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Loi DPdu Sdch

Trong Phit gido, thién 1Am cong viéc clia mdt ngon dudc dem lai
4nh sdng cho mot cdi tAm u t6i. N6i chung, mdi tdng phdi thién cung
cap cho hanh gid vdi loai 4nh sdng cla né, nhung déu gitp cho hanh
gid c¢6 dnh sdng d€ thdy dugc moi thit. Gid nhu ching ta dang & trong
mot cin phong t6i tim véi mot ngon dudc trong tay. Néu ngon dudc
qud mdJ, hay n€u ngon dudc bi gi6 lay, hay néu tay ching ta khong nim
vitng ngon dudc, ching ta s& khdng tha'y dugc cdi gi ro rang ci. Tuong
tu nhu vay, néu ching ta khdng thién ding cdch, chiing ta sé khong bao
git ¢ thé dat dugc tri tué cé thé xuyén thiing dugc sy tim tdi clia vo
minh dé nhin thy ban chit that sy clia cudc song va cudi ciing di dén
chd doan tin dudc khd dau va phién ndo. Vi vdy, Phat tif chon thuan
nén ludn nhé ring thién chi 13 mot phuong tién, mdt trong nhitng
phuong tién hay nhit dé dat dudc tri hué trong dao Phat.

Sau T6 B6 P& Pat Ma, Thién dudc chia 1am 5 trudng phai chinh
hay Ngii Gia Thién, chi cho gido phédp riéng biét dugc gidng day tir
nhitng truyén thdng c6 lién hé t6i nhitng vi Thién su dic biét. Ba trong
s6 nim truyén thdng ndy: Tao Pong, VAn Mon, va Phdp Nhin, di
xudng tir dong truyén thira dugc truy nguyén ngude vé Thanh Nguyén
Hanh Tu va Thach PAu Hy Thién. Hai truyén thong kia: LAm T& va
Quy Ngudng, dugc ti€p ndi tir Md T8 Pao Nhat va Bach Trugng Hoai
H3i. Tong Lam T& vé sau nay lai sdn sanh ra hai nhanh Duong Ky va
Hoang Long. Khi ma hai phdi sau nay dugc thém vao Ngii Gia thi
ngudi ta goi d6 1a That Tong. Tong LAm T& 12 mdt trong nhitng trudng
phai Thién ndi ti€ng ctia Trung Qudc dugc Thién su LAm T& sing 1ap.
Lam T& 1a dai dé tir ciia Hoang B4. Vao thdi ky ma Phat gido bi ngudc
ddi & Trung Qudc khodng tir nim 842 d&€n nim 845 thi thién su Lam T&
séang 1ap ra phdi thién Lam T&, mang tén 6ng. Trong nhitng thé ky k&
ti€p, tong LAm T€ ching nhitng ndi bac vé Thién, ma con 12 mot tong
phdi thi€t y&u cho Phat gido Trung Hoa thdi bdy gid. Tong Lam T&
mang dé&n cho Thién tong mot y&u té mdi: cong 4n. Phdi Thién LAm T&
nhin manh d€n tAm quan trong clia sy “Pdén Ngd” va ding nhitng
phuong tién bat binh thudng nhu mot ti€ng hét, mot cdi tat, hay ddnh
manh vio thién sinh ¢t 1am cho ho giyt minh tinh thifc ma nhin ra
chin tdnh cia minh.
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Theo Thién S, Lam T€& 12 mon dé cda Hoang B4. Ngai 1a mot
trong nhitng thién su Trung Hoa ndi ti€ng vao ddi nha Pudng. Khong ai
biét ngai sanh vao nim nao. Ngii ndi ti€ng vi cdc phuong phap manh
bao va 18i n6i chuyén séng dong véi mon sinh. BSi th€ ma mot tong
phéi Thién dic biét da dugc dit dudi tén ngai. Ngai khong tdn thanh 16i
néi phdp quanh co, s§ trudng clia cdc phdp su thi€u nhiét huyét. C6 18
do su thira hudng phép Thién tryc chi Ay tir su phu Hoang B4, trudc kia
ddnh su ba 1an khi ba 1an su d&€n tham van vé€ y&u chi ctia Phat phép.
Lam T& dugc coi nhu 1a ngudi dau tién chi xudng ti€ng hét, nhung
tru6e d6 di c6 Ma T6 1a vi cao Ting di md mot ky nguyén mdi cho
Thién s, dd hét to khi Bach Trugng dén tdi van Thién, ti€ng hét Ay
chat chia dén ndi Bich Trugng phai bi di€c tai dén ba ngdy. Nhung
chinh do LAm T¢& ma ti€ng hét dugc dic dung va c6 hiéu niing nhat, va
sau ndy bién thanh mdt ngén tuyét kj ctia Lam T€& Tong. That sy, vé
sau nay cdc dé tir clia ngai qua lam dung vé ti€ng hét d&€n ndi ngai phai
thot ra: “Toi nghe qui 6ng toan hoc hét. Thit hdi qui dng vi nhu mdi tay
c6 ngudi ra, mdi dong c6 ngudi ra, cd hai ngudi cing hét. Cic 6ng c6
phan biét dugc ti€ng hét nao 1a khéach, con ti€ng hét nao la chi khong?
Né&u cdc 6ng khong phin biét dudc, tir ddy cAm hoc ti€ng hét clia ldo
Ting.” Vio nim 867 khi sip mat, LAm T& ngdi ngay thing, néi: “Sau
khi ta tich ching dudc diét mat Chdnh Phdp Nhin Tang cta ta.” Tam
Thdnh thua: Pau ddm diét mit Chdnh Phip Nhin Tang clia Hoa
Thudng.” LAm T& bdo: “V& sau c6 ngudi hdi, nguoi dip thé nao?” Tam
Thédnh lién hét! Su bdo: “Ai bi€t Chanh Phap Nhian Tang cla ta d&n
bén con lita mu diét mat.” N6i xong su ngdi thing thi tich.

Thién Téng Liam T& 13 mot trong nhitng trudng phdi Thién ndi
ti€ng ctia Trung Qudc dugc Thién sw LAm T€ sdng 1ap. LAm T¢€ 1a dai
dé tr cia Hoang B4. Vao thdi ky ma Phat gido bi ngugc dai ¢ Trung
Qudc khodng tir nim 842 d&€n nim 845 thi thién sw LAm T€ sdng 1ip ra
phdi thién Lam T€&, mang tén ngai. Trong nhitng th& ky k€ ti€p, tong
Lam T& ching nhitng ndi bac vé Thién, ma con 12 mdt tong phdi thiét
yé&u cho Phat gido Trung Hoa thdi bay gid. Tong LAm T& mang dén cho
Thién tong mdt y&u t& mdi: cong 4n. Phai Thién LAm T& nhdn manh
dé&n tAm quan trong cda sy “Pdn Ngd” va dung nhitng phuong tién bat
binh thudng nhu mot ti€ng hét, mdt cdi tat, hay ddnh manh vao thién
sinh ¢t 1am cho ho giut minh tinh thifc ma nhin ra chin tdnh ca minh.
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Phdi Lam T¢€ tu tp theo cdc cong 4n c6 hé thong da dudc cdc bac thay
suu tdp, va xem nhe viéc doc tung kinh dién cling nhu thd phugng
tugng Phat, tim vé Phat T4nh tryc ti€p bing nhitng cong 4n va tu tip
song thuc. Sau khi 1am quen vdi thién su LAm T& qua Lam T& Ngit
Luc, chiing ta c¢6 thé thdy LAm T& nhu mdt tay phd ndt thi dao Phat
udc 1& v6i nhitng ¥ tudng dugc sip x&p trat tu. Ngai khdng thich con
dudng loanh quanh cta cdc tri€t gia, nhung ngai mudn di thing tdi dich,
phd hiiy moi chuéng ngai trén dudng din vé thuc tai. Ngai ching nhitng
chdng lai cdc tri€t gia phan biét tri, ma chdng ludn ca nhitng thién su
duong thdi. Phuong phdp trao Thién clia LAm T€ rit méi mé va rat soi
dong. Tuy nhién, chinh nhd vdy ma ngai dd ddng voi voi gilta thdi
nhan. Va ciing chinh nhd vdy ma LAm T€ da trd thAnh mot trong nhitng
bac thdy Thién 16n nhat ctia th€ ky thit IX. Ngai duge cong nhan la
nguoi da sing lap ra tong Lam Té&. Tong phdi nay, cing véi Tao
DPong tong, 13 mot trong hai nhanh Thién bit diu tir thdi nha Pudng,
thdi hoang kim ctia Thién, vin con ton tai cho d&€n ngay nay. Tong phéi
clia ngai van con phat trién tai Nhat Bin, Trung Hoa va Viét Nam, du
riang & Trung Hoa Thién by gid dang hdi gin nhu tan ta. Ngit luc cda
LAm T€ dugc nhidu ngudi coi 1a quyén sach Thién manh bao nhit ma
chiing ta hién c6. LAm T€& c¢6 t6i 21 ngudi ndi phap. Nhitng 15i day clia
ngai dugc luu gitt lai trong LAm T& Ngit Luc. Tuy nhién, tdng phdi ndy
suy thodi dan tir th& ky thi XII, nhung truSc d6 dia dugc mang sang
Nhat Bin va ti€p tuc phét trién cho d&n ngiy nay dudi tén goi la
Rinzai.

Quyén sich nhd c6 tya dé& “Y&u Lugc V& Thién Tong Lam T€ &
Nhitng Dong Truyén Thira” nay khong phai 13 mot nghién citu thim
sdu vé tri€t thuyét cia Thién Tong LAm T€, ma né chi tém lugc vé
Thién Tong LAm T& & Nhitng Dong Truyén Thira va phép tu dic biét
clia né. Phat tif thudn thanh nén luén nhé ring muc dich cudi cling clia
ngudi tu Phat 13 gidc ngd va gidi thodt, nghia thdy dudc cich nio dé
thodt ra khdi vong ludn hdi sanh t ngay trong ki€p nay. Chinh vi th&
ma mic di hién tai d3 c6 qud nhiéu sich viét vé Phat gido, toi ciing
mao mudi bién soan bd “Y&u Luge Vé Thién Tong Lam T€ & Nhitng
Dong Truyén Thira” song ngit Viét Anh nhim gidi thiéu mot cdch khai
quit vé Thién Tong Lam T&, mot trong nhitng tong phdi quan trong
nhit trong Thién Phat Gido. Nhitng mong su déng gép nhoi niy sé
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mang lai 1gi lac cho nhitng ai mong cau c6 dudc cudc séng an binh, tinh
thirc va hanh phuc.

Can dé,
Thién Phic
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Preface

Generally speaking, each Zen school supplies practitioners with its
own light, but it can help practitioners to see everything. In Buddhism,
meditation functions the job of a torch which gives light to a dark mind.
Suppose we are in a dark room with a torch in hand. If the light of the
torch is too dim, or if the flame of the torch is disturbed by drafts of air,
or if the hand holding the torch is unsteady, it’s impossible to see
anything clearly. Similarly, if we don’t meditate correctly, we can’t
never obtain the wisdom that can penetrate the darkness of ignorance
and see into the real nature of existence, and eventually cut off all
sufferings and afflictions. Therefore, sincere Buddhists should always
remember that meditation is only a means, one of the best means to
obtain wisdom in Buddhism.

After Bodhidharma Patriarch, Zen School was divided into five
main sects or the Five Houses of Zen which refer to separate teaching
lines that evolved from the traditions associated with specific masters.
Three of these traditions, Ts'ao-tung, Yun-men, and Fa-yan, descended
from the transmission line traced back to Ch'ing-yuan Hsing-ssu and
Shih-t'ou Hsi ch'ien. The other two, the Lin-chi and Kuei-yang,
proceeded from Ma-tsu Tao-i and Pai-chang Huai-hai. The Lin-chi
House later produced two offshoots, the Yang-chi and Huang-lung.
When these last two were added to the Five House, together they are
referred to as the Seven Schools of Zen. Lin-chi Tsung is one of the
most famous Chinese Ch’an founded by Ch’an Master Lin-Chi I-
Hsuan, a disciple of Huang-Po. At the time of the great persecution of
Buddhists in China from 842 to 845, Lin-Chi founded the school named
after him, the Lin-Chi school of Ch’an. During the next centuries, this
was to be not only the most influential school of Ch’an, but also the
most vital school of Buddhism in China. Lin-Chi brought the new
element to Zen: the koan. The Lin-Chi School stresses the importance
of “Sudden Enlightenment” and advocates unusual means or abrupt
methods of achieving it, such as shouts, slaps, or hitting them in order
to shock them into awareness of their true nature.

According to the history of Zen, Lin-Chi was a disciple of Huang-
Po. He was one of the famed chinese Zen masters during the T’ang
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dynasty. His year of birth is unknown. He was famous for his vivid
speech and forceful pedagogical methods, as well as direct treatment
of his disciples. Consequently, in China a special Zen sect was named
after him “Lin-Chi” of which doctrine was based on his teachings. He
never liked those roundabout dealings which generally characterized
the methods of a lukewarm master. He must have got this directness
from his own master Huang-Po, by whom he was struck three times for
asking the fundamental principle of Buddhism. Lin-Chi is regarded as
the author of “Kwats!” even though Ma-Tsu was an epoch-maker in the
history of Zen, uttered “Kwats!” to his disciple, Pai-Chang, when the
latter came up to the master for a second time to be instructed in Zen.
This “Kwats!” is said to have deafened Pai-Chang’s ear for three days.
But it was principally due to Lin-Chi that this particular cry was most
effectively and systematically made use of and later came to be one of
the special features of the Lin-Chi school in distinction to the other
schools. In fact, the cry came to be so abused by his followers that he
had to make the following remark: “You are so given up to learning my
cry, but I want to ask you this: ‘Suppose one man comes out from the
eastern hall and another from the western hall, and suppose both give
out the cry simultaneously; and yet I say to you that subject and
predicate are clearly discernible in this. But how will you discern
them?’ If you are unable to discern them, you are forbidden hereafter
to imitate my cry.” In 867 A.D. when Lin-Chi wa about to die he sat
upright and said: “After 'm gone, my Treasury of the True Dharma
Eye cannot be destroyed.” Lin-Chi’s disciple, San-Sheng, said: “How
could we dare destroy the Master’s Treasury of the True Dharma
Eye?” Lin-Chi said: “In the future if someone ask about my teaching,
what will you say to them?” San-Sheng shouted! Lin-Chi said: “Who
would have thought that my Treasury of the true Dharma Eye would be
destroyed by this blind ass!” Upon saying these words Lin-Chi passed
away, sitting upright.

Lin Chi Zen School is one of the most famous Chinese Ch’an
founded by Ch’an Master Lin-Chi I-Hsuan, a disciple of Huang-Po. At
the time of the great persecution of Buddhists in China from 842 to 845,
Lin-Chi founded the school named after him, the Lin-Chi school of
Ch’an. During the next centuries, this was to be not only the most
influential school of Ch’an, but also the most vital school of Buddhism
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in China. Lin-Chi brought the new element to Zen: the koan. The Lin-
Chi School stresses the importance of “Sudden Enlightenment” and
advocates unusual means or abrupt methods of achieving it, such as
shouts, slaps, or hitting them in order to shock them into awareness of
their true nature. The Lin-Chi uses collections of koans systematically
in its temples and downplays the reading of sutras and veneration of
Buddha images in favor of seeking the Buddha Nature directly through
the use of koans and practical living. After being acquainted with Zen
master Lin-chi through Lin-chi's Sayings, we can see Lin-chi as a great
smasher of the conventional Buddhism whose ideas are arranged in an
ordinary order. He did not like the round-about way in which Buddhist
experience was treated by philosophers, but he wanted to reach the
goal directly. He destroyed every obstacle that was found in his
approach to Reality. He was not only against those intellectualist
philosophers but against the Zen masters of his day. Lin-chi's method of
handling Zen was quite refreshing and vivifying. However, because of
these, he stood so majestically among his contemporaries. And also
because of these, Lin-chi became one of the greatest Zen master of the
ninth century. He is recognized to have founded the Lin Chi School
of Zen. This school, along with the T'sao Tung School, remains today
as one of the two existing Zen schools that began in China during the
Tang dynasty (615-905), the golden age of Zen. It is his school which is
still flourishing in Japan, China, and Vietnam, though in China Zen
itself is somewhat on the wane. Lin-chi's Sayings are regarded by many
as the strongest treatise we have. Lin-chi had 21 dharma successors.
However, this school gradually declined after the twelfth century, but
had been brought to Japan where it continues up to the present day and
known as Rinzai.

This little book titled “Essential Summaries of the Lin Chi Zen
School & Its Lineages of Transmission” is not a profound philosiphical
study of the the the Lin Chi Zen School, but a book that summarizes he
Lin Chi Zen School & Its Lineages of Transmission and methods of
cultivation. Devout Buddhists should always remember the ultimate
goal of any Buddhist cultivator is to attain enlightenment and
emancipation, that is to say to see what method or methods to escape
or to go beyond the cycle of births and deaths right in this very life. For
these reasons, though presently even with so many books available on
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Buddhism, I venture to compose this booklet titled “Summaries of the
Lin Chi Zen School & Its Lineages of Transmission” in Vietnamese
and English to briefly introduce on the Lin Chi Zen School, one of the
most important Zen schools in Buddhism. Hoping this little contribution
will help Buddhists in different levels to understand on how to achieve
and lead a life of peace, mindfulness and happiness.

Respectfully,
Thién Phic
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Phan Nam
So Lugc Vé Thién Tong
Lam Té Nhit Ban

Part Five
Summaries of the Japanese

Lin Chi Zen School
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Chuong Bon Muoi Tam
Chapter Forty-Eight

Thoi Ky Tién Thién Tai Nhét Bdn

1. Téng Quan Vé Thoi Ky Tién Thién Tai Nhit Bén:

Theo R.H.P Mason va J.G. Caiger trong quyén “Lich St Nhat
Ban,” cudc gip gd dau tién cla nudc Nhat véi Phit gido x3y ra vao
nam 552 sau Tay Lich, khi ma mot phdi doan ngoai giao ctia vua Song
Myong tir Triéu Tién dd dé&n viéng triéu dinh Yamato cau vién xin giri
quan gidp ho chdng ké thi § trong nudc. Phdi doan Triéu Tién mang
theo v6i ho mot s6 qua cong, bao gdm mot tugng Phat bing dong va
mot s& kinh Phat. Trong mdt bitc thu kém theo, vua Triéu Tién nhiét
tinh ca nggi dao Phat, néi: “Gido thuyé&t dao Phat xuit sic hon cdc gido
thuy&t khac. Nhung gido thuyét nay khé gidi thich va khé hiu.” Chanh
quyén Yamato ddp 15i mot cdch xi giao: “TU tru6c cho dén ngay nay
chiing t6i chua hé dugc nghe néi vé mot gido thuyét ky diéu nhu vay.
Tuy nhién, chiing tdi ciing khong thé ty quyét dinh duge.” Khi nha vua
hdi y cdc quan than thi y ho déu kh4c nhau. Lanh tu cda vung Vii Tri
(cai tri b3i cac St Quan) goi 1a Soga khuyén nén nhén ting vat, nhung
cdc lanh dao Vi Tri clia hai ho diy quyén th€ & Mononobe va
Nakatomi tuyén b ring: “Né&u lic ndy ma chiing ta di ton thd nhitng vi
than ngoai lai, sd riing cdc vi quoc than ndi gidn.” Nhat hoang Yamato
dung hoa céc ¥ kién biing ciach dua dnh tugng Phat cho ngudi ditng diu
khu Vii Tri Soga d€ ong ta c6 thé thd phung riéng. It 1du sau dé, nhiéu
ngudi bi chét dich khién cho 1anh dao ctia hai khu Vii Tri Mononobe va
Nakatomi c¢6 dip tuyén bd bénh dich c6 lién quan d&n tdn gido mdi.
Thién hoang ding vé phia ho va cdc quan lai dem ném tugng Phat
xudng dong kénh va dot chila. Cudc tranh chap vé viéc dao Phat dugc
chinh thitc thita nhan ti€p dién cho mii d&€n nim 587 sau tdy lich. Khi
d6 1anh dao khu Vi Tri Soga toan thing. Nhitng ngudi ting ho dao Phat
do Soga cAm diu da ph4 hily co s§ cia Mononobe, dng nay khong ngét
15i than: “Tai sao ching ta lai di thd phung nhitng vi thin ngoai qudc va
quay lung lai v6i nhitng vi thin ban x&?” Trudc 1an tin cdng sau cling,
tdc trudng Soga thé sé xAdy mot ngdi chiia va khuyén khich dao Phat
néu 13i cAu nguyén Phat bdo vé cho 6ng ta dudc ddp dng. Sau trin
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chié&n thing cudi ciing, 6ng ta da thuc hién 13i cAu nguyén va xay ngdi
chtia HOkoji, va ké tir 46 dao Phat bit dau lan rong.

