trang thai hy lac do dinh sanh,
khoéng tam khéng t&, ndi tinh nhat tam.

Nhw vay goi la vi Ty-kheo lam Ac ma mu mat, doan tuyét
mat cia Ac ma, khong con d4u tich, khién Ac ma khéng
thdy dwong di 16i vé.

Lai nira, nay cac Ty-kheo, Ty-kheo ly hy tru xa, chanh
niém tinh giac, than cam sw lac tho ma cac bac Thanh goi la
x& niém lac tru, chirng va trd Thién th& ba.

Nhw vay goi 1a Ty-kheo... (nhw trén)... dwong di 16i vé.

And that is how those recluses and brahmins of the fourth
kind got free from Mara’s power and control. Those recluses
and brahmins, | say, are just like the deer of the fourth herd.

12. “And where is it that Mara and his following cannot
go? Here, quite secluded from sensual pleasures, secluded
from unwholesome states, a bhikkhu enters upon and
abides in the first jhana, which is accompanied by applied
and sustained thought, with rapture and pleasure born of
seclusion.

This bhikkhu is said to have blindfolded Mara, to have
become invisible to the Evil One by depriving Mara'’s eye of
its opportunity.?®

13. “Again, with the stiling of applied and sustained
thought, a bhikkhu enters upon and abides in the second
jhana, which has self-confidence and singleness of mind
without applied and sustained thought, with rapture and
pleasure born of concentration.

This bhikkhu is said to have blindfolded Mara...

14. “Again, with the fading away as well of rapture, a
bhikkhu abides in equanimity, and mindful and fully aware,
still feeling pleasure with the body, he enters upon and
abides in the third jhana, on account of which the noble
ones announce: ‘He has a pleasant abiding who has
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Lai nira, nay cac Ty-kheo, Ty-kheo xa lac, xa khd, diét hy
wu da cdm tho trwdc, chirng va trd Thién thi tw khdng khd,
khong lac, xa niém thanh tinh.

Nhw vay goi 1a Ty-kheo... (nhw trén)... dwong di 16i vé.

Lai nira, nay cac Ty-kheo, Ty-kheo vwot 18n moi séc
twdng, diét trir moi chwdng ngai twéng, khéng tac y dbi voi
di twdng. Ty-kheo nghi rdng: "Hw khéng la vé bién", chirng
va tra Khéng vé bién xtr.

Nhw vay goi 1a Ty- kheo... (nhw trén)... dwéng di 16i vé.

Lai nira, nay cac Ty-kheo, Ty-kheo vwot Ién moi Khong
vo bién xt, nghi rang "Thirc 1a vd bién", chirng va tri Thirc
vO bién xur.

Nhw vay, goi la vi Ty-kheo... (nhw trén)... dwong di 16i vé.

Lai nlra, nay cac Ty-kheo, Ty-kheo vuot I€n moi Thirc v
bién x&r, nghi rang: "Khdéng cé mét vat gi*, chieng va tra Vo
s& hiru xir. o

Nhw vay goi la Ty-kheo... (nhw trén)... dwdng di 10i ve.

Lai nira, nay cac Ty-kheo, Ty-kheo vuot Ién moi V6 s&

hiru x&r, chirng va trd Phi twéng phi phi twdng xcr. o
Nhw vay goi la vi Ty-kheo... (nhw trén)... dwdng di IGi ve.

equanimity and is mindful.’
This bhikkhu is said to have blindfolded Mara...

15. “Again, with the abandoning of pleasure and pain, and
with the previous disappearance of joy and grief, a bhikkhu
enters upon and abides in the fourth jhana, which has
neither-pain-nor-pleasure and purity of mindfulness due to
equanimity.

This bhikkhu is said to have blindfolded Mara...

16. “Again, with the complete surmounting of perceptions
of form, with the disappearance of perceptions of sensory
impact, with non-attention to perceptions of diversity, aware
that ‘space is infinite,” a bhikkhu enters upon and abides in
the base of infinite space.

This bhikkhu is said to have blindfolded Mara...

17. “Again, by completely surmounting the base of infinite
space, aware that ‘consciousness is infinite,, a bhikkhu
enters upon and abides in the base of infinite
consciousness.

This bhikkhu is said to have blindfolded Mara...

18. “Again, by completely surmounting the base of infinite
consciousness, [160] aware that ‘there is nothing,” a bhikkhu
enters upon and abides in the base of nothingness.

This bhikkhu is said to have blindfolded Mara...

19. “Again, by completely surmounting the base of
nothingness, a bhikkhu enters upon and abides in the base
of neither-perception-nor-non-perception.

This bhikkhu is said to have blindfolded Mara, to have
become invisible to the Evil One by depriving Mara’s eye of
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Lai nlra, nay cac Ty-kheo, Ty-kheo vwot I€n moi Phi
twdng phi phi twdng x&r, chirng va tru Diét tho twdng (dinh),
sau khi thy (moi vat) v&i tri tué, cac lau hodc duoc diét triv.

Nay cac Ty-kheo, nhw vay goi la Ty-kheo lam Ac ma mu
mat, doan tuyét mat cla Ac ma, khéng con d4u tich, khién
Ac ma khéng thay duweng di 16i vé&. Vi ay da vwot khdi tham
trvoc & doi.

Thé Ton thuyét gidng nhw vay. Cac Ty-kheo ay hoan hy
tin tho 1&i Thé Ton day.
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its opportunity.

20. “Again, by completely surmounting the base of
neither-perception-nor-non-perception, a bhikkhu enters
upon and abides in the cessation of perception and feeling.
And his taints are destroyed by his seeing with wisdom.

This bhikkhu is said to have blindfolded Mara, to have
become invisible to the Evil One by depriving Mara’s eye of
its opportunity, and to have crossed beyond attachment to

the world.”%%

That is what the Blessed One said. The bhikkhus were
satisfied and delighted in the Blessed One’s words.

Notes

The bracketed numbers [ ] embedded in the text refer to
the page number of the Pali Text Society’s edition of the
Majjhima Nikaya (except for MN 92 and MN 98, wherein the
numbers refer to the PTS edition of the Sutta Nipata).

293. Cetovimutti: MA explains that they simply abandoned
their resolution to live in the wilds, though it could well be
that these ascetics had attained—and lost—the eight
meditative attainments that are usually implied by the term
cetovimutti.

294. These are the ten speculative views debated by the
ascetic philosophers of the Buddha's age. All were rejected
by the Buddha as being unconnected with the fundamentals
of the holy life and unconducive to liberation from suffering.
See MN 63, MN 72.




295. The eight meditative attainments here must be
understood, as MA explains, as bases for insight. When a
bhikkhu has entered such a jhana, Mara cannot see how his
mind is proceeding. This immunity from Mara’s influence,
however, is as yet only temporary.

296. This last bhikkhu, by destroying the taints, has
become not only temporarily invisible to Mara but
permanently inaccessible to him. On the cessation of
perception and feeling, see Introduction, p. 41.
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