I1. Nhiing Nha Tién Phong Trong Thién Tong Nhét Bdn:

Thién Su Pao Sanh: Vio giita th€ ky thit VII, mot vi su ngudi Nhat
Bédn 1a Pao Sanh (629-700), ngudi thi€t 1ap ra Phdp Tuéng tdng Nhat
Ban, du hanh sang Trung Hoa va theo hoc vdi ngai Huyén Trang.
Chinh Huyén Trang ciing gidi thiéu Su véi tu tudng Thién. Sau d6 Su
ciing theo hoc Thién v6i Hué Min, mot dé ti¥ ctia Nhi T6 Hué Kha. Khi
trd vé nudc ong thiét 1ap thién dudng Gangdji & Nara, thién dudng dau
tién tai Nhat. Cho dén hau bén th€ ky thit VIII, sw Khong Hai (774-835)
dugc bi€t dé€n mot cdch rong rdi vdi thuy hiéu Hoing Phip Pai Su. Mot
vi dai su n6i ti€ng ngudi Nhat, vi khai t8 tong Chan Ngdén Nhit Bén,
cung thdi nhd Pudng bén Trung Qudc. Khong mot tu si ndo dugc biét
dé&n nhiéu hoic dudc ton kinh nhiéu qua cdc thdi dai & Nhat Bin bing
Khong Hai. Ong con ndi ti€ng hon nita trong s6 nhitng “Hoiing Phdp
Pai Su.” La mdt tu si Chan Ngon téng, 6ng da hé thong héa chii thuyét
clia tong phdi ndy trong cuén Thap Tru TAm Luin, néi vé mudi bac
trén dudng hoc dao; va cudn luin khdc néi vé su khdc biét giita Phat
gido Mat tong va cdc tdng phéi khdc. Ngoai ra, su déong gép ctia 6ng
cho nén vin héa Nhit Ban trong cdc 1anh vuc nghé thuit, gido duc, va
an sinh xa hoi ciing that 1a dang ké. Céc gido Iy va phuong phdp tu tip
clia phdi ndy dugc dwa vao Nhit Ban tir Trung Qudc bdi Kukai (hay
Hoiing Phap Pai Su vi 6ng dugc biét qua danh hiéu ndy nhiéu hon) vao
th€ ky th IX. Phdp mon tu hanh thién dinh cia phdi Chan Ngon, con
goi 1a Thién Phadi Chan Ngon, xoay quanh ba phuong thiic quin tudng:
man da la, mat chd, va thi an.

Thién Su Kakua: Vio cudi th€ ky thit XII, mot vi Ting Nhat Ban
tén 12 Kakua du hanh sang Trung Hoa vao thdi nha Téng va tr§ thanh
mot vi Thién su tdng LAm T& tai d6. Nguyén thiy, Thién su Kakua 12
mot vi Tang thudc tong Thién Thai tu hoc trén ndi Ty Xan trude khi cé
hing thi vdi Thién. Su di d&€n Trung Hoa vio nim 1171 va tu tip Thién
v6i Thién su Hué Vién, dong Duong Ky. Su nhan an ching vao nim
1175 va trd vé Nhat d€ truyén b Thién phdp. Kakua nim trong s&
nhitng ngudi diu tién cd truyén ba gido phdp Thién tai Nhat Ban,
nhung nhitng c6 ging clia Su khong may thanh cong. Sau dé, Su theo
guong clia cdc vi Thién su bén Trung Hoa, lui vé &n cu trong viing rirng
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ndi tai qué nha. Mic dau Su tim cdch mai danh 4n tich, nhitng ciu
chuyén vé Su vin lan truyén, va thinh thodng vin c6 ngudi bi€t chd Su
&. Ho tim dén d&n d€ tham van Thién phdp ma Su di hoc dugc § Trung
Hoa. Su tr3 13i ho 1di lai ti€p tuc di chuyén sidu hon nita vao chd hoang
ving. Ngudi ta néi ring khi vua Takakura thinh Su dén triéu dinh dé
thuyét gidng vé Thién, Kakua ddp lai biing cach thdi mdt ndt sdo, nén
khong thuyét phuc duge Hoang dé& va triéu dinh, va cudi ciing Kakua
riit lui v& mot ndi 4n cu nhd trén ndi Ty Xan, ndi St tu tip Thién cho
dén khi thi tich.

Thién Su Minh Am Vinh Tdy: Minh Am Vinh Tay 13 tén ctia mot
vi su ndi ti€ng ngudi Nhat Ban vao giita thé ky thi XII. Cha 6ng 1a mot
gido si Than Pao, nhung lai ton sing dao Phit méi phat trién d&n ndi
khi con mdi 1én tdm tudi, dng di gii dén tu hoc tai chila Thién Thai
trén ndi Ty Xan gin Kyoto. Ong tho cu tic gidi lic méi mudi bon tudi,
chuyén nghién cttu céc hoc thuyé&t Thién Thai va Chan Ngon. Sau khi
hoc xong trén nidi Ty Xan, dng da du dinh du hanh sang Trung Hoa dé
dugc tu hoc thém véi nhitng vi thidy xuat sic thdi d6. Thién su Minh
Am Vinh Tay 12 ngudi khai sdng ra Thién phdi Ki€n Nhan Ty, mot
trong nhitng nhanh thién quan trong nhit trong trudng phdi LAm T¢& &
Nhat Ban. Hién nay phdi nay c6 khodng 70 ngoi tu vién trén khdp Nhat
Bin. Vinh Tay bit diu cudc hanh trinh diu tién sang Trung Hoa vio
nim 1168, ba nim truéc Kakua, d€ tu hoc thém. Cudc du hanh nay
chua ddy mot nim, va, mic dau trong khodng thdi gian dé dng da gip
gd mot s6 vi Thién ting, dng khong nd lyc tham van vé gido phdp clia
ho. Ong tré vé& Kyoto vao mila thu nim sau d6, va mang vé v6i minh
mot bd suu tip nhitng ban vin Thién Thai dugc vi€t bing chit Trung
Hoa. Trong hai muoi nim ti€p theo dé, 6ng di ddc 1ong nghién citu
nhitng bdn vin nay, 6ng thiy ring sy hitng thi clia minh lai bi kich
thich bdi nhitng cidu chuyén ma dng doc dudc vé mot sd thay Thién
khdc nhau. Tuy nhién, 6ng vin duy tri trong truyén thong Thién Thai
mot ciach khing quyét, va cudi ciing 6ng dat duge danh hiéu “TS” clia
truong phdi nay. Vao khoiang nam 1187, 6ng da 1am cudc du hanh thi
hai sang Trung Hoa vdi y dinh hanh huong dé€n nhitng dia diém quan
trong ctia Phat gido & Thién Triic. Ong da di d&€n chd ngd vuc ring gido
phap dugc day & Nhat Ban rat c6 thé bi hu hoai vi sy phién dich sai
léch va bi nhiém tap ti¥ nhitng ngudn khong phai Phat gido. Ong hy
vong ring bing cich du hanh ndi ma dic Phat dan sanh thi 6ng c6 thé
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tim thay sy dién dat tinh khi€t hon vé gido phdp nguyén thdy cla dic
Phat. Tuy nhién, khi d&€n dat Trung Hoa thi 6ng khong ki€m dudc
nhitng tai liéu du hanh can thi€t d€ tién hanh viéc di dén luc dia nay.
That vong vdi y dinh ban diu, 6ng quyét dinh xem xét Thién tong dé
coi n6 it c6 sy dién dat gid mao vé gido phap hon nhitng gi dang dugc
truyén ba tai Nhat Ban hay khong. Sau d6, dng dén tu tip vdi tong
Thién Thai, tong phdi ma dng da tho gi6i, nhung 6ng ciing tu tip thién
v6i ngai Hué An & Trudng An clia dong Thién Lam Té€, chinh ngai Hué
An da ching nhan sy gidc ngd clia 6ng. Sau d6 6ng dén tham van va
hoc Thién véi Thién Su Hw Am Hoai Sudng, thudc phdi Hoang Long,
tong LAm T€. Cdi ma Vinh Tay tim thdy trong Thién Lam T& 1a thi gi
d6 rat khdc véi Phat gido ma dng da quen thudc. N6 khong dé nghi sy
phan tich tri€t hoc hay thuc hanh nhitng nghi 1&; ma né tap trung vao
viéc ky luit, ma ngudi ta néi véi Vinh Ty 12 né c6 thé dua ong ta d&n
chd c6 dudc sy trdi nghiém gidc ngd giong nhu TAt Pat Pa da ting c6
dugc 1.600 nim trudc. Muc dich ctia Thién khong phai 13 d€ hoc Phat
gido ma la d€ thanh Phat. Vinh TAy di tu tip cong 4n vdi Thién su Hu
Am Hoai Sudng trong vong bon nim, theo thiy di tif ty vién nay dén ty
vién khdc. Vao nim 1191, Vinh T4y nhin dugc su truyén thira chinh
thitc cong nhan ring 6ng da thidy dugc Phat tinh clia chinh minh va
dugc phép gidng day Thién cho ngudi khdc. Trong sy thira nhan vé
quyén han ndy, Thién sv Hr Am Hoai Suéng di trao cho Vinh Tay
gidy t& chinh thifc nhan ring Vinh Tay 13 phdp t& ndi phap truyén thong
dugc truy nguyén, khong gidn doan, tir thdi ditc Phat cho dén ngay nay.
Thién su Hu Am Hoai Suéng ciing trao cho dé t&r Vinh TAy mot tim vy,
mot cdi bat vi mot ciy phat ti tiéu biéu cho quyén han gidng phéap clia
ngudi s§ hitu chdng, va, dic biét trong trudng hgp ctia Vinh Tay la
quyén dugc mang va truyén ba gido phap Thién cho ngudi Nhat Ban.
Khi tr§ v& Nhat Ban ong bit ddu day dé t vé thién tap. Ong dugc cong
nhin 12 ngudi diu tién thanh cong trong viéc mang Thién sang truyén
b4 tai Nhat. Vinh TAy Minh 13 vi thdy diu tién clia thién su Pao
nguyén, ngudi ma vé sau ndy di dua Tao Pong vio Nhat Ban. Do d6,
thién su Vinh Tay ciing dugc hét stc trong vong trong dong thién nay.
Mot 1an no, trong mot chuyén du hanh thinh linh su thdy mot ty vién as
nit nén 6ng bén nghi d&€n chuyén trung tu lai. Khong c¢6 ngudn tai
nguyén nao cla chinh minh, su bén viét mot tAim bang dé: "Thang nay,
vao ngay no, thién su hanh huong Vinh Tdy Minh s& 1am 1& ty hda
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thiéu cho minh. Nhitng ai ciing dudng tién mua cli hiy d€n ma xem."
B4y gi¢ Vinh TAy Minh ddn bing d6 day, va ngudi cing dudng ciing
bit ddu dd x6 dén. Vao ngay da dinh, ngudi ngudi tu tap diy nghet & tu
vién, chd Itra dudc dot 1én. Vinh Tay Minh ngdi trén ddng cdi, chuin bi
t hda thiéu. Ong bdo ngudi cham lita khi 6ng ra hiéu. Biy gid Zenko
di vao thién tinh mic. Mot ldc 1au troi qua. Thinh linh, 6ng nhin 1&n trdi
va git diu. Roi sau d6 ong dién thuyét cho ddm dong: "Hay 1ing nghe!
Hiy ling nghe! C6 nhitng Am thanh trén may! Ngay khi ta sip nhap
diét, chu Thanh da néi, 'Hay con qud sém cho dng nghi dén viéc rdi bd
th€ gidi nhiém 6 nay! Hay & lai th€ gidi nay mot lic nita ma ctu do
chiing sanh.' Vi th€ ta khong thé nhap diét hom nay." Sau d6 6ng 13y
tién ciing dudng dé tring tu lai ngdi chila va ti€p tuc gido héa chiing
sanh. Vao nim 1191 su sdng 1ap chiia Fuku-ji & Kyushu, nhung ching
bao l1au sau d6, 6ng c6 nhitng mau thuin vdi cdc vi sy thudc tdng Thién
Thai & dia phuong, nhitng ngudi odn hin 15i tuyén bd clia dng ring
Thién vugt trdi hon gido phap Thién Thai. P 1am ngudi con gidn clia
cdc vi su nay, 6ng gidi thi€u nghi thic ciia Mat tong Thién Thai vao tu
vién clia 6ng va viét ngay cd mot bo luan tan thdn Thién Thai, nhung
van duy tri mdt cach kién c6 ring gido phdp cia tong LAm T€ 1a “tinh
tdy cda tit cd moi gido phap va bao gdbm toan bo Phat phdp.” Ngay nay
moi ngudi déu ddéng y ring chinh 6ng 13 ngudi di mang dong thién
LAm T¢€ truyén b4 va phat trién & Nhat Bdn. Sau nim 1200, Vinh Tay
chia thoi gio ctia minh gita nhitng ty vién do chinh 6ng sing 1ap &
Thuong Liém va Pong D6 (¢ do clia Nhat Ban). Nhung c6 vé nhu 6ng
da tir tir quay trd vé véi truyén thong Thién Thai, v6i 15i binh riing lic
nay chua phdi 12 Iic Thién hung thinh trén dit Nhat Ban. Trong nhitng
nim cudi doi, 6ng di cong hi€n ddi minh trong viéc phdt huy nghi thiic
Thién Thai. Pong thdi, 6ng trinh bay Thién nhu 12 mdt thit gido 1y bd
sung cho nhitng hinh thitc 1& lac va nghi thitc chl nghia hon cho céc gidi
thuong Iuu trong xa hoi Nhat Ban. Tuy nhién, gido thuyét clia dng dé
lai cho cdc dé tit mot sy bit dau ti€n trinh cda viéc thanh 14p Thién nhu
& mdt truGng phdi riéng biét va ty tri. Nam 1204, tu6ng quan
Minomoto b3 nhiém ong lam vién trudng tu vién Ki€n Nhan va tu vién
ndy trg thanh tu vién Thién dau tién trong thanh phd hoing gia ndy. Vi
ciing chinh tai diy, Pao Nguyén da dén va tu tip theo su gidng day cia
ong. Vi vira mu6n 1am diu bét cdc phdi Phat gido hién c6, vira theo
dudi con dudng tdm linh ctia minh, 6ng di sing lap ra mot thit thién
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van cOn mang ddu &n manh mé& cda cdc yéu t6 Thién Thai va Chan
Ngon. Tuy nhién, dong thién do 6ng sing 1ap da tit di sau vai thé hé.
Thién su Vinh T4y thi tich vio nim 1215 vao tudi bdy mudi lim.

Minh Toan Thién Su (1184-1225): Minh Toan 13 tén ctia mot vi
Thién su Nhit Bin dong Hoang Long, thudc tong LAm T&; dé tir va
truyén nhan néi phdp cda thién su Vinh Tay, va la thdy thi hai cda
thién su Pao Nguyén. Nim 1223, 6ng ciing Pao Nguyén sang Trung
Hoa, ba nim sau dng thi tich trong tu vién Thién Pong (Trung Hoa)
vao ngdy 5 thdng 5, nim 1225. Minh Toan la mot trong nhitng dé t ndi
phédp quan trong nhat cda Thién Sur Vinh Tay. Khi md c6i cha me & tudi
I€n tdm, Minh Toan dugc dua vao mot ngdi chua thudc tong Thi€én Thai
trén nidi Ty Xan, ndi 6ng da hoc tip véi mot vi Su tén Myoyu. Khi
Minh Toan lén sdu tudi, dng tho cu tic gi6i theo truyén thong Thién
Thai. Rdi 6ng tim hoc nhiim 1am cho thAm siu hon sy hi€u bi&t vé Phat
gido clia minh biing cich tu tip v6i Thady Vinh Tiy. Cudi ciing 6ng
dugc thira nhan 12 ngudi ndi phap cia Thién su Vinh Tay, va sau khi
thay minh thj tich vao nim 1215, Minh Toan ti€p tuc xién duong truyén
thong Lam T& va ddng thdi bit diu thu nhdn dé ti cho chinh minh.
Vao ndm 1223, Minh Toan hoach dinh du hanh sang Trung Hoa vdi
mot s dé tir khdc cia minh. Tuy nhién, trudc khi khdi hanh thi nghe tin
thay minh 12 Myoyu sip thi tich va yéu ciu ngudi dé tir nim xuwa dén
gidp minh. Khong bi€t phdi nén lam th& nao, Minh Toan beén triéu tip
dé tif ctia minh d€ héi y ki€n va dé nghi ctia ho. Nén ti€n hanh cudc du
hanh sang Trung Hoa hay nén & lai di d&€n bén giudng bénh dé tra an
cho thay? Pa s6 cdc dé tif déu cam thdy viéc trd on cho thdy nén dugc
uu tién va thdc giuc 6ng nén hodn chuyén du hianh dé€ di d&n gip
Myoyu. Nhung chi ¢c6 mot ngudi khong dong ¥ va tranh ludn thuyét
phuc Minh Toan nén ti€n hanh chuyén di. Sau khi nghe sy tranh luin
clia vi dé tif nay, Minh Toan da gidi thich riing cdch bdo an cho thay
Myoyu hitu hiéu nhat 13 dat dudc gidc ngd vi 1di lac clia nhiéu ngudi.
Ong néi ring néu 6ng chi dat duge mot ddu chi nhd cha sy gidc ngd,
viéc nay ciing s& phuc vu cho viéc lam gidc ngd nhiéu ngudi, va ciing
di @€ bdo an cho long tir bi ctia thdy minh. Pugc vi Su tré, ngudi da
khuy&n khich minh nén hanh trinh, thdp ting, Minh Toan bit dau cudc
hanh trinh sang Trung Hoa. Mot khi dén dat Trung Hoa thi hai ngudi
chia tay. Minh Toan ti€n hanh di dén nii Thién Pdng, ndi ma Vinh Tay
di tiing tu tAp, va tai ddy ong di tu tAp thién vdi hai vi su ngudi Hoa
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trong ba nim. Tuy vay, stic khde cia 6ng khong may tot, va vao thang
ndm niam 1225, dng thi tich trong lic dang toa thién. Vi dé tit thip ting
theo Minh Toan di theo dudi con dudng riéng ctia minh, nhung trudc
khi trd vé Nhat Ban, ong ta da di d&€n ndi Thién Pdng d€ thau gép tro
c6t ctia Minh Toan va dem vé Nhat. Vi dé ti¥ @6 chinh 12 Pao Nguyén
Hy Huyén, va viéc khdc tif cudc thim viéng Trung Hoa ma 6ng di
mang vé& Nhat v6i minh chinh 13 truyén thdng Tao Pong tong.

Before Zen Period in Japan

I. An Overview of the Period Before Zen in Japan:

According to R.H.P Mason and J.G. Caiger in “A History of Japan,”
Japan's first encounter with Buddhism had occurred in 552 A.D., when
a diplomatic delegation from King Song Myong of Korea appealed to
the Yamato Court for troops to use against their enemies in Korea. The
Korean delegation brought with them a number of gifts including a
copper statue of the Buddha and copies of several Buddhist sutras. In
an accompanying letter, the Korean king warmly commended
Buddhism, saying, “This doctrine is amongst all doctrines the most
excellent. But it is hard to explain, and hard to comprehend.” The
Yamato ruler's response was diplomatic: “Never from former days until
now have we had the opportunity of listening to so wonderful a
doctrine. We are unable, however, to decide of ourselves.” When he
asked his ministers, their responses varied. The head of an important
“Uji” called the Soga recommended acceptance of the gifts, but the
“Uji” leaders of the powerful Mononobe and Nakatomi declared that
“If just at this time we were to worship in their stead foreign Deities, it
may be the feared that we should incur the wrath of our National
Gods.” The emperor compromised and gave the image of Buddha to
the head of the Soga Uji so that he could worship it privately. Not long
afterwards many people died in an epidemic, giving the Mononobe and
Nakatomi Uji the chance to claim the plague was connected with the
new religion. The emperor sided with them, and officials threw the
image of Buddha into a canal and burned the temple where it had been
house. The conflict over the official approval of Buddhist worship
continued until 587 A.D. This time the Soga won decisively. The
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supporters of Buddhism led by the Soga destroyed the Mononobe who
had insistently cried, “Why should we reverence strange deities, and
turn our backs upon the gods of our country?” The Soga leader had
vowed before the final attack that he would build a temple and
encourage Buddhism if his prayer to the Buddhist gods for protection
was answered. After the final victory, he fulfilled his vow by building
the Hokoji, the Temple of the Rise of Truth, and since then Buddhism
began to spread.

II. The Pioneers in Japanese Zen Schools:

Zen Master Doso: In the middle of the 7th century, Doso, a
Japanese monk who founded the Hoso school (Fa-Hsiang) traveled to
China and studied with Hsuan-Tsang (596-664), who also introduced
him to Zen thought. He then studied meditation with Hui-man, a
disciple of Hui-k'o (487-593), the second Chinese Patriarch. When he
returned to his homeland he established the first Zen meditation hall of
Gango0ji, Nara, in Japan. Until the second half of the eighth century,
Kukai Kobo Daishi, the posthumous honorific title, which means
"Great Teacher Who Spreads Widely the Dharma," by which Kukai,
the founder of the Shingon sect in Japan, is popularly known. A famous
Japanese monk, the founder of the Japanese Shingon Sect, at the same
time with the T’ang dynasty in China. No other monk has been more
popular than Kukai among the Japanese nor regarded with greater
respect throughout the ages. He is even more famous among a group of
people known as the “Kobo Daishi.” As a monk of the Shingon sect he
systematized the doctrine of his sect by writing a treatise on the ten
stages of the mind, a treatise on the distinction between Tantric
Buddhism and other sects. Besides, his contribution to Japanese
culture in the field of the arts, education, and social welfare was
considerable. The doctrines and practices of this sect were brought
from China to Japan in the ninth century by Kukai (or Kobo-daishi, as
he is more popularly known). Shingon Zen discipline and practice, also
called Shingon Zen Sect, revolve around three meditational devices:
the mandala, the mantra, and the mudra.

Zen Master Kakua: In the end of the twelfth century, a Japanese
monk with the name Kakua traveled to Sung China and became a
Rinzai master there. Kakua was originally a Tendai monk who studied
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on Mount Hiei before he became interested in Zen. He went to China
in 1171 and practiced under the Rinzai master Hui-yuan (1103-1176),
better known as Fo-hai Ch'an-shih, of the Yang-ch'i lineage. He
received the master's Dharma seal (inka) in 1175 and return to Japan to
propagate Zen. Kakua was among the first to attempt to spread Zen
teachings in Japan, but he was largely unsuccessful. Later he followed
the example of the Zen Masters of China, he lived in seclusion in the
mountains of his homeland. Although he sought anonymity, stories
began to circulate about him, and occasionally people would discover
where he lived. They came to ask questions about what he had learned
in China. Kakua would reply to their inquiries, then moved further into
the wilderness. It is said that when Emperor Takakura (reigned from
1161 to 1181) invited him to court to speak about Zen, Kakua
responded by playing a single note on his flute. The emperor and his
court were not convinced, and Kakua eventually retire to a small
hermitage on Mount Hiei, where he practiced Zen until his death.

Zen Master Myoan Eisai: Myoan Fisai, name of a Japanese
famous monk in the middle of the twelfth century. His father was a
Shinto priest, but who had such respect for new Buddhist religion that
when his son was eight years old, he sent him to study at a T'ien T'ai
Temple on Mount Hiei near Kyoto. He took the full precepts at the age
of fourteen and studied the teachings of the Tendai and Shingon
schools. After completing his training on Mount Hiei, Eisai planned to
travel to China to have further training with most outstanding master of
the time. Zen master Myoan Eisai founded the Kenninji branch, one of
the most important branches from Lin-Chi school in Japan. Up to now,
this branch has about 70 temples throughout Japan. Eisai undertook his
first voyaga to China in 1168, three years before Kakua in order to
further his studies. The visit was less than a year long, and, although
during the course of it he met a number of Zen monks, he made no
effort to question them about their teachings. He returned to Kyoto the
following autumn, and bringing with him a collection of T'ien T'ai texts
written in Chinese. He dedicated the next twenty years of his life to the
study of those texts, and found his interest piqued by the stories he read
in them of various Zen teachers. He remained firmly in the T'ien T'ai
tradition, however, and eventually earned the title of “Patriarch” within
it. Around 1187, he made a second trip to China with the intention of
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undertaking a pilgrimage to important Buddhist sites in India. He had
come to suspect that the Dharma taught in Japan may have been
corrupted through mistranslations and contamination from non-Buddhist
sources. He hoped that by traveling to the land of the Buddha's birth, he
would find a purer expression of the Buddha's original teachings.
However, once in China he was unable to procure the necessary travel
documents to proceed to the continent. Disappointed to his original
intention, he decided to investigate the Zen school to see if it were a
less adulterated expression of the Dharma than what was currently
being promulgated in Japan. Later, he came to study at the T ien-T ai
school, the order in which he was ordained, but he also studied Ch’an
with Hui-An Hui-Ch’ang of Oryo lineage of the Lin-Chi order of Ch’an
Hui-An gave Eisai a certification of awakening. Then, he came to visit
and stayed to study Zen with Zen Master Kian Esho, who belonged to
the Oryo lineage of Rinzai Zen. What Eisai found in Lin-chi Zen was
something very different from the Buddhism with which he was
familiar. It did not offer philosophical analysis or carry out ritual
observances; rather, it focused on a discipline which, he was told, could
bring him to have the same experience of awakening that Siddhartha
Gautama had had 1600 years earlier. The goal of Zen was not to study
Buddhism but to become a Buddha. Eisai did koan study with Zen
master Kian Esho for four years, following him from one monastery to
another. In 1191, Eisai received official “transmission,”
acknowledgment that he had seen into his own Buddha-nature and was
authorized to teach others. In recognition of this authorization, master
Kian Esho gave Eisai an official document that attested that Eisai was
a successor in a tradition which was traced, without break, from the
Buddha to the present day. He also presented his disciple with a robe,
bowl, and a whisk which represented the possessor's right to teach the
Dharma, and, specifically in Eisai's situation, the authority to take and
promote the Zen tradition to the people of Japan. Upon his return to
Japan Eisai began instructing students in Ch’an practice. He is credited
with being the first successfully to bring Zen to Japan. He was the first
master of Dogen Zenji, who later transmitted the Zen of Soto school in
Japan. Thus Eisai is also important for that Zen lineage. Once on a
journey Zen master Zenko happened to see a ruined temple that he
thought should be restored. Completely without material resources of
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his own, Zenko wrote a large sign saying, "This month, on such-and-
such a day, the pilgrim Zen master Zenko will perform a self-
cremation. Let those who will donate money for firewood come
watch." Now Zenko posted this sign here and there. Soon the local
people were agog, and donations began pouring in. On the appointed
day, people jammed the temple, awaiting the lighting of the fire. Zenko
sat in the firewood, preparing to immolate himself. He called for the
fuel to be ignited at his signal. Now Zenko went into silent meditation.
A long time passed. All of a sudden, he looked up at the sky and
nodded. Then he addressed the crowd, saying, "Listen, listen! There
are voices in the clouds! Just as I was about to enter into extinction, the
saints all said, 'It is still too early for you to think of leaving the defiled
world! Put up with this world for a while, and stay here to save living
beings.' So I can't go on with the cremation today." Then he took the
money that had been donated and was able to restore the abandoned
temple with it. In 1191 he founded the Fuku-ji Temple in Kyushu, but
soon came into conflict with local Tendai monks, who resented his
statements that Zen is superior to Tendai. To placate them, he began
introducing esoteric Tendai rites in his monastery and even wrote a
treatise praising Tendai, but steadfastly maintained that Rinzai is “the
quintessence of all doctrines and the totality of the Buddha’s Dharma.”
Nowadays people agreed that he was the one who brought the Rinzai
to Japan. After 1200, Eisai divided his time between the temples he
had established in Kamakura and Kyoto. But he appears gradually to
have returned to the T'ien T'ai tradition, remarking that it was not yet
time for Zen to flourish in Japan. In his later years, he dedicated
himself to develop T'ien T'ai ritualism. At the same time, he presented
Zen as a kind of doctrine that was supplemental to the more
ceremonial and ritualistic forms of Buddhism popular among the upper
classes of Japanese society. However, his teaching was left to his
disciples a beginning of the process of establishing Zen as a separate
and autonomous school. In 1204, shogun Minomoto appointed him as
abbot of the Kennin-ji monastery in Kyoto, which thus became the first
monastery in the capital where Zen was the primary teaching. Here it
was also that Dogen Zenji sought Eisai out. As a concession to the
established Buddhist schools, but also as a result of his own
development, the Zen that Eisai taught was strongly mixed with
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elements of Tendai and Shingon. However, the Japanese Zen lineage
that originated with him died out after a few generations. Zen master
Eisai passed away in 1215 at the age of seventy-five.

Zen Master Myozen-Ryonen: Early Japanese Zen master of the
Oryo lineage of Rinzai Zen; a student and dharma successor of Eisai
Zenji, and the second master of Dogen Zenji. In 1223, Myozen went
with Dogen to China, where he died after three years in T'ien-t'ung
monastery, on May 5th, 1225. Myozen was one of the most important
of Zen Master Fisai's Dharma heirs. When orphaned at the age of
eight, he was placed in a T'ien T'ai temple on Mount Hiei where he
studied under a monk named Myoyu. When he turned sixteen, he took
the full precepts in the T'ien T'ai tradition. He then sought to deepen
his understanding of Buddhism by training with Master Eisai.
Eventually he was recognized as Zen Master Eisai's successor, and,
after that teacher's death in 1215, Myozen continued to promote the
Lin-chi tradition, and at the same time to acquire his own disciples. In
1223, Myozen planned to travel to China with several of his students.
Before they left however, Myozen received word that his T'ien T'ai
(Tendai) teacher, Myoyu, was dying and had requested his former
student come to see him one last time. Uncertain of where his
obligation lay, Myozen called his monks together to ask for their ideas
and suggestions. Should he proceed to China to deepen his Zen
practice, or should he honor the debt owed to his teacher and go to his
bedside? The majority of Myozen's students felt that the master's
obligation to his teacher took priority and urged him to delay his trip to
China and go to see Myoyu. Only one student dissented, but his
argument convinced Myozen to proceed with the trip. After listening to
the student's argument, Myozen explained that the most effective way
to discharge his debt to Myoyu would be to achieve awakening for the
benefit of others. He stated that if he acquired even a minor trace of
enlightenment, it will serve to awaken many people, and it would be
enough to serve to repay the kindness of my teacher. Accompanied by
the young monk who had encouraged him, Myozen set off for China.
Once there the two parted company. Myozen proceeded to Mount
T'ien-tung, where Eisai had trained, and there he studied with two
Chinese masters for three years. His health was not so good, however,
and in May 1225, he died while seated in meditation. The disciple who
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had accompanied Myozen to make the journey to China had pursued
his own path while in the country, but before he returned to Japan he
came to Mount T'ien-tung to collect Myozen's ashes and brought them
back with him. That disciple's name was Dogen Kigen, and the other
thing he brought to Japan from his visit to China was the Ts'ao-tung
Zen tradition (Soto).
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Chuong Bon Muoi Chin
Chapter Forty-Nine

Nhiing Moi Lién H¢ Ddu Tién Gitia Cdc Tong
Phdi Dat Ma, Lam Té & Tdao Pong Nhdit Ban

(A) Khai T6 Dat Ma Téng Nhit Bdn:
Thién Su Dai Nhét Ning Nhan

Su Pai Nhat Niang Nhin, thién su dong Lam T& Nhat Ban vao thé
ky thi XIII. Ong dugc gidi thiéu vao trudng phdi Thién Thai trén nii
Ty Xan, dat t6i gidc ngd khong cin c6 thdy. Ong 1ap ra tu vién Tam
Bio trong tinh Settsu va bit ddu huéng din dé ti¥ theo tinh thin thién.
D¢ tranh bi cho 1a truyén thong khong chinh thong va khong dudc mot
thay thién xdc nhan. Pai Nhat Ning Nhin di gdi hai dé tt mang theo
nhitng trudc tic néi vé kinh nghiém thién cia minh sang Trung Hoa.
Céc modn dd da trao trudc tdc clia 6ng cho thién su Yu-wang Cho-an
thuoc dong Lam T€ Trung Hoa va dugc thién su ndy xdc nhan dai gidc.
Trudng phdi do Pai Nhat Ning Nhin sing 1ap ton tai khong 1au; né
dudc két hdp bédi cdc y&u to thién véi gido thuyét Thién Thai. Ngudi ta
goi né 1a trudng phdi Nhat Bin Pat Ma Tong. Trong s6 cdc dé tif cia
ong c6 thién su Co6 Van Hoai Trang, sau d6 trd thanh nhi t8 cia dong
thién Tao Pong Nhat Ban.

(B) Noi Phdp Thién Su Pai Nhdt Ning Nhén
(I) Thién Su Qudach Am Su Vién (?-1234)

Qudch Am Su Vién Ia tén clia mdt vi Thién su Trung Hoa vao th&
ky thit 12. Thién st Quiach Am Su Vién thudc Pat Ma Tong, mot
trudng phdi Thién so thdi & Nhat. Su 1a dé t¥ clia vi khai sdng ra tong
Pat Ma & Nhat, Thién su Pai Nhat Ning Nhin; Sau khi Niing Nhin thi
tich, Su ti€p tuc gido huin dé ti. Sau d6, Su di chuyén tdng hanh dinh
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clia trudng phdi ndy d&€n Tonomine, trong ving Nai Luong (Nara) dé
tranh sy quiy nhiéu tf cdc vi Ting bén tong Thién Thai trén ndi Ty
Xan. Sau khi Quiach Am thi tich, d& t& ca ngai 1a Thién su Ekan da
huéng din nhém cho dén khi gia nhip vao cong ddng Ting gia clia
Thién s Pao Nguyén tai Vinh Binh Ty. Nhitng dé tif trudc day clia
Quéch Am 12 Ejb va Ekan déu trd thanh nhitng dé tir hang diu ctia Pao
Nguyén. Hién nay chiing ta khdng c6 nhiéu tai liéu chi ti€t v& Thién su
Qudch Am Sv Vién; tuy nhién, ngudi ta qui cho ngai 1a tdc gid clia cdc
biic tranh "Chin Trau" (Thip Muc Nguu Do) va 15i binh di kém. That
ra, Thién s Quach Am khong phdi 12 ngudi ddu tién minh hoa céc giai
doan phdt trién clia sy tu chifng bing tranh. Trudc thdi cia ngai, cé
nhiéu ban xuit hién v6i nim hoic tdm biic hoa, trong d6 con trau dan
dan tré nén tring hon, va biic cudi ciing 12 mot vong tron. Diéu ndy 4m
chi riing su nhan ra cdi "Mot", tic 1a sy x6a sach moi tu niém vé ta va
ngudi, 12 muc dich t6i hiu cta Thién. Nhung Thién su Quiach Am Su
Vién cdm thdy nhu vay vAn chua di nén 6ng thém vao hai bic nita sau
biic v& vong tron, 1am cho né rd rang hon ring Thién gid c6 su phat
trién tAm linh cao nhit, sdng hoa ddng v6i phim nhin trong thé gidi
trin tuc cta hinh tuéng va da dang mdt cach hét sifc vo ngai va tu tai.
Hon thé nifa, trong thé& gidi Ay, Thién gid con ti€p do bat cit ai hitu
duyén di trén con dudng ctia Phit vGi 1ong tir bi va tri tué cia minh.
Ban ctia Thién su Quiach Am la bin dugc chdp nhin rong rii nhat &
Nhat; va qua nhiéu nim né di td ra 1a ngudn gido huin va cdm hing
hitu hiéu ddi v6i Thién sinh.

(C) N6i Phdp Thién Su Qudch Am Su Vién
(I) Thién Su C6 Van Hoai Trang (1198-1280)

C6 Van Hoai Trang 1a tén clia mot thién su Nhat Bin vao thé ky
thit 13, d¢ ti ndi ti€ng cha thién sw Pai Nhat Ning Nhin cia phdi Pat
Ma tong Nhat Ban. V& sau ndy 6ng trd thianh nhi t6 cia Tao Pong tong
Nhat Ban.

Co6 Van sanh ra trong mot gia dinh qui tdc va nhian dugc gido duc
Phat gido theo truyén thong Thién Thai. C6 1& ldc nhé 6ng 1a mot cau
bé qui nhay cdm va bi 16i cudn vao ddi séng ton gido vao thdi tré tudi
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vi cdm gidc cd nhan y€u kém. Cdm gidc yé€u kém nay la th ma Co
Van phadi phan dau cd ddi. Nhitng nim vé sau nay, khi dang lam tru tri
va ngudi ndi phap clia Pao Nguyén, dng di tu dién td minh trong bai
thd nhu sau:
“Nghiép triu ning va cd tanh bi xem thudng,

Xa qud nhitng sanh linh t6i 16i hang dau.

Ty minh tip di v6i buSc chin tran,

Thay tdnh minh trudc khi giay rdch buom.”

Viao nim 1218, vao d6 tudi hai mudi, 6ng tho gi6i véi Thién su
Vién Ning tai mot ngdi chiia tén Yokawa thudc truyén thdng Thién
Thai trén ndi Ty Xan. Ong ciing hoc truyén théng Chan Ngon. Nhitng
vi Ting trén ndi Ty Xan sdng rat thodi mdi va dugc sy kinh trong cao.
C6 t6 chifc gido phadm ma chu Ting trén Ty Xan Son tim cdch thing
ti€n, trong khi ddng thdi tich lily sy thanh tyu xd hoi. C6 Van di dat
dugc nhitng thanh tyu ndi ndy ma khong cin phai dit nghi van cho tdi
khi me 6ng thdch thic 6ng lam chuyén nay. Ba da hdi dng ta mot cdch
thing thin: “Cé6 phai 6ng xuat gia lam Ting d€ c6 thé lién hé vdi gidi
nha giau hay khong? P6 khdng phdi 1a diéu ma ba ldo nay hd trg y
mudn vio tu vién cia ong. Ong dirng nén theo dudi nhitng cdi hoc nay
dé dugc chiing mang dng tdi chd giau c¢6 hay dudc cic thit buc trong
hang gido phim. Mong mudn cda ba 130 nay 1a 6ng phai phé thic vao
st thanh thyc véi chinh minh, tu tip trong ngheo cling, ma khdng c6 bat
cit tham vong thé tuc nao.” Cd VAn nhén ra ring minh da di 1éch cdi y
huéng ban dau ctia minh, nén 6ng ri Ty Xan Son, quay lung lai véi
nhitng cong ddng Thién Thai va Chan Ngon. Ong dén tu tdp v6i mot vi
thdy cda trudng phdi Tinh Pd mot ldc, tu tip niém Phat, rdi di
Tonomine xin Thién su Quiach Am Su Vién nhin minh lam dé t&. Tu
tap véi Quach Am Su Vién, C6 Van da gidi quyé&t mot s trd ngai cd
nhin clia minh va dat dudc sy gidc ngd ban diu. Rdi do tranh chdp cdc
ddi thd hé phdi da dot rui Tonomine va cdc dé ti phai di rdi rdc khip
ndi. C6 Van 1a mot trong nhitng dé ti¥ tai diy da tim tSi Thién su Pao
Nguyén tai Kié€n Nhan Ty.

Co6 Van rat dudc kinh trong trong trudng phdi Pat Ma va dudc gidc
ngd dudi sy hudéng din cia Thién sw Quach Am Su Vién. Ong ciing da
tirng dudc huin luyén trong cdc truyén thong Thién Thai, Chan Ngdn
va Tinh Po. Thém vao dé, § tudi ba mudi, 6ng da 1a dé nhat toa cia
Pao Nguyén dugc hai nim; vi vdy ¢ chitng muc nao do6, 6ng va Pao
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Nguyén da gip nhau nhu nhitng ngudi c¢6 kha ning ngang nhau. Ho
thich nhau ngay va d3 ban luin Phdp v6i nhau hai ngay lién, tim thay
twong dong vdi nhau & moi diéu. Tuy nhién, d€n ngay thit ba thi lic
bay gid Pao Nguyén tin tudng ndi sy’ chan thanh cda C6 Van, cdm thay
cin n6i chuyén thing thin hon. Ong nhin ra nhitng chd khic nhau. Co
Van chin nidn vi Pao Nguyén da hach hdi vé tanh hgp phdp cla su
gidc ngd clia minh véi trudng phdi Pat Ma. Dau vay, ddi v6i C6 Van rd
rang 1a Pao Nguyén tdn trong minh. C6 Van van duy tri ring su gidc
ngd clia minh 12 that; tuy nhién, dng ciing thira nhan ring, so véi Pao
Nguyén, sy hi€u biét ctia minh hdy con can cot. Ong hy vong Pao
Nguyén c6 thé gitip minh 1am cho sy gidc ngd nay thAm siu hon.

Vao thdi ky x4 hdi giai cAp nhu thdi Trung C6 tai Nhat Ban, that 1a
chuyén bat thudng khi mdt ngudi 16n tudi xin 1am dé t¥ ciia mdt ngudi
nhd tudi hon, nhung C6 Van da khiém tén va ngudng md Pao Nguyén
dé&n do 6ng da 1am dugc chuyén nay. Tuy nhién, Pao Nguyén da khudc
tr mdt cdch lich sy nhu hoan cdnh cho phép, dng néi véi C6 Van ring
diéu kién chua cho phép day phép tai Kién Nhan Ty. Ong bio C6 Vén
ring vé sau ndy 6ng s& tim mot ngdi chlia thich hgp hon ndi ma 6ng c6
thé xién duong viéc tu tap Thién tai Nhat Ban, chitng d6 ong s& mdi Co
Van dén thim viéng khi chia da dudc thiét 1ap.

Sau budi gip gd ban ddu nay, C6 Van hanh huong qua nhiéu tu
vién Phat gido, va cudi cung tr§ vé dinh lai gdn khu hoang phé&
Tonomine, noi ma Qudch Am Su Vién vAn dang song tai d6. C6 Van &
lai v6i Su Vién, chim séc cho thidy cho dé&n khi Su Vién thi tich.
Trudng phdi Pat Ma van chua tan lun hoan toan. Mot s6 dé i ctia Su
Vién va Ning Nhin ti€p tuc tu tdp véi Hoai Gidm. C6 Van ciing vay,
c6 1€ da hoc v6i Hoai Gidm mdt lic. Trong khi nhitng vi Ting khéc da
hoc v6i Hoai Gidm la Nghia Gidi va Gien. Ngay trudc lic thi tich,
Qudch Am Su Vién da khuyén C6 Van nén tim dén Pao Nguyén Ian
nita va xin 1am dé t&. Vao lic d6 thi Pao Nguyén da thi€t 1ap xong
trung tAm & Kannondori, va tai d6 vado nim 1234, cudi cing C6 Van
dudc Pao Nguyén nhin lam dé tir. Vé sau nay, Hoai Gidm va vai vi
Tiang khic ciing gia nhip vao cong ddong Ting gid clia Pao Nguyén.

Vio thdi diém nay trong sy nghiép clia minh, Pao Nguyén van con
xtr dung cong 4n nhu 12 phuong tién gido huan, v Pao Nguyén da giao
cho C6 Van cong 4n “Mdt sdi téc xuyén thiing nhiéu 18.” C6 Van tip
trung vao cong an nay trong mot lic. Ong ludn bi né deo dudi cho téi
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mdt hom, khi dng bit ddu di khat thyc, thinh linh gidi quyét xong. Ong
bén chay ngay t6i phong phuong trugng gip Pao Nguyén va 1€ bdi
ding nghi thic. Pao Nguyén hdi: “Ong di hifu dugc cdi gi rdi?” C6
Van ddp: “Con khong hdi vé& mdt sdi téc ma chi hdi vé& nhidu cdi 16 ma
th6i?” Pao Nguyén cudi néi: “Xuyén thing!”

Bay gid thi Pao Nguyén di hai 1ong vdi trinh do hi€u biét ctia Co
Van, Pao Nguyén b4 nhiém C& Van lam dé nhat toa trong cong dong
Ting gia. Cd Van cling 1am thi gid riéng cho thay Pao Nguyén, va, khi
Pao Nguyén thanh 13p Vinh Binh Ty, C6 Van da dugc ddt vao chdc vu
tri sy. Trong giai doan cudi cia bénh trang, trudc khi di Pong Po6 dé tri
liéu, Pao Nguyén di bd nhiém C6 Van lam ngudi nSi phdp clia minh,
chi ra ring diu C6 Van 16n hon minh, C6 Van sé& sdng lau hon minh
trong nhiéu nim. Pong thdi Pao Nguyén ciing dit Triét Thong Nghia
Gi6i vao chic vu tri sy. C6 Van, vdi tu cdch 12 ngudi ndi phdp sé& chiu
trach nhiém trong viéc thinh hinh va gido huan chu Ting.

Sau khi Pao Nguyén thi tich, C6 Van chinh thic dudc dit vao vi tri
ngudi tru tri thi nhi cda Vinh An Ty. Ong mang tro cot cla Pao
Nguyén vé chtia Vinh An va an vi ndi thap ky niém. Muc dich ctia Co
Van 1a duy tri t8t phdp Thién clia Pao Nguyén nhu d3 dugc trinh bay
trong bd “Chanh Phap Nhan Tang” cling nhu nhitng gido phdp khéc cta
Pao Nguyén. Cd Van c6 1& di ton rAt nhiéu thi gid suu tip nhitng gido
phdp nay cda thay minh. K&t qua 12 6ng khong biét ring ky luit trong
tu vién bt diu sa sit, ciing khong @€ y riing su chia ré dang phat trién
trong chu Ting ngdy cang trAim trong theo thdi gian. C6 1& mic cam
thua kém c4 nhin clia dng da tri giif sy phdt trién trong phong cdch lanh
dao ma cdng ddng tuf vién can.

(II) & (III) Thién Su Gidc Thiem Hoai Gidm
& Chiéu Hoadi Nghia Ni

Hién tai, ching ta khong c6 ti€u st dudc ghi lai ctia hai vi Thién su
ndy, chi bi€t 6ng 1a vi thdy clia cdc thién su ndi ti€ng Triét Thong
Nghia Gi6i (1219-1309), Nghia Dién va Nghia Chuan.
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(D) Néi Phdp Thién Su Gidc Thién Hodi Gidm
(I) Thién Su Triét Thong Nghia Gisi (1219-1309)

Triét Thong Nghia Gidi Thién Su, tén ctia mot Thién su thudc tong
Tao Pong Nhat Ban vao thé ky thit XIII. Thién sw Cd Van Hoai Trang
(1198-1280) thira nhan Triét Thong Nghia Gi6i 12 ngudi ndi phdp cho
minh vi 6ng tin ring Pao Nguyén mudn 6ng lam vay. Tuy nhién, dau
Co6 Van biét sy kinh trong ma Pao Nguyén danh cho Nghia Gidi, Co
Van vin khong hoan toan thira nhan Nghia Gidi. Ong nghi ring, giong
nhu nhiéu cyu thanh vién cda trudng phdi Pat Ma, Nghia Gidi van giit
nhitng dic tin, dic biét vé nhitng nghi thitc mat gido, khong hgp vdi cdi
ma C6 Van hi€u 13 Thién cia Pao Nguyén. C6 Van nhic nhd Nghia
Gi6i riing thién toa 1a chi tAp trung vao gido phap clia Pao Nguyén. Co
Van biét 12 ¢6 nhitng thanh vién trong cong ddong Ting gia ctia Vinh
Binh Ty khong tin riing thién toa nhAt thi€t 13 hinh thifc thich hop duy
nhat dé tu tip, vi vay C6 Van di hdi thing Nghia Gidi 1a ong 4y ding
chd nao trong vin dé nay. Nghia Gidi thira nhan riing, trong khi dng ta
xem thién toa c6 gid tri, dng lai ciing tin c6 nhitng cdch tu tip khdc
ciing c6 gia tri cho hanh gia phat trién tdm linh. Trong khi C6 Van lam
4p luc Nghia Gidi trén van dé nay, it nhat Nghia Gidi da 1am cho ngudi
khdc c6 cdm nghi riing y ki€n clia 6ng ta da bi lung lay.

D€ 1am tham siu sy hi€u bi€t vé Thién ctia Nghia Gidi, Thién su
C6 Van khuyén khich Nghia Gidi 1am mdt cudc du hanh dén cic tu
vién khiac & Nhat. Nghia GiSi con di xa hon thé nita, v6i su cho phép
ctia C6 Van, d6ng da du hanh sang Trung Hoa. Nghia Gidi cdm kich su
thAm siu cla truyén thong Thién da dugc thiét 14p va nhitng thi trang
hoang trén dat Tong va Nghia Gidi rat kinh ngac v6i c& cdch kién tric
va dd dat trang hoang trong céc tu vién ma ong da tham viéng. Ong da
ghi chép lai titng chi ti€t vé cdch vé ki€u kién tric cla nhitng ndi nay
va nhitng dd vat thd phugng dé mang vé Nhat Ban.

Khi Nghia Gidi trd v& Vinh Binh Ty, C6 Van bd nhiém 6ng lam tru
tri chiia nay va lui vé 4n tu. C6 Van tru tai mot 1éu 4n cu khong xa
Vinh Binh Ty, hy vong song tu nhitng ngay thdng con lai & noi tinh
mich; tuy nhién, vai dé tf cii cia dng khong cdm thiy thodi m4i véi
Nghia Gidi, d&én viéng C6 Van thudng xuyén. Khong lau sau d6 thi rd
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rang c6 sy chia ré gita nhém cla nhitng vi Tang ung ho Nghia Gidi va
nhém khéc lai mudn Thién sw C6 Van quay trd lai. Nhém sau nay than
phién Nghia Gidi c6 it hiing thi trong viéc phét trién tAim linh clia Ting
chiing hon 13 viéc chuyén héa Vinh Binh Ty véi 16i kién tric Trung
Hoa va bién n6 thanh mdt ndi clia nhitng dién thd phitc tap. Nghia Gisi
ciing chua bao gid bd niém tin ring thién toa khong nhat thiét la
phuong phép tu tip thich hgp duy nhat, va nhitng y&u t6 nghi thifc tr tir
dudc dua vao trong chuong trinh sinh hoat hiing ngay cta chu Ting. Lai
ciing c6 nghi van dit ra 1a ngdi chiia phu ma 6ng xy 1én d€ 1am noi
chdm séc¢c cho me minh.

Vao nim 1272, nhém chdng d6i Nghia Gidi da thuyé&t phuc dugc
C6 Van quay trd lai Vinh Binh Ty va tdi nhadm chdc tru tri. Nghia GiGi
rit lui ma khong giy thém su chia ré nao trong cong déng, mic diu
Nghia Gidi vin lvu lai Vinh Binh Ty va ti€p tuc 1am viéc vdi thdy minh
1a C6 Van. Thién su C6 Van c6 ging hoa gidi nhitng chia ré& tai Vinh
Binh Ty, nhung mii cho dén khi thi tich 6ng vin khong 1am dudc va vi
viy, dng da khong 1am tron trach vu ma thdy o6ng 12 Pao Nguyén di
giao phé.

TruSe ldc thi tich, Thién sw C6 Van chi thi cho cic dé tit khong
dugc xay thdp tudng niém ma chi chén 6ng dudi chian thap cia Pao
Nguyén. Sau khi C6 Van thi tich, Nghia Gi6i trg lai lam tru tri, nhung
su chia ré trong cong dong Ting gia vin khong gidi quyét dugc. Poi
vdi nhitng ngudi theo truyén thong, su biing nd cudi ciing d&€n ngay sau
khi Nghia Gidi 1am theo yé&u ciu clia chinh quyén dua nghi thitc Chan
Ngon trong sinh hoat cAu nguyén qudc thdi din an tai Vinh Binh Tu.
Chi thi cda chinh phi dugc ban ra vi ho mudn tim sy hd tri noi than
thanh trong nhitng nd lyc chdng lai sy xdm ling cia vua Mong C6,
Thanh C4t Tu Han. Thanh C4t Tu Han da chi€ém d6ng xong Trung Hoa
dai luc va Tri€u Tién. Tdm nim trudc di giti nhitng phdi bd qua cic
ddo clia Nhat, yéu cau Nhit phdi cong nhin sy lanh dao clia 6ng ta.
Sau khi nghe nhitng sif gid dau tién, ngudi Nhat da ngin cdn khdng cho
nhitng phdi bo Mong C6 khac d6 bo 1én ddo Honshu.

Vao ndm 1274, khi C6 Van dang gilt chdc try tri nhiém ky thit hai
tai Vinh Binh Ty, quian xam lugc ctia Thanh Cat Tu Han di chuyén mot
ham d6i trén 500 tau chién va 40.000 quan d€ danh chi€m Nhat Ban.
Luc lugng phong thd Nhat Bdn nhé hon ding k&, uSc chirng 10.000
chién si. Khi quan Mong C6 d6 bd vao thing mudi mdt, nhitng chién si
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Nhat chi€n ddu mot cdch can trudng trong tinh huéng v vong. Sau mot
ngay chi€n diu, cdc chi&n si Nhat rit lui khdi cdc viing bién d€ hdi sic.
Tuy nhién, y dinh tr§ lai chi€n d4du vao sdng hom sau véi su chic chin
sé bi hly diét. May min thay, trong dém hom do6, tit ci nhitng Iuc
lugng Mong C3 di 1én tau va dong budm ra viing vinh vi s¢ ring gié
16n ¢6 thé 1am cho cdc chién thuyén bi tréi dac vao bd va bi mic can
tai d6. Quyét dinh d6 lai 12 mot 18i 14m tai hai; ham ddi Mong C8 da
dong budm di thing vao ving gidng bio nén da bi danh chim hét mot
phin ba, 1am chét chim rit nhiéu thdy thd va quén linh. SG tau chién
con lai bi hu hai ning nén bi budc phai rit lui vé luc dia Trung Hoa.

Ngudi Nhit tin ring gié, ma ho goi la “Kamikaze” hay “Thién
Phong” 1a chitng cit cho thay nhitng vi cyu than cia Than Pao van con
dudc che ché trén ddo qudc nay. Bdy nim sau d6, trong khi Nghia Gidi
dang phuc vu nhiém ky thit nhi tai Vinh Binh Ty, ngudi Nhat dugc tin
Thanh Cit Tu Han dang chuin bi cudc xdm ling thd nhi trén qué
huong cla ho. Lan nay Thanh C4t Tu Han quy tu mdt lyc lugng dong
gAp nim lan cudc xAm ling truSc day; hai ham d6i v6i khodng 4,000
tau va khodng 140.000 binh si. Trong viéc ddi dau véi ham ddi nay,
vién chifc chdnh phii ra 1&énh cho tit ¢4 nhitng tu vién Phat gido phi cit
hanh nghi 1& ciu nguyén cho sy che chd cta dit nudc. C6 1& nhitng
nghi thiic nay it lam dudc gi, nhung mot 1an nita, luc lugng cia Thanh
Cét Tu Han da bi bdo tan ph4. Sau cudc that bai thif nhi nay, Thanh Cét
Tu Han tir bd chuyén thon tinh ddo qudc nay.

Cho diu tinh trang khin cip clia qudc gia, luc lugng chu Ting
truyén thong tai Vinh Binh Ty chong lai viéc dua nghi thitc Chan Ngon
vao chiia clia ho. Mit khic, Nghia Gidi lai tin ring ching nhitng phai
l1am theo sy yéu ciu clia chinh quyén, ma viéc dua nhitng y&u t& nghi
thifc nay vao tong Tao Pong s& 1am cho trudng phdi nay phd cip hon
v6i ngudi tai gia Nhat Bdn. Tuy nhién, nhitng ai khong déng ¥ véi ong,
lai cho ring Thién suw Pao Nguyén sé& ching bao gid chuin thuin nhitng
thay ddi nay. C4 hai phia déu c6 cdm gidc manh vé vin dé€ nay, va
cudi cling 12 bao dong da bung phét giita nhitng ngudi hd tr¢ Nghia
Gidi va nhitng ngudi chong d6i 6ng. Nghia Gidi r6i khoi chuia vi sy
khing hodng nay vi sg cho an nguy cla chinh minh.
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(II) & (I1I) Thién Su Nghia Dién va Nghia Chudn

Khong c6 nhiéu tai liéu vé tiéu st dugc ghi lai clia hai vi Thién su
nay. V@i su ra di cia Nghia GiGi, mot thanh vién cii cia Pat Ma Tong
va ciing 1a dé ti¥ cda Hoai Gidm, Nghia Chuén, dugc bS nhiém lam tru
tri. Nghia Chuén chinh thifc dudc chon 1am tru tri ddi thi ba tai Vinh
Binh Ty sau Pao Nguyén va C6 Van Hoai Trang. Giai doan bdy nim
Nghia Gi6i phuc vu trong chic vu ndy da bi cit gidm. Sau bién cd do,
Nghia Gidi trdnh vé & tai mot ngdi chiia Chan Ngon tong, tén Pai
Thira, tai ddy 6ng c6 thé thi€t 1ap mot cong ddng tu tap hdn hop giita
Chan Ngon va Thién tdp. C6 18 vi sy lién hé trude diy véi Pat Ma
Tong nén Nghia Chuin khong thé gidi quyét nhitng phe phdi bén trong
cdng dong Vinh Binh Ty. Va vao nim 1297, khi mot trin hda hoan pha
hiy nim bay khu phong &c cia tu vién, Nghia Chuin khong c6 ngudn
tai chdnh dé trung tu lai. Nhiéu Ting si da r&i Vinh Binh Ty d€ tim dén
nhitng tu vién khdc, va Nghia Chuén ciing ty minh rit lui vé tri ngu
trong mot 1éu 4n cu. Trong vong hai th€ hé sau khi Pao Nguyén thi
tich, cd Vinh Binh Ty 1an Thién tong Tao Pong dudng nhu bi xé ra lam
titng manh. V& sau nay nhitng ngudi truing tu Vinh Binh Ty va phuc
hung Tao Pong tdng dat dudc hinh thitc vu th& 1a nhitng ngudi dugc
thira nhan 13 nSi phdp clia ca hai vi Nghia Chuin va Nghia Gidi.

First Relationships Between Schools of
The Japanese Bodhidharma, Lin Chi & Ts'ao Tung

(A) Founding Patriarch of the School of Bodhidharma:
Zen Master Dainichi Nonin

Also called Jimbo Zenji; a Japanese Zen master of the Japanese
Rinzai School in the 13th century. He was introduced to the teachings
of the T'ien-T'ai school on Mount Hiei, reached enlightenment without
a master. He founded the Sambo-ji monastery in Settsu province and
began to instruct students in the mind of Zen. To protect himself from
the accusation that he was not part of the Zen tradition and had not
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been authorized by a master of the Zen lineage of transmission, he
finally sent two students of his to China with writings concerning his
Zen experience. There the students presented these to Zen master Yu-
wang Cho-an of the Rinzai school, who thereupon confirmed Nonin's
enlightenment. The relatively short-lived school founded by Nonin, in
which elements of Zen and the Tendai school were mixed, was called
Nihon-Daruma school. Among Nonin's most prominent students was
Koun Ejo (1198-1280), later became the second patriarch of the Soto
Zen school of Japan.

(B) Zen Master Dainichi Nonin's Dharma Heirs

(I) Zen Master Kakuan Shion (?-1234)

Master Kuo-An Shih Yuan, name of a Chinese Zen Master in the
twelfth century. Zen master Kakuan Shion, a Japanese monk from
Daruma sect, an early Japanese school of Zen. He was a disciple of the
sect's founder, Dainichi Nonine; he continued to train disciples at
Sambo-ji after Nonin's death. Later, he moved the sect's headquarters
and set up a monastery at Tonomine, in the Nara area, to avoid
harassment from Tendai monks from Mount Hiei. After Kakuan's
death, his disciple Ekan (?-1251) led the group until they joined Ddgen
Kigen's (1200-1253) community at Eihei-ji. Kakuan's former disciples,
Ej6 (1198-1280) and Ekan, became leading disciples of Dégen. We do
not have detailed documents on this Zen Master; however, the original
drawings of the "Ox-Herding" and the commentary that accompanied
them are both attributed to him. In fact, Zen Master Kuo-An was not
the first to illustrate the developing stages of Zen realization through
pictures. Before his time, earlier versions of five and eight pictures
exist in which the Ox becomes progressively whiter, and the last
painting being a circle. This implied that the realization of Oneness,
that is, the effacement of every conception of self and other, was the
ultimate goal of Zen. But Zen Master Kuo-An Shih Yuan, feeling this
to be incomplete, added two more pictures beyond the one with the
circle to make it clear that the Zen practitioner of the highest spiritual
development lives in the mundane world of form and diversity and
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mingles with the utmost freedom among ordinary men. Moreover, a
Zen practitioner must inspire these ordinary people at any possible
time with his compassion and radiance to walk in the Way of the
Buddha. It is this version that has gained the widest acceptance in
Japan, has proved itself over the years to be a source of instruction and
effective inspiration to Zen students.

(C) Zen Master Kakuan Shion's Dharma Heirs

(I) Zen Master Koun-Ejo (1198-1280)

Koun-Ejo, name of a Japanese Zen master, one of the most
prominent students of Zen master Dainichi Nonin. He later became the
second patriarch of the Soto Zen school of Japan.

Ejo was born into an aristocratic family and received a Buddhist
education in the T'ien T'ai tradition as a matter of course. He may have
been an over-sensitive child and was drawn to enter religious life at an
early age, by a sense of his personal shortcomings. This sense of
unworthiness was something with which Ejo would struggle throughout
his entire life. Years later, while an Abbot and heir of Dogen, he would
describe himself in a poem as:

“Weighted down with karma and a despicable character,
By far the first among humans in sinfulness.
Barefoot he learn to walk,
Before he wore out his sandals, he saw his original self.”

In 1218, at the age of twenty, he received the full precepts from
Master Enno of the Yokawa T'ien T'ai (Tendai) temple on Mount Hiei.
He also studied the Shingon tradition. The monks on Mount Hiei lived
comfortably and were held in high esteem. There was a hierarchy
within which the monks sought to rise, accumulating social status as
they did so. Ejo found himself gaining stature in this milieu and did not
question it until his mother challenged him. She asked him pointedly:
“Did you become a monk in order to be able to associate familiarly
with the well-to-do? That's not why I supported your desire to enter the
monastery. You should not pursue these studies for the wealth or status
they can bring you. My desire is that you commit yourself sincerely,
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practicing in poverty, without any worldly ambition.” Ejo realized he
had strayed from his original intentions, so he left Mount Hiei, turning
his back on both the T'ien T'ai and Shingon communities. He went to
work with a teacher in the Pure Land tradition for a while, practicing
Buddha Recitation, then went to Tonomine and asked Zen master
Kakuan to accept him as a student. Working with Kakuan, Ejo resolved
some of his personal problems and achieved an initial awakening. Then
secretarian rivals burned down Tonomine and its students scattered.
Ejo was one of several who sought out Dogen at Kennin-ji.

Ejo had been well respected in the Daruma School and had come
to an awakening under Kakuan's instruction. He had also had extensive
training in the T'ien T'ai, Shingon, and Pure Land traditions. In addition,
at thirty-one years old he was Dogen's senior by two years; so to some
extent, he and Dogen met as equals. They immediately liked one
another, and spent two days in discussions about the Dharma, finding
themselves in agreement on every point raised. However, on the third
day, Dogen, now confident of Ejo's sincerity, felt he could begin to
speak more directly. He identified the areas where their perspectives
differed. Ejo was discouraged that Dogen, who questioned the validity
of his awakening experience and the practices of the Daruma School.
In spite of this, it was clear to Ejo that Dogen respected him. Ejo
remained certain that his awakening had been genuine; however, he
also recognized that, compared with Dogen's, his understanding was
shallow. He hoped that Dogen could help him deepen it.

In a rigid hierarchal society like that of Medieval Japan, it would
have been unusual for someone older to ask a younger man to accept
him as a student, but Ejo was humble enough and admired Dogen
sufficiently to do so. However, Dogen declined as politely as
circumstances allowed, telling Ejo that condition were not yet right at
Kennin-ji for teaching the Dharma. He told Ejo that he would later
seek a more appropriate and permanent temple where he would
promote the practice of Zen in Japan, and he invited Ejo to visit there
once it was established.

After this fisrt meeting with Dogen, Ejo went on a pilgrimage of
Buddhist monasteries in Japan, and eventually returned to a settlement
near the ruins of Tonomine, where Kakuan was still living. Ejo
remained with Kakuan, caring for him, until the latter's death. The
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Daruma School had not died out entirely. Some of Kakuan and Nonin's
students continued to study with the new head of the school, a monk
named Ekan. Ejo, too, may have studied with Ekan for a while. Among
the other monks who studied with Ekan were Gikai and Gien. Just
before his death, Kakuan advised Ejo to approach Dogen once again
and ask to be accepted as a disciple. By then Dogen had established his
training center at Kannondori, and there, in 1234, Ejo was finally
accepted as a disciple. Later, Ekan and several of his students also
joined Dogen's community of monks.

At this point in his career, Dogen was still using koans as a
teaching means, and he assigned Ejo the koan: “One thread (hair)
pierces many holes.” Ejo focused his attention on the koan for a long
while. He remained baffled by it until, one day, as he was setting out
his food bowls, he suddenly resolved it. He rushed to Dogen's rooms
and bowed ceremoniously. Dogen asked, “Have you understood
something?” Ejo replied, “I don't ask about one thread, but what of the
many holes?” Dogen said with a laugh, “Pierced!”

Now satisfied with Ejo's level of understanding, Dogen appointed
him head monk of the community. Ejo also served as Dogen's personal
attendant, and, when Dogen established Eihei-ji, Ejo was put in charge
of the daily operations of the temple. During his final illness, before he
went to Kyoto to seek medical attention, Dogen first appointed Ejo his
heir, pointing out that although Ejo was older than he, Ejo would
outlive his teacher by many years. At the same time, Dogen put Tettsu
Gikai in charge of operations. Ejo, as Dogen's heir, would be in charge
of the formation and teaching of the monks.

After Dogen's death, Ejo was formally installed as the second
abbot of Eihei-ji. He brought Dogen's ashes back to Eihei-ji and had
them interred in a memorial pagoda. It was Ejo's goal to preserve, as
well as he could, Dogen's Zen as it was presented in the “Correct Law
Eye-Treasury (Shobogenzo)” and his other personal teachings. Ejo
collected his master's writings and perhaps spent too much time
working on these. As a result, he may not have realized the extent to
which discipline in the monastery had begun to suffer, nor may he have
been aware that a division was growing among the monks that would
become more serious as time passed. It is also possible that his
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continued sense of personal unworthiness kept him from growing into
the type of leader the community needed.

(II) & (I11) Zen Masters Ekan and Egini

At the present time, we do not have recorded biographies of these
two Zen masters, we only know that he was the master of famous zen
masters Tettsu Gikai, Gien and I-Chun.

(D) Zen Master Kakuzen Ekan's Dharma Heirs

(I) Zen Master Tettsu Gikai (1219-1309)

Tettsu Gikai, name of a Japanese Zen monk of the Soto Sect, who
lived in the thirteenth century. Zen master Ejo recognized Gikai as his
own heir because he believed that Dogen would have wanted him to
do so. However, although Ejo was aware of the respect Dogen had had
for Gikai, Ejo himself had some reservations about him. He suspected
that, like many of the former Daruma School members, Gikai held
beliefs, in particular about the so-called esoteric or ritual practices,
which were inconsistent with what Ejo understood to be Dogen's Zen.
Ejo reminded Gikai that zazen was the singular focus of Dogen's
teaching. Ejo knew there were members of the sangha at Eihei-ji who
did not believe that zazen was necessarily the only appropriate form of
practice, so he directly questioned Gikai about where he stood on the
issue. Gikai admitted that, while he valued the practice of zazen, he
believed there were other disciplines that could be just as valuable to
one' religious development. While Ejo pressured Gikai on the issue,
and Gikai at least gave the impression that his opinion was swayed.

To deepen Gikai's understanding of Zen, Zen master Ejo
encouraged him to go a tour of other monasteries in Japan. Gikai went
even further and, on his own initiative but with Ejo's permission,
traveled to China as well. He was impressed by the depth of the
established Zen tradition and its ornaments in the Land of Sung and
was very surprised by both the architecture and the furnishings of the
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temples he visited. He made detailed copies of the architectural
designs of these sites and collected cultic items to bring back to Japan.

When Gikai returned to Eihei-ji, Ejo appointed him abbot and
retired. Ejo settled in a hermitage not far from the temple, hoping to
pass his final days in solitude; however, some of his former students,
uncomfortable with Gikai, visited Ejo on a regular basis. It soon
became clear that there was a division between a group of monks who
supported Gikai and another group that wanted Ejo to return. Gikai, this
latter group complained, was less interested in the spiritual
development of the monks than he was in transforming Eihei-ji with
Chinese architecture and making it a place of elaborate shrines. He
also had never wholly given up his belief that zazen was not
necessarily the only appropriate practice, and the ritual elements were
gradually being introduced into the monks' daily schedule of activities.
There were also questions raised about a subsidiary temple he had
built for the care of his mother.

In 1272, the faction that opposed Gikai persuaded Ejo to return and
resume the position of Abbot. Gikai withdrew his claim to the post
rather than cause further divisions within the community, although he
remained at Eihei-ji and continued to work with Ejo. Zen master Ejo
tried to reconcile the divisions that had arisen at Eihei, but went to his
death feeling that he had failed to do so and, thus, had failed in his
responsibilities to his teacher, Dogen.

Just before he passed away, Zen master Ejo commanded his
students not to build a memorial pagoda for him but simply bury him at
the foot of Dogen's pagoda. After Ejo's death, Gikai was returned to the
position of Abbot, but the divisions within the community remained
unresolved. For the traditionalists, the final burst came when Gikai
complied with a government request that Shingon rituals be carried out
at Eihei-ji for the benefit of the country. The Government directive had
come about because they sought divine aid in their efforts to resist the
invasion of the Mongol leader, Kublai Khan. The Khan had already
taken control of both China and Korea. Eight years earlier he had sent
a number of delegations to the Japanese isles demanding that they too
acknowledge his leadership. After hearing what the first messengers
had to say, the Japanese prevented later delegations from landing on
the island of Honshu.
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In 1274, when Ejo was serving his second term as abbot of Eihei-ji,
the offended Khan mobilized a fleet of more than 500 ships and an
army of 40,000 soldiers to conquer Japan. The Japanese defense force
was considerably smaller, estimated at no more than 10,000 samurai.
When the Mongol forces landed in November, the samurai fought
valiantly in what was clearly a hopeless cause. After the first day of
battle, the samurai withdrew from the beach regions to rest and recover
their strength. However, intention of resuming the fight in the morning
with a certainty they would be annihilated. Fortunately, during the
night, the Mongol forces reboarded their ships and sailed out into the
bay because some sailors were afraid that the high wind that had arisen
might drive their ships onto shore and ground them. That decision was
a grave error; the Mongol fleet sailed directly into the path of a
typhoon that sank a third of the boats, drowning many of their crews
and soldiers. The remaining vessels were heavily damaged and forced
to retreat back to China.

The Japanese believed that the wind, which they termed
“Kamikaze” or “divine wind” was evidence that the old Shinto gods
still protected the isles. Seven years later, during Gikai's second term
as abbot of Eihei-ji, the Japanese learned that Kublai Khan was
preparing a second invasion of their homeland. This time the Khan had
amassed a force five times larger than the previous one; two fleets of
more than 4,000 ships and an estimated 140,000 soldiers. In the face of
this armada, government officials ordered all Buddhist Temples to
perform rites for the protection of the country. The rites probably had
little to do with it, but once again the Khan's forces were destroyed by
a typhoon. After this second defeat, he gave up his intentions to
subjugate the archipelago.

In spite of the national emergency, the traditional forces at Eihei-ji
resisted the inclusion of Shingon rites at their temple. Gikai, on the
other hand, believed that not only should they comply with the
government request but that by adding these ritual elements to Soto
School would be likely to become more popular with the Japanese
laity. Those in disgreement with him, however, held that Master Dogen
would never have approved of these changes. There were strong
feelings on both sides of the issues, and finally violence broke out
between Gikai's supporters and his opposers. Gikai fled the temple in
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remorse over the conflict he had caused and possibly in fear of his own
safety.

(I1) & (I1I) Zen Masters Gien and I-Chun

No much recorded biographies of these two Zen masters. With
Gikai out of the way, another former member of the Daruma School
and student of Ekan, Gien, was appointed abbot. He was officially
designated the third abbot of Eihei-ji, after Dogen and Ejo. The seven-
year period during which Gikai had served in that position was
discounted. After that incident, Gikai sought refuge at the Shingon
temple, Daijo-ji, where he was able to establish a community that
combined both Shingon and Zen practices. Gien, possibly because of
his previous involvement with the Daruma School, was unable to
resolve the factions within his community. And when, in 1297, a fire
destroyed several buildings in the monastery complex, Gien did not
have the financial resources to rebuild it. Many monks left Eihei-ji to
seek other monasteries, and Gien himself retired to a hermitage.
Within two generations of Dogen's death, both Eihei-ji and the Soto
School of Zen seemed in tatters. It would be later men who would
rebuild both, and the form of Soto that would gain dominance would
descend from a man recognized as the heir of both Gien and Gikai.
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Chuong Nam Muoi
Chapter Fifty

Thién Su Vé Chudn Su Pham:
Bdc Thdy Ciia Nhiing Thién Su Pa Gép Phdn Manh
MEé Vao Viéc Du Nhdp Thién Lam T¢ Vao Nhdt Bdn

(A) Thién Su Vé Chudn Su Pham

V6 Chuin Su Pham (1178-1249) 1a tén ctia mot thién su Trung Hoa
vao th& ky thi XIII, tobng LAm T€. Su nhan phdp y tir Pha Am T8 Tién
Thién Su. V& sau, Su 1a thdy thién cda thién su V6 Hoc TS Nguyén va
Tuyé&t Nham TS Kham. Ong ciing day cho su Bién Vién, ngudi gép
phan manh mé vao viéc du nhip thién vio Nhat Bin. V6 Chuén 12 mot
trong nhitng thién su xuit sic nhit trong thdi cda 6ng. Ong ting 1am
vién trudng nhiéu tu vién Trung Hoa, trong s& d6 c6 chiia Van Tho trén
nii Kinh trong tinh Tri€t Giang, mdt trong Ngii Pai Son clia Trung Hoa.
Trong Tuyé&t Nham Ty Truyén, Thién su Tuyé&t Nham da néi vé nhitng
kinh nghiém ctia minh: "Qua nhiéu nim theo hiu ngai V6 Chuin, nghe
ngai thuy&t phdp va xin hdi 15i khuyén bdo, nhung khong c6 15i nao
mang lai mot gidi phap chung quyét cho mdi bit an trong 1dng tdi.
Trong cic kinh dién, trong cdc ngif luc cia cdc bac ton tiic, t6i khong
doc thdy diéu gi c6 thé chifa tri cdi tAm bénh nay. Mudi nim tréi qua
nhu th€ ma khong thé x6a dudc cdi tAim chuéng ning né. Mot hom,
dang di kinh hanh trong Phat dién & Thién muc, mit chgt nhin thiy mot
cOi bach gia ngoai dién. Vira thiy coi cAy gia nay thi mot tim cdnh méi
mé bay ra va cdi khdi ciing chuéng ngai bong tiéu tan. T6i nhu vira tir
trong béng t6i buc vao 4nh sdng mit trdi ruc rd. Tir ddy, to6i khong con
4p Ui nghi ngd véi su sdng, s chét, Phat hay T8 gi nita. Bay gid 1an ddu
tién toi truc nhan cdi cOt y&u trong ddi s6ng ndi tAm cla ngai Vo
Chuén, ngai that ddng 1anh di 30 héo dich ding."

Tudng ciing nén nhic lai, Thién Su Ph4 Am T4 Tién (1136-1211) 1a
tén ctia mot vi Thién su Trung Hoa vao ddi Tong, ndi phap Thién Su
Mat Am Ham Kiét. Hién nay chiing ta khong c6 nhi€u tai liéu chi tiét
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vé& Thién su Phda Am T§ Tién; tuy nhi€n, ching ta hién con luu lai mot
cong 4n 1y thd vé "cAy gdy". Va ngai rit ndi ti€ng vé cong 4n nay.
Theo Ngii Ping Hoi Nguyén, quyén VIII: Khi Phd Am T8 Tién Thién
Su ban dén cay giy, ngai néi véi mot tAim Iong tot va rit hdp 1y khi
ngai néi: "Biét dugc ciy giy, vay thi dit nd tya vao vach." Thién su
Phia Am T6 Tién dang néi mot cdi that tuéng, chi ra mot chan 1y, nhung
bé ngoai thi c6 vé nhu Thién su dang xung dot v6i ngdn ngit clia ngudi
binh thudng. Thién sv Mat Am Ham Kiét thudc chu thién ditc ddi thi
hai mudi bon sau t§ B4 P& Pat Ma. Mat Am Ham Kiét 13 mot trong
nhitng Phap t& N&i Phdp dong Thién ctia Thién Su Dam Hoa Ung Am.
Chiing ta khong c6 chi ti€t vé Thién Su Mat Am Ham Kiét, chi biét Su
12 mdt thién su Trung Hoa, thudc dong Duong Ky ctia tdng Thién Lam
TE, vao thé ky tht XII. Hién tai ching ta vin con bd "Mat Am Hoa
Thugng Ngit Luc.” Thién sv Mat Am Ham Kiét ndi ti€ng vi mot trong
nhitng ciu chuyén ngit ctia minh: “Mic diu ngan Thadnh cling nim tay
nhau di trén huéng thugng nhat 160 hay con dudng gidc ngd, chic chin
tit c4 sé roi vao dia nguc.”

(B) Nhiing D¢ Tit Noi Phdp
Thién Su Vé Chudn Su Pham

(I) Thién Su Vo Hoc Té Nguyén

Tén cia mot thién su Trung Hoa thudc phdi Lam T€. Vo Hoc T8
Nguyén (1226-1286) xuit gia nim mudi bon tudi va tu tip véi Thién su
V6 Chudn Su Pham. Su Pham 13 mot trong nhitng vi thay ndi bt nhat
vao thdi clia dng, va 12 mot trong s6 it ngudi chap nhan dé tir ngudi
Nhat B4dn. Bén canh viéc 1a mot vi thay thudc truyén thdng Lam T&, Su
Pham con 12 mot nghé si va mot nha thu phdp ndi ti€ng, va cdc dé tir
clia ngai nhan dudc nhitng thit ndy vé6i 1ong tri An ciing gidng nhu sy tu
tap Thién cta ho. V6 Hoc T8 Nguyén theo nhitng thuyét gidng ctia Vo
Chuin Su Pham va trd thanh vién trudng tu vién Chan Nhu & Pai
Chau.

Thién su V6 Chuin Su Pham giao cho V6 Hoc T8 Nguyén cong 4n
“Vo.” T6 Nguyén, mot ngudi tré tudi ddy long ty tin, chic ring minh cé
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thé gidi quyét cong 4n nay trong vong mot nim. Nhung d sdu nim troi
qua ma dng van chua lam dugc chit ti€n bd nao. Ngay nay rit may
chiing ta con mot di cdo cla thién su ty thuit lai di chi ti€t vé tim co
chuyén héa ctia 6ng: "Nim mudi bon tudi, tdi d€n Khim Son. Nim
mudi bdy tudi, téi phdt tim hoc Phat, va bt diu thit kham phd mat
nghia cla chit 'Vo' clia Triéu Chau. Tdi dinh lam xong cong qua iy
trong mot nim, nhung rot cudc khong di d&€n dau hét. Rdi mdt nim nita
trdi qua vin khong gi hon, rdi ba nim nita, vin khong thay chiit tién bd
nao. Qua ndm thd ndm va thd sdu, van khong c6 gi khdc thudng bi€n
ddi trong ngudi tdi, nhung chit 'Vo' bAy gid bim dinh vao tdi, khong rdi
mot bude, cd dén khi téi ngi. Toan thé vii tru hau nhu ching gi khic
hon 1a chit 'Vo' ay. Trong khi 4y, mdt vi su gia bdo toi thit dep hét qua
mot bén coi sy thé ra sao. Theo 13i khuyén ciia thdy Su Pham tdi viit bd
tat cd, va ngdi yén. Nhung chit 'Vo' deo riét theo toi dé€n khong sao diit
bé ra dugc, ddu di hét stic viing vay. Ngdi, téi quén toi dang ngdi, ma
ciing quén ludn bdn than t6i, quén hét, chi con lai cdm gidc mot céi
trong khong. Ci thé ni¥a niam trdi qua. Nhu chim s§ 16ng, tim t6i qua
lai tu do, doc ngang tuy thich, khong ngin ngai, hét dong sang tay, hét
nam sang bic. Ngdi tinh sudt hai ngdy lién, hodc sudt ngay dém, toi
khong biét mét mdi 1a gi. Thud Ay & chiia c6 d&n gin chin trim Ting,
trong s& 4y c¢6 nhiéu ngudi hanh thién tinh can Iim. Pém no, trong khi
dang tinh, tdi cdm thAy nhu thdn va tAm tdi bift 1am do6i, hét mong gi
chip lién lai dugc. Moi ngudi quanh toi déu tudng toi chét, nhung cé
mot vi Tang 16n tudi bdo ring vi toi thAim nhap trong dai dinh nén
chi céng lanh thanh bit dong, néu cho mic dd Am thi tinh lai nhu
thudng. Qua ding vay, vi rot cing toi tinh lai, va hdi ra mdi biét toi da
lim di trong trang thai 4y dé€n mdt ngdy mot dém. Sau do, to6i van ti€p
tuc ngdi tinh, va bit ddu ngd dudc chit it, nhung h& nhim mit 1a thay
mé rong true tdi mot khodng trong nhu mot san trai. Trong manh dat
4y, toi qua lai thét d&€n quen thudc hét. Nhung h&é mdé mit ra 12 hinh 4nh
4y tan bi€n mat. Mot dém, ngdi tinh rat khuya, tdi giit cho déi mit mé
16n va theo doi tdi ngdi trén tAm ném. Thinh linh ¢6 ti€ng dap tAim bang
trudc phong vi gido tho lot vao tai toi, va lién d6 hién 16 tron ven & toi
'bSn lai nhan'. Hinh 4nh hién ra Ay khong con gi hét khi t6i nhim mit.
Toi voi rdi ném ngdi, chay riét d€n khu vudn Ganki dusi 4nh tring
thanh, tai ddy t6i ngira mat 1én trdi va pha 1én cudi: 'Oi, 16n thay phdp
gigi! Lon thay, bao la thay, mdi mai khdng cling!' N&i mirng cla toi
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that khong b3 bén vay! Toéi khdong ngdi yén dugc trong Thién dudng;
t0i bd di 1&n nii, lang thang d6 day, vé van, khong muc dich. Toi nghi
rang mit trdi mit tring mdi ngay di bon ty dim. Rdi t6i nghi: 'Qué tdi &
Trung Hoa, ngudi ta néi ring xit Dudng Chiu cua t6i 1a trung tAm clia
thé€ gidi. Néu vay thi chd 4y xa chirng hai ty dim cdch chd mit troi
moc; nhung tai sao mit trdi vita moc 12 4nh ning dip ngay vao mit
t6i? Toi lai nghi thém: 'Anh mit t6i phai di chdp nhodng nhw 4nh mit
trdfi, vi né d&n tAn mit trdi; mit toi, tim toi, hd ching 1a Phdp gi6i hay
sao? Nghi dén day, tdi cdm thay nhu tAt cd nhitng gi tréi budc toi tr vo
lugng ki€p d6 v& tan tanh hét. Tir bao nhiéu nim vo tan rdi tdi vin
song trong & kién nhu thé nay? Va gid day, mdi 16 chin 1ong trén da toi
12 vd s6 nuSc Phat trong mudi phuong! Toi tu nhii: 'DAu khong dudc cdi
ngd cao hon, thi th€ nay vin di qué cho toi rdi!" Sau day 13 bai ké ngd
dao cta thién su:
"Mot dao dip nat dong ta ma
Miit sit Na Tra hién d6 ma
Miéng tudng cAm rdi tai tudng diéc
Va nhiim, sao I¥a nS biing ra."
Niam 1275, khi gié ngwa Mong C8 dang day xéo Trung Hoa, lic d6
Vo Hoc T8 Nguyén di xuit gia, cd chiia di tdn khéi ving dang bi
Mong C6 chi€ém déng. Mot nim sau, khi chién sy lan rong, Su quyét
dinh & lai chiia, khong tin cu nita. Khi quan Mong C8 tran vao chiia, ho
rit ngac nhién khi thdy cdc nha su vin con tru lai chua. Lic 4y, Vo
Hoc T8 Nguyén dang ling 18 tinh toa tai chdnh dién. Mot vai tén quan
Moéng C8 tudt guom ké vao ¢S Su d€ uy hi€p. Tuy nhién, Su vin thin
nhién ngdi thing ngudi va doc bai ké:
"Gom toan thé thé gidi
Ching vira mot dau gay
Van phdp von 12 khdng
Vo6 thudng va v nga
Ludi gudm ngudi Hung N6
LAp lodng cit xuan phong."
Quéan Mong C8 bang hoang trude tinh than vo dy cda vi thién su,
ho da ha guom va rit ra khoi chua.
Nim 1279, 6ng sang Nhit va ditng dau tu vién Ki€n Trudng va sau
d6 dng 1ap ra tu vién Vién Gidc. Ki€n trudng va Vién Gidc 12 hai trung
tam thién quan trong nhit tai Nhat Ban. Vo Hoc T3 Nguyén 13 mot
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trong nhitng vi thién su da sang 1ap nén Thién tong Nhat Ban. Su sanh
ra va 16n 1én & Trung Hoa. Vao nim 12 tudi, dng theo cha vao viéng
chuia, thoat ngd dugc 1y thién khi nghe bai ké:
"Béng triic quét bac thém
Ching dong chiit bui tran
Anh tring gieo xudng hd
Khong xao mdt gon nuée."

Nim 1280, Su dudc quan nhi€p chdnh clia mot vi Tuéng Quan 1a
ngai Hojo Tokimune thinh t6i Nhiat Ban. Muia xuin nim sau, khi Hojo
Tokimune dén thim, Su hdi quan Nhi€p Chanh cdi ngudi tim cAu noi
Thién tap d€ tim cdi gi? Quan Nhi€p Ch4nh Tokimune gidi thich riing
ngudi Ay tim phuong ché& ngy tat cd sy sd hai. Thién su T6 Nguyén day
Tokimune nén trd vé& bén trong chinh minh d€ tim ngudn cdi clia sy sg
hii; cdi ndy trd thanh mot cong 4n cho quan Nhi€p Chdnh Tokimune--
“Sy s¢ hii clia ta nim & dau?” Khi ma nhitng ham do6i thi hai ctia
Mong C8 tién gin d&€n dat Nhat, Tokimune dén gip Thién su T&
Nguyén va bdo vi thay: “DAy sé& 12 bi€n c6 quan trong nhat trong ddi
t61.” Thién su T Nguyén héi: “Ong tinh duong diu vdi viéc nay thé
nao?” Tokimune thét ra mot ti€ng bang hét sitc binh sanh clia minh:
“Chi€n Thing!” Thién su TS Nguyén ludn riing: “O! Su t& con réng hét
nhu su t rdi day!” Sau d6, Su da ha bit dé ting cho vi nhi&€p chanh
nay mot biic thong diép vé6i chi von ven c6 ba chit "Dirng lo ling." Khi
Hojo Tokimune xin dugc nghe 15i giai thich, Su néi: "Vao khodng thoi
gian giao mua sip t6i, mién Nam nudc Nhit sé& trdi qua mot cudc bién
dong rat 16n, nhung sy viéc sé& nhanh chéng trd lai binh thudng. Vi thé,
ngai khong nén lo ling gi cd!" Vao mua thu nim 4y, doan quin vién
chinh Mong C8 khdi sy tin cong mién Nam nudc Nhat. Va ding nhu
15i du dodn ctia Su, quAn Mong C8 di sém gip phai thim bai va thanh
binh lai tré vé€ trén nudc Nhat. Vo Hoc T6 Nguyén dudc truy phong
danh hiéu Phat Quang Qudc Su sau khi 6ng thi tich.

(I) Thién Su Vién Nhi Bi¢n Vién (1201-1280)

Vién Nhi Bién Vién Thién Su (1202-1280) 1a tén clia mot trong
nhitng thién su ndi ti€ng cia Nhat Bdn vao thé ky thi 13. Vién Nhi
Bién Vién, con dudc goi 1a Thién su Thanh Nhat, vi khai sang ra Thién
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phdi Pong Phudc Ty, mot trong nhitng nhdnh thién quan trong nhat
trong trudng phdi Lam T€& & Nhat Bdn. Hién nay phdi ndy c6 khodng
365 ngoi ty vién trén khip Nhat Ban.

Nim 1225, 6ng trd thanh vién trudng diu tién cta chiia Pong
Phuéc & ¢d d6 Kyoto. Ong ciing linh dao nhitng tu vién khic nhu chiia
Tho Phu6c & Thuong Liém hay chuia Ki€n Nhan & c6 do Kyoto. Ba
ngdi tu vién niy 13 nhitng trung tAm quan trong nhit ca Thién & Nhat
Bén. Thanh Nhat c6 trén 30 ngudi k& tuc phdp. Ngoai danh hiéu Thanh
Nhat, 6ng con duge phong danh hiéu Qudc Su.

Thién Su Thanh Nhat con duge bi€t dudi tén Vién Nhi Bién Vién,
vi thién su sém nhat clia dong thién Lam T€& & Nhat. Thanh Nhat bit
dau nghién cttu nhitng thuyét gidng cta phdi Thién Thai cling v6i Nho
hoc, r6i cia Chan Ngon ngay tir hdi méi tam tudi. Roi 6ng di dén tu
vién Choraku d€ hoc vdi mot trong nhitng dé tif cdia Thién su Minh Am
Vinh Tay, vi su ¢6 tén 1a Vinh Triéu Thién Su. Ciing gidng nhu Vinh
Tay ngay trudce, Phat gido ctia Vinh Tri€u ciing 1a mot sy pha tron gitra
hai truyén thong Thién Thai va Thién. Trong ddi minh, Vién Nhi Bién
Vién dugc kinh trong ca vé tai hoc rong va su gidc ngd thim siu, Ciing
giong nhu Vinh Tay va Nghia Gidi, vao lic cudi ddi, Vién Nhi Bién
Vién mdi sin sang hoa giai v6i nhitng truyén thdng Phat gido khic; tuy
vay, khi con 12 mdt vi Ting tré thi dng khong c6 chiu uyén chuyén. Vi
vdy ma Bién Vién quyét dinh 13 6ng ta mudn dugc kinh qua Thién
khong bi pha tap bdi nhitng truyén thdng khéc.

Mic diu vao thdi clia Vién Nhi Bién Vién, thay Thién, di cu tir
Trung Hoa ciing nhu ban x& (Nhat Bin), c¢6 thé dugc tim thiy mot cdch
s&n sang & Nhat, mot vai hoc nhan vin muén du hanh sang Trung Hoa
dé€ dugc tu tAp nhu minh mudn. Mot trong s nhitng ngudi d6 1a Vién
Nhi Bién Vién. Nam 1235, 6ng sang Trung Hoa va trong thdi gian sdu
ndm luu lai Trung Hoa, 6ng da dat dugc gidc ngd vao nim 1237 va
nhan dugc 4n xdc nhan tir thién s V6 Chuin Su Pham. Sau khi nhin
dugc thay Vo Chuin xdc nhan, 6ng ti€p tuc di tim nhitng vi thdy Trung
Hoa khic thdi Tong dé di sau vao su thé nghiém clia minh biing cich
ti€p xidc vdi ho. Sau khi trd lai Nhat Ban vao nim 1241, 6ng da gép
phan manh mé& viao viéc du nhiap Thién vio nudc Nhat. Vio thdi d6,
ong 12 mot thién su tich cuc hoat dong tai nhiéu thién vién khic nhau.
Ong d3 dem anh hudng tu tip thién ctia minh vao sy tu tip thin bi cla
hai tru6ng phdi Thi€én Thai va Chan Ngon.
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Trong chuy&én Thanh Nhat du hanh d&€n Trung Hoa, 6ng da tham
cttu bi y&u Thién phdp véi mot trong nhitng dai thién su Trung Hoa thdi
d6. Ky that, Thién phdp ctia Thién su Minh Am Vinh T4y, mot hdn hop
ctia Thién LAm T€ Trung Hoa va Thién Thai, chi ton tai mot thdi gian
ngin & Nhat Ban. Chinh hinh thiic LAm T€ dugc Thanh Nhit mang vé
ddo tir Trung Hoa mdi that sy ton tai. Sau khi trd v& Nhat Ban, thién su
Th4nh Nhat bit diu day dao tai mdt viing qué & mién Nam nudc Nhat.

Nidm 1243, theo 15i mdi cla quan dai than Fujiwara Michiie, su di
dé&n Kyoto, kinh d6 ctia nuéc Nhat thdi by gid. Lic d6, quan dai thin
Fujiwara Michiie quyét dinh xay dung chiia Pong Phu6c va thinh Vién
Nhi Bién Vién lam vi tru tri diu tién. Chuia Pong Phudc, duge minh
hoa bdi quan dai thin Fujiwara Michiie, 12 mdt ndi ma ba truyén thong
Thién, Chan Ngon va Thién Thai ciing hién hitu, Thién su Vién Nhi
Bién Vién 12 ngudi c6 sy tu tip trong cd hai truyén thong kia, nén ngai
c6 thé chii tri nhitng nghi thiic c6 lién hé d&n cd ba truyén thdng, nhung
ngai dit tu tip thién toa Ién trén, va di€u nay that tot cho viéc thanh
tinh than tAm. Ngoi chiia d6, Pong Phudc, d&€n ngay nay van con la kho
bdu cla nudc Nhat. Trong thsi gian & Pong D6, Vién Nhi Bién Vién
ddng thdi ciing 1am try tri chiia Kié€n Trudng ctia TS Vinh Tay. Ong
chia thdi gian cia minh ra 1Am hai gifta hai ngdi chila ndy, mdi ngay
dng déu di bd tir chiia nay qua chua kia.

Khi Thdnh Nhat dién ki€n Nhat Hoang 1in dau tién vao nim 1245,
su trinh 1é€n vua mot ban sao chép cua b "Téng Canh Luc," mot bd
sach 16n vé Thién phap dugc soan bdi mdt thién su ndi ti€ng Trung Hoa
vao th€ ky thit mudi (Dién Tho Vinh Minh). Nhat Hoang thudng doc bd
sdch nay mdi khi rinh rdi. Khi doc xong, ngai vi€t § mit sau dong chi:
"Nhan dudc bo sich nay tir tay thién su Thdnh Nhat, ta nay di thdy
dudc ban tAm von 1a Phat." Khi quan dai thin Fujiwara Michiie hdi su
v€ Thién phdp, su ddp: "P6 chinh 1a van dé clia ¥ chi quyét liét, nhd dé
hanh gid c6 thé€ 1am chi 14y minh giita mu6n ngan sai khac va phan
biét."

Mic diu 6ng cho Thién mdt vi tri vu dii, Vién Nhi Bién Vién ciing
ton kinh gido phdp Chan Ngdn va Thién Thai vd vi vAy ma cudi cling
ong c6 thé dat dugc sy kinh trong ddi véi Thién tong trong d6 ngudi ta
bit diu it thay su k¥ quic ki€u Trung Hoa va c6 tinh truyén théng dong
chinh Nhat Bdn hon. Nhung Vién Nhi Bién Vién hi€u ring Thién vin
con non tré trén dat Nhat, va dng ti€p tuc khuyén tin dé tir du hanh
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sang Trung Hoa d€ 1am thAm siu hon sy tu tAp clia minh. LAm T€ cia
Vién Nhi Bién Vién thoi d6 chua phdi 1a mdt trudng phdi doc 1ap véi
Chan Ngbén va Thién Thai, nhung né dang trén dudng ddc lap véi
nhitng truyén thong nay.

Mua hé nim 1280, Thién su Vién Nhi Bién Vién 1énh cho chiia ndi
trong 1én va tuyén bd vé6i chu dé i 1a minh sip thi tich. Rdi 6ng viét
mot bai tho tién biét:

“Nhitng ai khong thdy sy vat nhu thi,
S& ching bao gid hiéu dugc Thién.”

Viét xong, 6ng néi 1i tir biét v6i cdc dé tit roi an nhién thi tich, tho

78 tudi.

(I1I) Thién Su Tuyét Nham Té Kham (?-1287)

Thién su Trung Hoa vao thé€ ky thi 13, dé tif clia thién su Ngo
Chau Thach Khanh. Su rdi khdi nha Iic mdi 1én nim, trong lic hiu
thay, nhd nghe ban luin véi khach, su bit ddu biét ring c6 mot thi goi
12 Thién, din dan tin tudng va cudi cling su quyét dinh tham hoc Thién.
Nim 1én 16, su tho gidi lam Ting; nim 1én 18 su bit ddu hanh cudc
van du tham van Thién. Tuy&t Nham di néi vé nhitng kinh nghiém ctia
minh: "Lic dén trd ngu tai Song Son Vién, tir sing dén tdi tdi ludn ban
ron lam cdc viéc trong chuia, va khong bao gid toi ra khdi lanh dia nha
chtia. Ngay khi trong li€u ching hay lic dang lam cong viéc cia minh,
t6i ludon khoanh tay trudc nguc, va mit ngé xudng diat khong xa hon ba
budc. Cong 4n diu tién cha tdi 12 'Vo'. HE khi ndo tAm niém khuiy
dong 1a tdi din né xudng ngay lap tic, va lic d6 tAm y t6i nhur mot
miéng bing lanh, thanh sach, ém diu, tinh ling, va khong dao dong.
Mot ngay trdi qua nhanh nhu cdi khdy méng tay. Khong mot tiéng
chudng hay ti€ng tréng nao lot vio tai téi. Nam Ién 19 tudi, téi ngu tai
chiia Linh An, c6 quen biét v6i vién quan lai X Chau Lai. Ong
khuyén tdi: 'Phudng phap ctia thay khdng cé sinh khi, ching dem lai gi
dudc cho thdy. C6 nhi nguyén trong d6; thAy xem dong va tinh nhu hai
thdi cyc cla tu tudng. Ty minh tu tAp Thién, thiy phai 4p G nghi tinh; vi
nghi tinh cang manh thi gidc ngd cang sau.' Pugc khuyén nhu vay, toi
ddi cong 4n ra 1a 'can thi quyét' (46 chuii phan). To6i bit diu nghi vao
nghia clia cong 4n nay trén moi cich vi moi quan diém. Nhung ltic nay
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lai bi khé chiu v6i hon trAm va thuy mién. Téi khong c6 14y mot phiit
quén tudng thanh tinh nao. Sau do, tdi ddi sang chua Tinh T, noi day
t6i k&t ban v6i bdy ngudi, ai cling hing hdi hoc Thién. Chiing t6i cam
k&t khong dit lung xudng ngt nghi. C6 mot vi Ting tén 'Td', khong gia
nhip nhém cia chiing toi, nhung lic nio su cling ngdi sitng trén goi
Thién nhu mdt ciy coc sit citng. To6i mudn néi chuyén vdi thdy, nhung
thay khong ung. Vi sudt hai nim tu tdp khong nim, thin tim t6i hoan
toan mét mdi. Cudi cing tdi trd vé cudc tu ngd nghi nhu binh thudng.
Trong hai thdng siic khde t6i binh phuc nhd thuin theo tdnh ty nhién
nhu thé&. Thait ra, khong can thi€t phdi thanh tyu chi bing vao 16i khd
hanh khong ngl nghi &y. T6t hon nén ngti mot it gid vao ldc nita dém
dé 14y lai ning lugng tudi tinh cho minh. Mot hom, tinh c¢d gip su Td
ngoai hanh lang, va diy 12 1an diu t6i dugc néi chuyén véi thdy. Toi
héi: 'Nam rdi, toi mudn hdi chuyén véi thdy, sao thdy ¢ mii trdnh tdi
vay?' Su néi: 'Mot ngudi hing hdi hoc Thién, ca dén thi gid cit méng
tay ciing chdng c6, 1am sao c6 thé phi thi gid ban luin véi ngudi khac?
Tbi néi: 'To6i dang bi bdi r6i bdi hon tram va thuy mién; 1am sao ché&
ngu? Su T ddp: 'P6 1a do thay khdng kién quyét trong viéc tu tap.
Hiy tim mot chi€c bd doan di cao, va ngdi thing lung, don hét tAm luc
vao cong dn. Con gi @€ néi vé hon trim va tin loan nita chi?' Theo 15i
khuyén nay tdi thay ddi 16i tu tap, qua ba ngy dém thi chiing dudc mot
trang thdi khong con nhi nguyén ndi thin va tAm nita. Toi cdm thiy
minh trong sudt va linh hoat d€n ndi mi mit ct m& 16n ra. Vao ngay thit
ba, khi dang di kinh hanh ngoai cng chiia tdi vin cdm thi'y nhu minh
dang ngdi trén bd doan. Chgt gip thay Td, thay hdi toi: 'Thay lam gi &
day? Toi ddp: 'Toi dang c6 dat dao.' Thay néi: 'Thay néi xem thé& nio
12 dat dao? Tbi khong trd 15i ndi, ma chi ting thém phién muon trong
1ong. Pang mudn trd lai thién dudng thi tdi gip vi thii tda. Vi thi toa
néi: 'Hay mé rong d6i mit ra ma xem d6 12 cdi gi.' Ldi néi ndy khién
tinh thin clia tdi dugc phan chan. T6i trd lai thién dudng, sip sita ngdi
1én bd doan thi tAm mit thay ddi hoan toan. Mot quing trdi rong mé ra
va dit phia dudi nhu tudng sup 1. Kinh nghiém nay vuot ra ngoai su
dién tA va hoan toan khong thé néi lai cho ngusi khdc dudc, vi trong
the gian ndy khdng c6 cdi gi c¢6 thé so sinh dugc véi né. Tdi budc
xudng thién sang di tim gip thay Td. Thay rat hai 1ong, khong ngét lip
lai: 'T6t 14m! T6t IAm!" Ching tdi nim tay nhau rdo budc theo hang liu
ngoai cong chiia. Toi nhin chung quanh, nhin 1&én nhin xudng, biét bao
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cdi thdy nghe trong trdi dit nay hién ra hoan toan khac hin; nhitng gi
minh ghét bd trude kia, ndo vo6 minh, phién nio, biy gid von chi 1a Ivu
Xudt ti chan tdnh cia minh vAn y nhién ngdi sdng, chan that va trong
sudt. TAm trang nay kéo dai hon nita thang. Ti€c thay, thdi nay khong
c6 bic ton tic sdng suot d& ma hdi dao, nén tdi da dé trang thai td ngd
nay dirng lai mot thdi gian. PAy vAn 12 mot giai doan nita chirng, néu
cit bam 14y coi nhu cifu cdnh thi chinh né s& 1am cén trd sy ting ti€n
clia cdi nhin thdu ddo dich thyc. Nhitng gi¢ ngi va thic chua hdp lai
lam mot. Cic cong 4n thi hoi hi€u nhd suy luin, ngoai cich d6 ra thi
hoan toan chiu thua, ching y nhu mdt bic vach sit, vin khdng céch gi
v6i t6i. Qua nhiéu nim theo hau ngai V6 Chuin, nghe ngai thuy&t phap
va xin hoi 16i khuyén bdo, nhung khong c6 16i nao mang lai mot giai
phdp chung quyét cho mdi bit an trong long tdi. Trong céc kinh dién,
trong cdc ngif luc clia cdc bac ton tiic, toi khong doc thiy diéu gi c6 thé
chita tri cdi tim bénh nay. Mudi nim trdi qua nhu th€ ma khong thé
x6a dugc cdi tAim chuéng ning né. Mot hom, dang di kinh hanh trong
Phat dién & Thién muc, mit chgt nhin thdy mot coi bach gia ngoai dién.
Vira thay cdi ciy gia nay thi mot tAm cdnh mdi mé bay ra va céi khoi
ciing chuéng ngai bdng tiéu tan. T6i nhu vira tir trong béng t6i budc vao
4nh sdng mit trdi ryc rd. Tir ddy, tdi khdong con 4p G nghi ngd vé6i su
song, su chét, Phat hay T6 gi nita. By gid 1an dau tién toi tryc nhan cai
cOt yéu trong ddi song ndi tAm clia ngai VO Chuin, ngai that ddng 1anh
dt 30 heo dich diang." Tuyét Nham thi tich vao nim 1287.

(IV) Thién Su Ngoan Cuc Hdanh Di

Hién chiing ta khong c6 chi ti€t vé Thién Su Ngoan Cuc Hanh Di,
chi bi€t Su 12 mot trong nhitng dé t nSi phap ndi trdi cda Thién Su Vo
Chuin Su Pham vao th€ ky thi X111

(V) Thién Su Ngot Am Phé Ninh (1197-1276)

Ngdt Am Ph8 Ninh, tén cia mot thién su Trung Hoa, dong Thién
Duong Ky, thudc phdi Lam T¢&; dé tif va ngudi ndi phap cla thién su
V6 Chuidn Su Pham. Ong sang Nhat nim 1260, § lai vai nim trong
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chiia Kién Trudng. Sau d6, ong tré vé Trung Hoa va mat trén dudng
hanh huong.

Zen Master Wu-Chun Shih Fan:
The Teacher of Zen Masters Who Strongly Helped
Establish the Lin Chi Zen in Japan

(A) Zen Master Wu-Chun Shih Fan

Wu-chun Shih-fan (Bushun shiban-jap) or (Mujun shiban-jap),
name of a Chinese Zen master of the Lin-Chih Sect in the thirteenth
century. He received teachings from Zen master P’o-an. Later, he
became the master of Zen master Wu-Hsueh Tzu-Yuan and Zen
master Hsueh-Yen Tsu Ch'in (?-1287). He was also the master of the
Japanese Zen master Ben'en, who helped establish Zen in Japan. Wu-
chuan was one of the most important Zen masters of his time. He was
the abbot of important Chinese monasteries, among them the Wan-
shou monastery on Mount Ching in Chekiang province, the first of the
Five Mountains of China. In Hsueh-Yen's authobiography, Zen master
Hsueh-Yen told the following stories of his experience in Zen: "I
passed many years under the master Wu-chun, listening to his sermons
and asking his advice, but there was no word which gave a final
solution to my inner disquietude, nor was there anything in the sutras or
the sayings of the masters, as far as I read, that could cure me of this
heart-ache. Ten years thus passed without my being able to remove
this hard inner obstruction. One day I was walking in the Buddha Hall
at Tien-mu when my eyes happened to fall on an old cypress-tree
outside the Hall. Just seeing this old tree opened a new spiritual vista
and the solid mass of obstruction suddenly dissolved. It was as if I had
come into the bright sunshine after having been shut up in the darkness.
After this I entertained no further doubt regarding life, death, the
Buddha, or the Patriarchs. I now realized for the first time what
constituted the inner life of my master Wu-chun, who indeed deserved
thirty hard blows."
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It should be reminded that Zen master P’o-an Ts'u-tien, name of a
Chinese Zen master the Sung Dynasty. We do not have detailed
documents on this Zen Master; however, we still have his interesting
koan of the "staff." And he was very famous with this koan. According
to Wudeng Huiyuan, Volume VIII: When Ho-an Zen master makes a
statement about the staff, it is not radical; he is quite rational and
innocent when he says, "If a man knows what the staff is, let him take it
and put it up against the wall over there." Zen master Ho-an is
asserting the fact and pointing to the truth, but on the outer
appearance, he seems to be contradicting in words with ordinary
people. Zen master Mi-an Hsien-chieh belonged to chinese Zen
Virtues of the twenty-fourth generation after Bodhidharma. Mi-an
Hsien-chieh was one of Zen Master T'an-hua Ying-an's Dharma heirs.
We do not have detailed information regarding Zen Master Mi-an
Hsien-chieh. We only know that he was a Chinese Zen master of the
Yogi lineage of Rinzai Zen in the twelfth century. We still have his
records of teaching titled "Zen master Mi-An's Records of Teachings."
he was famous for one of his turning phrases: “Though a thousand
sages join hands and travel the single path to enlightenment together,
all will surely fall into hell.”

(B) Zen Master Wu-Chun
Shih-Fan's Dharma Heirs

(I) Zen Master Wu-Hsueh Tsu-Yuan

Mugaku-Sogen, name of a Chinese Zen master of the Rinzai
school. Mugaku-Sogen (Wu-hsueh Tzu-yuan) became a monk at the
age of fourteen and studied with Zen master Wu-chun Shih-fan. Shih-
fan was one of the most significant teachers of his day, and one of the
few who was willing to accept Japanese students. In addition to being a
master of the Lin-chi tradition, Shih-fan was also a celebrated artist and
calligrapher, and his students acquired an appreciation of those along
with their Zen training. Wu-hsueh Tzu-yuan was trained by Zen master
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Wu-chun Shih-fan and became abbot of the Chen-Ju monastery of T'ai-
chou.

Zen master Shih-fan assigned Wu-hsueh the koan “Mu.” Wu-
hsueh, a self-confident young man, was certain he would be able to
resolve the koan within a year. But after six years had passed, he still
had not made any headway with it. Fortunately, till this day, we still
have the master's own recording on his experience of opening the eye
to the truth of Zen: "When I was fourteen, I went up to Kinzan. When
seventeen I made up my mind to study Buddhism and began to unravel
the mysteries of 'Chao-chou's Mu.' I expected to finish the matter
within one year, but I did not come to any understanding of it after all.
Another year passed without much avail, and three more years, also
finding myself with no progress. In the fifth or sixth year, while no
special change came over me, the 'Mu' became inseparably attached to
me that I could not get away from it even while asleep. This whole
universe seemed to be nothing but the 'Mu' itself. In the meantime I
was told by my master to set it aside for a while and see how things
would go with me. According to this advice, I dropped the matter
altogether and sat quietly. But owing to the fact that the 'Mu' had been
with me so long, I could in no way shake it off however much I tried.
When I was sitting, I forgot that I was sitting; nor was I conscious of my
own body. Nothing but a sense of utter blankness prevailed. Half a
year thus passed. Like a bird escaped from its cage, my mind, my
consciousness moved about without restraint sometimes eastward,
sometimes westward, sometimes northward or southward. Sitting
through two days in succession, or through one day and night, I did not
feel any fatigue. At the time there were about nine hundred monks
residing in the monastery, among whom there were many devoted
students of Zen. One day while sitting, I felt as if my mind and my body
were separated from each other and lost the chance of getting back
together. All the monks about me thought that I was quite dead, but an
old monk among them said that I was frozen to a state of immovability
while absorbed in deep meditation, and that if I were covered up with
warm clothings I should by myself come to my senses. This proves
true, for I finally awoke from it; and when I asked the monks near my
seat how long I had been in that condition, they told me it was one day
and night. After this, I still kept up my practice of sitting. I could now
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sleep a little. When I closed my eyes a broad expanse of emptiness
presented itself before them, which then assumed the form of a
farmyard. Through this piece of land I walked and walked until I got
thoroughly familiar with the ground. But as soon as my eyes were
opened the vision altogether disappeared. One night, sitting far into the
night, I kept my eyes open and was aware of my sitting up in my seat.
All of a sudden the sound of striking the board in front of the head
monk's room reached my ear, which at once revealed me the 'original
man' in full. There was then no more of that vision which appeared at
the closing of my eyes. Hastily I came down from the seat and ran out
into the moonlit night and went up to the garden house called Ganki,
where looking up to the sky I laughed loudly, 'Oh, how great is the
Dharmakaya! Oh, how great and immense for evermore!' Thence my
joy knew no bounds. I could not quietly sit in the Meditation Hall; I
went about with no special purpose in the mountains, walking this way
and that. I thought of the sun and the moon traversing in a day through
a space four billion miles wide. 'My present abode is in China', I
reflected then, 'and they say the district of Yang is the center of the
earth. If so, this place must be two billion miles away from where the
sun rises; and how is it that as soon as it comes up its rays lose no time
in striking my face? I reflected again, 'The rays of my own eye must
ravel just as instantaneously as those of the sun as it reaches the latter;
my eyes, my mind, are they not the Dharmakaya itself?' Thinking thus,
I felt all the bounds snapped and broken to pieces that had been tying
me for so many ages. How many numberless years had I been sitting in
the hole of ants! Today even in every pore of my skin there lie all the
Buddha-lands in the ten quarters! I thought within myself, 'Even if I
have no greater enlightenment, I am now all-sufficient unto myself."
Here is the stanza composed by Mugaku-Sogen at the moment of
enlightenment, describing his inner feelings:
“With one stroke I have completely smashed

the cave of the ghosts;

Behold, there rushes out the iron face of

the monster Nata!

Both my ears are as deaf

and my tongue is tied;

If thou touchest it idly,
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the fiery star shoots out!”

When the Mongol troops of Kublai Khan broke into Southern
China in 1275, Mugaku fled the fires of battle; but when the province
where he had taken refuge was overrun the next year, he stopped
running away. As the Mongol warriors stormed the monastic compound
where Mugaku sat, all the other Chinese monks and monastic workers
concealed themselves like mice in the burrows. The warriors drew near
to the Zen master sitting alone in the hall and put their swords to his
neck. Thoroughly composed, Mugaku calmly chanted a verse:

“In all the universe, [ haven’t even
ground enough to stand a single cane;
Lucky it is that I’ve found
Personality void and phenomena empty.
Farewell, swords of the Mongol empire.”

Moved by the fearless composure of the Zen master, the Mongol
soldiers put up their swords and left.

In 1279 he came to Japan and became abbot of Kencho-ji
monastery. He later founded Engaku-ji monastery, of which he also
became abbot. Kencho-ji and Engaku-ji are two most important centers
of Japanese Zen. Mugaku was one of the founders of Zen in Japan. He
was born in China, he experienced his first awakening at the age of
twelve, when he heard a Zen verse while visiting a country temple
with his father:

“Bamboo shadows sweep the stairs,

Yet not a mote of dust is stirred;
Moonlight pierces the depths of the pond,
Leaving no trace in the water.”

In the year 1280, Mugaku was invited to Japan by Hojo Tokimune,
regent for the shogun. When Tokimune visited the Zen master in the
spring of the following year, he asked Tokimune what it was he was
seeking from the practice of Zen. Tokimune explained that he sought
to conquer all fear. Zen master Mugaku instructed Tokimune to search
within himself for the source of fear; this became Tokimune's kdan--
“Where is my fear located?”” When the second Mongol fleets
approached Japan, Tokimune went to see Zen master Mugaku and told
the master: “This will be the most important event in my life.” Zen
master Mugaku asked, “How do you plan to deal with it?” Tokimune
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responded by shouting out the word: “Victory!” with all his might. Zen
master Mugaku remarked, “Ah, the son of a lion roars like a lion!”
Then, Mugaku wrote the regent a three-word message: “Don’t be
disturbed.” When Tokimune asked for an explanation, the Zen master
said, “At the junction of spring and summer, southern Japan will be in
an uproar; but it will settle down before long, so you should not worry.”
As it turned out, a Mongol invasion force attacked southern Japan that
very autumn, just as the Zen master had said. And as the master
predicted, the invaders were repelled and peace was soon restored.

(I1) Zen Master Enni Ben'en

Enni Benen, name of one of the most famous Japanese Zen
masters in the thirteenth century. Zen master Enni Benen, also called
Shoichi, was the founder of the Tofukuji branch, one of the most
important branches from Lin-Chi school in Japan. Up to now, this
branch has about 365 temples throughout Japan.

In 1225 he became the first abbot of the Tofuku-ji in Kyoto; he also
assumed leadership of monasteries like the Jufuku-ji in Kamakura and
the Kennin-ji in Kyoto. All these three monasteries belong to the most
important Zen monasteries in Japan. Ben'en had more than thirty
dharma successors. Posthumously he received the honorific titles of
Shoichi Kokushi and Kosho Kokushi (Imperial Teacher).

He was also known as Enju Ben'en or Enni Ben'en. He was an
early Japanese master of the Yogi Lineage of Rinzai or Yogi School.
At the age of eight Ben'en began to study the teachings of a mixture of
T'ien-T'ai school and Confucianism, and later of the Shingon school of
Japanese Buddhism. Then he went to Choraku-ji to study with one of
Myoan Eisai's disciples, the monk named FEicho. Like that of Eisai
before him, Eicho's Buddhism was also a combination of T'ien-T"ai and
Zen. During his lifetime, Enni was admired both for his extensive
erudition and the depth of his enlightenment. Like Eisai and Gikai,
later in his life, Enni was willing to make accommodations for other
Buddhist traditions; however, as a young monk, he was not so flexible.
So, Enni decided that he wanted to experience a Zen unadulterated by
other traditions.
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Although Zen teachers, immigrants as well as native born, could be
readily found in Japan at the time of Enni Benen, some of the more
students still felt it necessary to travel to China to get the training they
wanted. One of these was Enni Benen. In 1235 he went to China and
during a six-year stay in China he came to enlightenment in 1237, and
received the seal of confirmation from the Chinese Zen master Wu-
chun Shih-fan. After the latter had confirmed him, he continued to seek
out other Zen masters of the Sung period in order to deepen his
experience. After his return to Japan in 1241, he made a major
contribution toward the establishment of Zen there. During his time, he
was an active Zen master in various Zen monasteries. He influenced
the practices of the mystical schools of T'ien-T'ai and Shingon through
his style of Zen training.

During his staying in China, Shoichi learned the secrets of Zen
from one of the greatest masters of the time. As a matter of fact, Zen
master Myoan FEisai's Zen method, a combination of Chinese Lin-chi
tradition and T'ien T'ai, was only short-lived in Japan. It would be the
form of Lin-chi brought back to the islands from China by Shoichi that
would really persevere. After returning to Japan, Shoichi began to
teach Zen in the rural south.

In 1243 he was invited to Kyoto, the imperial capital, by the
distinguished courtier Fujiwara Michiie. At that time, Fujiwara Michiie
determined to build a temple in Kyoto and he invited Enni to be its first
abbot. Tofuku-ji, as pictured by Fujiwara Michiie, was to be a place
where the Zen, Shingon, and T'ien T'ai traditions could co-exist, Zen
master Enni, who had training in the other two schools, was able to to
preside over the rituals associated with all three, but he gave
precedence to the Zen practice of meditation, and this was very good
for the purification of body and mind. That temple, Tofuku-ji, is today
designated one of Japan's national treasures. While in Kyoto, Enni was
also served as abbot of Fisai's Kennin-ji. He divided his time between
the two temples, walking from one to the other every day.

When Shoichi met Emperor Gosaga in 1245, he presented him with
a copy of the "Source Mirror Record," an immense compendium of
Buddhist teachings compiled by a famous Chinese Zen master of the
tenth century. The emperor used to read this book whenever he had
free time. When he finished, he wrote in the back of the text, "Having
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received this book from Master Shoichi, we have now seen essential
nature." When the courtier Fujiwara Michiie asked him for Zen
instruction, Shoichi said, "It is a matter of having decisive willpower, so
that you can be the master in the middle of all kinds of differences and
distinctions."

In spite of the preferential status he gave Zen, Enni also honored
the Shingon and T'ien T'ai teachings and was thus eventually able to
win respect for the Zen school, which was beginning to be seen less as
a Chinese oddity and more of a mainstream tradition in Japan. But Enni
understood that Zen was still young in Japan, and he continued to
encourage his disciples to travel to China to deepen their practice.
Enni's Rinzai was not yet a school independent of Shingon and Tendai
teachings, but it was Zen on its way to independence from those
traditions.

During the summer of 1280, Zen master Enni Benen ordered the
temple drums to be sounded and announced to his disciples that he was
about to die. He then wrote a farewell poem:

“Those who do not see things as they are,
Will never understand Zen.”

Then he peacefully passed away at the age of seventy-eight.

(II1) Zen Master Hsueh-Yen Tsu-Ch'in

Hsueh-Yen Tsu Ch'in, a Chinese Zen master in the thirteenth
century, who was a disciple of Wu Chou Shih Fan. He left home when
he was five years old, and while under my master, by listening to the
master's talks to visitors, he began to know that there was such a thing
as Zen, and gradually came to believe in it, and finally made up his
mind to study it. At sixteen he was ordained as a regular monk and at
eighteen started on a Zen pilgrimage. Hsueh-Yen told the following
stories of his experience in Zen: "While staying under Yuan of Shuang-
shan I was kept busy attending to the affairs of the monastery from
morning to evening, and was never out of the monastery grounds. Even
when [ was in the general dormitory or engaged in my own affairs, I
kept my hands folded over my chest and my eyes fixed on the ground
without looking beyond three feet. My first koan was 'Mu'. Whenever a
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thought was stirred in my mind, I lost no time in keeping it down, and
my consciousness was like a cake of solid ice, pure and smooth, serene
and undisturbed. A day passed as rapidly as the snapping of the fingers.
No sound of the bell or the drum ever reached me. At nineteen I was
staying at the monastery of Ling-yin when I made the acquaintance of
the recorder Lai of Ch'u-chou. He gave me this advice: "Your method
has no life in it and will achieve nothing. There is a dualism in it; you
keep movement and quietude as two separate poles of thought. To
exercise yourself properly in Zen you ought to cherish a spirit of
inquiry; for according to the strength of your spirit will be the depth of
your enlightenment." Thus advised, I had my koan changed to 'the
dried-up dirt-wiper'. I began to inquire into its meaning in every
possible manner and from every possible point of view. But being now
annoyed by dullness and restlessness, I could not get even a moment of
serene contemplation. I moved to Ching-tzu monastery where I joined
a company of seven, all earnest students of Zen. Sealing up our
bedding we determined not to lie down on the floor. There was a monk
called Hsiu who did not join us, but who kept sitting on his cushion like
a solid bar of iron; I wanted to have a talk with him, but he was
forbidding. As the practice of not lying down was kept up for two years
I became thoroughly exhausted both in mind and body. At last I gave
myself up to the ordinary way of taking rest. In two months my health
was restored and my spirit reinvigorated once more by thus yielding to
nature. In fact the study of Zen is not necessarily to be accomplished by
merely practicing sleeplessness. It is far better to have short hours of a
sound sleep in the middle of the night when the mind will gather up
fresh energy. One day I happened to meet Hsiu in the corridor, and for
the first time I could have a talk with him. I asked, 'Why was it that you
avoided me so much last year when I wished to talk with you? He said,
'An earnest student of Zen begrudges even the time to trim his nails;
how much more the time wasted in conversation with others!' I said, 'l
am troubled in two ways, by dullness and restlessness, how can I get
over them?' He replied: 'It is owing to your not being fully determined
in your exercise. Have the cushion high enough under you, and
keeping your spinal column upright, throw all the spiritual energy you
possess into the koan itself. What is the use of talking about dullness
and restlessness?' This advice gave me a new turn to my exercise, for
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in three days and nights I came to realize a state in which the dualism
of body and mind ceased to exist. I felt so transparent and lively that
my eyelids were kept open all the time. On the third day I was walking
by the gate still feeling as I did when sitting cross-legged on the
cushions. I happened to meet Hsiu, who asked, "What are you doing
here?' I answered, "Trying to realize the truth.' He asked, 'What do you
mean by the truth?' I could not give him a reply, which only increased
my mental annoyance. Wishing to return to the meditation hall I
directed my steps towards it, when I encountered the head-monk. He
said, 'Keep your eyes wide open and see what it all means." This
encouraged me. I came back into the hall and was about to go to my
seat when the whole outlook changed. A broad expanse opened, and
the ground appeared as if all caved in. The experience was beyond
description and altogether incommunicable, for there was nothing in
the world to which it could be compared. Coming down from the seat I
sought Hsiu. He was greatly pleased, and kept repeating: 'How glad I
am! How glad I am!" We took hold of each other's hands and walked
along the willow embankment outside the gate. As I look around and
up and down, the whole universe with its multitudinous sense-objects
now appeared quite different; what was loathsome before, together
with ignorance and passions, was now seen to be nothing else but the
outflow of my own inmost nature which in itself remained bright, true,
and transparent. This state of consciousness lasted for more than half a
month. Unfortunately, as I did not happen to interview a great master
of deeper spiritual insight at the time, I was left at this stage of
enlightenment for some time. It was still an imperfect stage which if
adhered to as final would have obstructed the growth of a truly
penetrating insight; the sleeping and waking hours did not yet coalesce
into a unity. Koans that admitted some way of reasoning were
intelligible enough, but those that altogether defied it, as if they were a
wall of iron blocks, were still quite beyond my reach. I passed many
years under the master Wu-chun, listening to his sermons and asking
his advice, but there was no word which gave a final solution to my
inner disquietude, nor was there anything in the sutras or the sayings of
the masters, as far as I read, that could cure me of this heart-ache. Ten
years thus passed without my being able to remove this hard inner
obstruction. One day I was walking in the Buddha Hall at T'ien-mu
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when my eyes happened to fall on an old cypress-tree outside the Hall.
Just seeing this old tree opened a new spiritual vista and the solid mass
of obstruction suddenly dissolved. It was as if I had come into the bright
sunshine after having been shut up in the darkness. After this I
entertained no further doubt regarding life, death, the Buddha, or the
Patriarchs. I now realized for the first time what constituted the inner
life of my master Wu-chun, who indeed deserved thirty hard blows."
Hsueh-Yen passed away in 1287.

(1V) Zen Master Wan-Chi Hsing-Mi

At present, we do not have detailed information regarding Zen
Master Gangyoku Gydmi, we only know that he was one of the most
outstanding Dharma heirs of Zen master Wu-chun Shih-fan in the
thirteenth century.

(V) Zen Master Wu-An P'u-Ning

Gotsuan-funei or Gottan-funei, name of a Chinese Zen master, of
the Yogi tsung (Yangchi branch) of the Rinzai school; a student and
dharma successor of Zen master Wu-chun Shih-fan. Wu-an went to
Japan in 1260, where he was active for some years in the Kencho-ji
monastery. Later he returned to China, where he died on a pilgrimage.
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Chuong Nam Muoi Mot
Chapter Fifty-One

Thién Su Minh Am Vinh Tdy La Nguoi Dau Tién
Mang Dong Thién Hoang Long Lam Té
Truyén Bd Va Phdt Trién O Nhit Bén

I. Tém Luoc Tiéu St Ciia Thién Su Minh Am Vinh Tay (1141-

1215):

Minh Am Vinh Tay 13 tén cta mdt vi su ndi ti€ng ngudi Nhat Bin
vao gifta th& ky thit XII. Cha 6ng 12 mot gido si Than Pao, nhung lai
ton sting dao Phit mdi phat trién d&€n ndi khi con mdi 1én tdm tudi, 6ng
da gitri dén tu hoc tai chila Thién Thai trén niii Ty Xan gin Kyoto. Ong
tho cu tic gi6i lic méi mudi bon tudi, chuyén nghién cttu cic hoc
thuy&t Thién Thai va Chan Ngdn. Sau khi hoc xong trén nidi Ty Xan,
dng di dy dinh du hanh sang Trung Hoa d€ dugc tu hoc thém véi nhitng
vi thdy xuit sic thoi d6. Thién s Minh Am Vinh TAy 13 ngudi khai
sang ra Thién ph4i Kién Nhan Tu, mot trong nhitng nhanh thién quan
trong nhat trong trudng phai LAm T€ & Nhat Ban. Hién nay phdi nay c6
khoédng 70 ngdi ty vién trén khdp Nhat Ban.

Vinh Ty bit diu cudc hanh trinh diu tién sang Trung Hoa vao
nim 1168, ba nim truc Kakua, d€ tu hoc thém. Cudc du hanh nay
chua ddy mot nim, va, mic diu trong khodng thdi gian d6 dng da gip
gd mot s vi Thién ting, 6ng khdng nd lyc tham van vé gido phdp clia
ho. Ong tré vé& Kyoto vao mia thu nim sau d6, vd mang vé v6i minh
mot bd suu tdp nhitng bdn vin Thién Thai dudc viét bing chit Trung
Hoa. Trong hai muoi nim ti€p theo dé, 6ng di ddc 1ong nghién citu
nhitng badn vin ndy, 6ng thdy ring sy hifng thi clia minh lai bi kich
thich b&i nhitng ciu chuyén ma dng doc dugc vé mot s§ thdy Thién
khdc nhau. Tuy nhién, 6ng vin duy tri trong truyén thdng Thién Thai
mot ciach khing quyét, va cudi ciing 6ng dat duge danh hiéu “T8” cda
trudng phdi nay.

Vao khodng nim 1187, 6ng di lam cudc du hanh thd hai sang
Trung Hoa véi ¥ dinh hanh huong dén nhitng dia diém quan trong ctia
Phat gido & Thién Trdc. Ong dd di dén chd ngd vuc ring gido phdp
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dugc day & Nhat Ban rat c6 thé bi hu hoai vi sy phién dich sai 1éch va
bi nhi€m tap tir nhitng ngudn khong phai Phat gido. Ong hy vong riing
biing cach du hanh ndi ma dic Phat ddn sanh thi 6ng c6 thé tim thay sy
dién dat tinh khi&t hon vé gido phdp nguyén thiy ctia dic Phat. Tuy
nhién, khi dén dat Trung Hoa thi 6ng khong ki€m dudc nhitng tai liéu
du hanh cn thiét d€ ti€n hanh viéc di dén luc dia nay. That vong véi
dinh ban diu, 6ng quyét dinh xem xét Thién tong d€ coi né it c6 su
dién dat gid mao vé gido phdp hon nhitng gi dang dugc truyén ba tai
Nhat B4dn hay khong. Sau d6, 6ng dén tu tip v6i tdng Thién Thai, tong
phdi ma 6ng da tho gi6i, nhung 6ng ciing tu tip thién vdi ngai Hué An
& Trudng An clia dong Thién Lam TE&, chinh ngai Hué An da ching
nhin sy gidc ngd clia 6ng.

Sau d6 6ng d&n tham van va hoc Thién v6i Thién Su Hu Am Hoai
Sudng, thudc phdi Hoang Long, tong Lam T&. C4i ma Vinh Tay tim
thay trong Thién LAm T& 1a thit gi d6 rit khic vSi Phat gido ma dng da
quen thudc. N6 khdng dé nghi sy phin tich tri€t hoc hay thuc hanh
nhitng nghi 1&; ma né tap trung vao viéc ky luit, ma ngudi ta néi véi
Vinh T4y 13 né c6 thé dua 6ng ta d&€n chd c6 dudc sy trai nghiém gidc
ngd giong nhu Tat Pat Pa da tirng ¢6 duge 1.600 nim trudc. Muc dich
ctia Thién khong phai 1a @€ hoc Phat gido ma 1a d€ thanh Phat. Vinh
TAy da tu tdp cong 4n vdi Thién sv Hr Am Hoai Sudng trong vong bon
nim, theo thay di tir ty vién nay dén ty vién khdc. Vao nim 1191, Vinh
TAy nhan dudc sy truyén thira chinh thifc cong nhin ring dng da thdy
dugc Phat tinh clia chinh minh va dugc phép gidng day Thién cho ngudi
khdc. Trong sy thita nhan vé quyén han nay, Thién su Hu Am Hoai
Sudng da trao cho Vinh Tay gidy t& chinh thic nhan ring Vinh Tay la
phdp t ndi phdp truyén thong dugc truy nguyén, khong gidn doan, tir
thoi difc Phat cho dén ngay nay. Thién sw Hr Am Hoai Suéng ciing trao
cho dé tir Vinh TAy mdt tAim y, mot cdi bt va mot cAy phat tir tiéu bidu
cho quyén han gidng phdp clia ngudi s§ hitu ching, va, dic biét trong
trudng hdp clia Vinh Tay 1a quyén dugc mang va truyén b4 gido phdp
Thién cho ngudi Nhat Ban.

Khi trd vé Nhat Bin 6ng bit diu day dé t& vé thién tap. Ong dugc
cong nhan 13 ngudi diu tién thanh cong trong viéc mang Thién sang
truyén b4 tai Nhat. Vinh TAy Minh 13 vi thdy dau tién cda thién su Pao
Nguyén, ngudi ma vé sau niy da dwa Tao Pong vao Nhiat Bin. Do d6,
thién sur Vinh Tay ciing dugc hét sic trong vong trong dong thién nay.
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Mot 1an no, trong mdt chuyén du hanh thinh linh su thdy mot tu
vién d6 ndt nén 6ng bén nghi d&€n chuyén tring tu lai. Khong c6 ngudn
tai nguyén nao clia chinh minh, su bén viét mot tAm bang dé: "Thdng
ndy, vdo ngay no, thién suw hinh huong Vinh TAy Minh sé& 1am 1& tu hda
thiéu cho minh. Nhitng ai ctiing dudng tién mua cdi hiy dén ma xem."
BAy gid Vinh TAy Minh ddn bing d6 day, va ngudi cling dudng cling
bit diu d6 x6 d&€n. Vao ngay di dinh, ngudi ngudi tu tip diy nghet & tu
vién, chd Itra dudc dot 1én. Vinh Tay Minh ngdi trén dong cii, chuin bi
t hda thiéu. Ong bido ngudi cham Itta khi 6ng ra hiéu. Biy gid Zenko
di vao thién tinh mic. Mot ldc 14u trdi qua. Thinh linh, 6ng nhin 1én trdi
va git diu. Roi sau d6 6ng dién thuyét cho ddm dong: "Hay ling nghe!
Hiy ling nghe! C6 nhitng Am thanh trén miy! Ngay khi ta sdp nhap
diét, chu Thanh da néi, 'Hay con qud sém cho 6ng nghi dén viéc rdi bd
th€ gidi nhiém 6 nay! Hiy & lai th€ gidi nay mot lic nita ma cttu do
chiing sanh.' Vi th€ ta khong thé nhap diét hdm nay." Sau d6 6ng 13y
tién ciing dudng dé trung tu lai ngdi chila va ti€p tuc gido héa chiing
sanh.

Vao nim 1191 su sdng 1ap chiia Fuku-ji & Kyushu, nhung ching
bao 14u sau d6, 6ng c¢6 nhitng mau thuin véi cdc vi sy thudc tong Thién
Thai & dia phuong, nhitng ngudi odn hin 13i tuyén bd clia dng ring
Thién vudt trdi hon gido phap Thién Thai. P& 1am ngudi con giin clia
cdc vi su nay, 6ng gidi thi€u nghi thic cia Mat tong Thién Thai vao tu
vién clia 6ng va vi€t ngay cd mot bo luin tdn than Thién Thai, nhung
van duy tri mdt cach kién c6 riing gido phdp cia tong Lam T€& 1a “tinh
tdy clia tAt cd moi gido phdp va bao gom toan bd Phat phdp.” Ngay nay
moi ngudi déu dong y ring chinh 6ng 12 ngudi di mang dong thién
Lam T¢€ truyén b4 va phat trién & Nhat Ban.

Sau ndm 1200, Vinh Tay chia thdi gid ciia minh giita nhitng ty vién
do chinh 6ng sdng 1ap & Thuong Liém va Pong Do (c6 d6 clia Nhat
Bén). Nhung c6 vé nhu 6ng da tir tit quay tr§ vé vdi truyén thong Thién
Thai, v6i 13i binh ring lic nay chua phdi 12 lic Thién hung thinh trén
dat Nhat Ban. Trong nhitng nim cudi doi, 6ng da cong hi€n ddi minh
trong viéc phat huy nghi thitc Thién Thai. Pong thdi, dng trinh bay
Thién nhu 12 mdt thit gido 1y bd sung cho nhitng hinh thic 1& lac va
nghi thic chii nghia hon cho cédc gigi thugng luu trong xa hoi Nhat Ban.
Tuy nhién, gido thuyét clia 6ng d€ lai cho cdc dé tit mot sy bit dau tién
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trinh clia viéc thanh 1ap Thién nhu 12 mot trudng phéi riéng biét va tu
tri.

Nim 1204, tuéng quan Minomoto b8 nhiém 6ng lam vién trudng tu
vién Ki€n Nhan va tu vién ndy trd thanh tu vién Thién dau tién trong
thanh phd hoang gia ndy. Va ciing chinh tai diy, Pao Nguyén di dén
va tu tp theo sy gidng day clia 6ng. Vi vira mudn lam diu b6t cdc phai
Phit gido hién c6, vira theo dudi con dudng tdm linh ctia minh, 6ng di
sdng 14p ra mdt thit thién vin con mang didu 4n manh mé clia cic yéu
t6 Thién Thai va Chan Ngdn. Tuy nhién, dong thién do dng sing lap da
tat di sau vai th& hé. Thién su Vinh Tay thi tich vao nim 1215 vao tudi
bady muai lam.

II. Thién Su Vinh Tay Va Su Khai Sdng Tong Lam Té Nhat

Bdn:

Mic dau truSc d6 di c¢6 ngudi Nhat Ban dén Trung Hoa hoc Thién,
Vinh Tay dugc xem nhu 13 ¢4 nhan dau tién thiét 14p hinh thic Thién
Lam Té& trén dat Nhat, ciing nhu Sd TS B P& Pat Ma dudc thira nhan
da mang thién d&€n Trung Hoa vay. LAm T¢€ tong Nhiat B4n 12 mot trong
ba trudng phdi duong thdi ctia Thién tong Nhat Ban. Phdi Lam T¢& dugc
truyén thing tir Trung Hoa tir t§ LAm T€. P4y 1a mdt trong ba tong phai
chinh duong thdi cia Nhat Ban, hai tong kia 1a Tao BPong va Hoang B4.
Lam T¢& tong dudc truyén thing tir Trung Hoa tir T6 LAm T€& Nghia
Huyén va 1an ddu tién duge Thién su Vinh TAy mang vé truyén b4 tai
Nhat Bén. Eisai tho gido véi tong Hoang Long & Trung qudc, day la
mot trong hai chi nhdnh chinh cta tong LaAm T€&, nhdnh kia 1a Duong
Ky. Nhianh Hoang Long khong ton tai 1iu dai & Nhat, nhung nhanh
Duong Ky vAn con tdn tai cho dén ngay nay. Nhdnh Thién nay nhan
manh dén viéc tu tp Cong 4n va 4p dung nhitng phuong phdp “Pon
ngd” d€ lam gidc ngd thién sinh, nhu hét vao ho hay ddnh vio ngudi
ho. Nhdnh nay tuyén bd ring nhitng phuong phdp nay din dén chitng
nghiém “dén ngod,” chi “Kensho” hay “Satori” trong thuit ngit Nhat
Ban.



871

Zen Master Myoan Eisai Was the
First Zen Master Who Brought the Huang Lung
Branch of the Rinzai Zen School to Japan

I. A Summary of Zen Master Myoan Eisai's Biography:

Ming-An Jung-Hsi (Myoan Eisai), name of a Japanese famous
monk in the middle of the twelfth century. His father was a Shinto
priest, but who had such respect for new Buddhist religion that when
his son was eight years old, he sent him to study at a T'ien T'ai Temple
on Mount Hiei near Kyoto. He took the full precepts at the age of
fourteen and studied the teachings of the Tendai and Shingon schools.
After completing his training on Mount Hiei, Eisai planned to travel to
China to have further training with most outstanding master of the time.
Zen master Myoan Eisai founded the Kenninji branch, one of the
most important branches from Lin-Chi school in Japan. Up to now, this
branch has about 70 temples throughout Japan.

Eisai undertook his first voyaga to China in 1168, three years
before Kakua in order to further his studies. The visit was less than a
year long, and, although during the course of it he met a number of Zen
monks, he made no effort to question them about their teachings. He
returned to Kyoto the following autumn, and bringing with him a
collection of T'ien T'ai texts written in Chinese. He dedicated the next
twenty years of his life to the study of those texts, and found his
interest piqued by the stories he read in them of various Zen teachers.
He remained firmly in the T'ien T'ai tradition, however, and eventually
earned the title of “Patriarch” within it.

Around 1187, he made a second trip to China with the intention of
undertaking a pilgrimage to important Buddhist sites in India. He had
come to suspect that the Dharma taught in Japan may have been
corrupted through mistranslations and contamination from non-Buddhist
sources. He hoped that by traveling to the land of the Buddha's birth, he
would find a purer expression of the Buddha's original teachings.
However, once in China he was unable to procure the necessary travel
documents to proceed to the continent. Disappointed to his original
intention, he decided to investigate the Zen school to see if it were a
less adulterated expression of the Dharma than what was currently
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being promulgated in Japan. Later, he came to study at the T’ien-T ai
school, the order in which he was ordained, but he also studied Ch’an
with Hui-An Hui-Ch’ang of Oryo lineage of the Lin-Chi order of Ch’an
Hui-An gave FEisai a certification of awakening.

Then, he came to visit and stayed to study Zen with Zen Master
Kian Esho, who belonged to the Oryo lineage of Rinzai Zen. What
Eisai found in Lin-chi Zen was something very different from the
Buddhism with which he was familiar. It did not offer philosophical
analysis or carry out ritual observances; rather, it focused on a
discipline which, he was told, could bring him to have the same
experience of awakening that Siddhartha Gautama had had 1600 years
earlier. The goal of Zen was not to study Buddhism but to become a
Buddha. Eisai did koan study with Zen master Kian Esho for four
years, following him from one monastery to another. In 1191, Eisai
received official “transmission,” acknowledgment that he had seen into
his own Buddha-nature and was authorized to teach others. In
recognition of this authorization, master Kian Esho gave Eisai an
official document that attested that Eisai was a successor in a tradition
which was traced, without break, from the Buddha to the present day.
He also presented his disciple with a robe, bowl, and a whisk which
represented the possessor's right to teach the Dharma, and, specifically
in Eisai's situation, the authority to take and promote the Zen tradition
to the people of Japan.

Upon his return to Japan Eisai began instructing students in Ch’an
practice. He is credited with being the first successfully to bring Zen to
Japan. He was the first master of Dogen Zenji, who later transmitted
the Zen of Soto school in Japan. Thus Eisai is also important for that
Zen lineage.

Once on a journey Zen master Zenko happened to see a ruined
temple that he thought should be restored. Completely without material
resources of his own, Zenko wrote a large sign saying, "This month, on
such-and-such a day, the pilgrim Zen master Zenko will perform a self-
cremation. Let those who will donate money for firewood come
watch." Now Zenko posted this sign here and there. Soon the local
people were agog, and donations began pouring in. On the appointed
day, people jammed the temple, awaiting the lighting of the fire. Zenko
sat in the firewood, preparing to immolate himself. He called for the
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fuel to be ignited at his signal. Now Zenko went into silent meditation.
A long time passed. All of a sudden, he looked up at the sky and
nodded. Then he addressed the crowd, saying, "Listen, listen! There
are voices in the clouds! Just as I was about to enter into extinction, the
saints all said, 'It is still too early for you to think of leaving the defiled
world! Put up with this world for a while, and stay here to save living
beings.' So I can't go on with the cremation today." Then he took the
money that had been donated and was able to restore the abandoned
temple with it.

In 1191 he founded the Fuku-ji Temple in Kyushu, but soon came
into conflict with local Tendai monks, who resented his statements that
Zen is superior to Tendai. To placate them, he began introducing
esoteric Tendai rites in his monastery and even wrote a treatise
praising Tendai, but steadfastly maintained that Rinzai is “the
quintessence of all doctrines and the totality of the Buddha’s Dharma.”
Nowadays people agreed that he was the 