Vi Tru & Phap Gioi
Theo Quan Diém Phét Gido

Thién Phiic

Vii Tru Ludn ciia Phdt Gido khong phdi chi ban dén su hién
hitu ciia v6 s6 hé thong thé gidi tdp hop thanh nhitng nhém ma ta
vdn goi la cdc thién ha, ma né con dé cap dén nhing khdi niém
réng rdi vé thoi gian ciia vii tru. Theo vil tru ludn Phdt gido, trdi
dat trdi qua nhitng chu ky; trong mét vai chu ky ndy, trdi dat 16t
dep hon, nhung trong nhitng chu ky khdc, né sa doa. Tudi trung
binh ciia con nguoi la ddu hi¢u chi tinh chdt thoi dai ma nguoi dy
song. Tudi cé thé thay déi tiv 20 dén hdng trdm triéu nam. Vao
thoi Pitc Phdt Thich Ca, mitc dé trung binh ciia doi séng la 100
ndm. Sau thoi ciia Ngai, thé gian hu héng, cudc sdng con nguoi
riit ngdn di. Thdt la sai ldm khi nghi rdng nhan sinh quan va vit
tru quan cia dao Phdt la mét quan ni¢m bi quan, rdng con nguoi
luén séng trong tinh than bi quan yém thé. Nguoc lai, ngudi con
Phdt mim cuoi khi ho di sudt cudc doi. Nguoi nao hiéu dugc bin
chdt thdt ciia cudc song, nguoi dy hanh phiic nhdt, vi ho khéng bi
dién ddo bdi tinh chdt hu do, vé thuong ciia van vdt. Nguoi &y
thdy ding thdt tudng ciia van phdp, chii khong thdy nhu cdi
chiing duong nhu. Nhitng xung dot phdt sanh trong con ngudi khi
ho ddi ddu véi nhitng sy that ciia cudc doi nhu sanh, ldo, bénh,
ut, van van, nhung sy dién ddo va thdt vong ndy khéng lam cho
nguoi Phdt tit nao niing khi ho sdn sang déi dién vdi chiing béing
long can ddm. Quan niém séng nhu vdy khéng bi quan, ciing
khong lac quan, ma né la quan niém thuc tién. Nguoi khong biét
dén nguyén tdc hing chuyén trong van phdp, khong biét dén bdan
chd't ndi tai ciia khé dau, sé bi dién ddo khi dwong ddu véi nhitng
thang trdm ciia cudc song. Noi vé Phdp gidi, Phdp Gidi c6 dén
hai nghia: Thit nhdt la vii tru hién thic. Thit nhi la thé gici khong
han dinh hay Niét Ban. N6 chinh la Chdn Nhu ciia Phdt. Niét Ban
tich diét vita cé nghia la su diét vong ciia thé xdc con nguoi (theo
nghia tiéu cyc), va vita la sy diét tdn ciia cdc diéu kién sinh tit
(theo nghia tich cuc). Theo Gido Su Junjiro Takakusu trong
Cuong Yéu Triét Hoc Phdt Gido, phdp gidi trong ¥ nghia la cdnh
gidi cia Iy tdc va vita la su tudng ciia tdt cd su tudng, dong nghia
vdi Nhi Lai Tang va ciing dong nghia vdi vii tru hay thé gidi
hié¢n thuc, nghia la cdnh gidi ciia tdt cd sy tudng. Theo triét hoc
Trung Qudn, Phdp Gidi cing cé nghia la Chdn Nhu hodc Thuc
Tai hay Niét Ban. g day chit ‘Gidi’ cé nghia la ban chdt tham
sdu nhdt, hay bdn chdt t6i hau. Phdp Giéi va Chdn Nhu déu la
siéu viét va ndi ton. N6 la siéu viét nhu Thuc Tai 16 hdu, nhung
né hién hitu trong méi nguoi nhut la co sé va bdn chdt tham sdu
nhét ciia ho. Theo Phdt gido, Phdp Gidi Vién Dung la sw thdu
sudt thuc tai mot cdch tron ven. Cdc phdp thudc phdp gidi, mdi
su viéc déu dan bén va tham nh@p vao nhau. Bay la thuyét “vé
ngai” cia téng Hoa Nghiém va la thuyét “tinh cu” ciia téng



Thién Thai. Pao Phdt chii triuong rdang khéong cé cdi dugc tao doc
nhdt va riéng ré. Van hitu trong vii tru, tdm va vat, khéi lén dong
thoi; van hitu trong vii try nwong tya Idn nhau, dnh hudng ldn
nhau, va do dé tao ra mét ban dai hoa tdu vii tru ciia toan thé
di¢u. Néu thiéu mot, vii truy sé khong toan ven; néu khong cé tdt
cd, cdi mot ciing khong. Khi toan thé vii tru tién t6i mot bdn hoa
am toan hdo, né dugc goi la “Nhdt Chan Phdp Gidi,” vii tru cia
cdi mot va cdi thuc, hay “Lién Hoa Tang.” Trong vil tru ly tudng
do, van hitu sé ton tai trong hoa diéu toan dién, méi hitu khong
chudng ngai hién hitu va hoat dong ciia cdc hitu khdc. Ddu chiing
ta c6 noi gi di nita, theo Pucc Phdt, lam sao con ngudi co thé biét
duigc su thdt ciia vii try khi con nguoi khong thé biét doc su that
ciia chinh minh? Thé nén Ngai day: “Piéu thuc tién cho con
nguoi la quay tré vé véi chinh minh dé biét minh la ai, dang &
dau va dang lam gi dé loai trix hét thdy cdc thit ngan che minh
khdi su thdt ciia van hitu. Nghia la con nguoi phdi tu minh tu tdp
dé thanh loc cd than ldn tdm. Vé van dé vii tru, Pitc Phdt cho
réng thé gidi vat chdt do nk dai hinh thanh nhu nhiéu nha tuw
tuong An D trude thoi Pitc Phdt da tuyén bo. D6 la dat, nudc,
lita va gié. Cdc yéu t6" ndy luén van hanh va vo thuong, thé nén
van hitu do chiing lam ciing vo thuong.

(A) Vi Tru Theo Quan Piém Phét Gido

I. Vii Tru Quan Phdt Gido:

Theo quan diém Phat gido thi vii tru 14 vo cling vo tin. Tuy nhién,
néu ching ta néi vé sy thanh hinh ca hé thong th& gi6i ma chiing ta
dang &, chiing ta c6 thé€ néi vé& sy thanh hinh clia n6 nhu sau: “N6i vé
cdc y&u t& ciu thanh vii try, y&u td ban ddu 13 “gié”, c6 nén tdng tir hu
khong. Rdi gié chuyén dong, va dya vao d6 ma hdi néng xuit hién,
rdi ¢6 hdi nudc, rdi c6 chat ciing tirc 1a da't.” Vi Tru Ludn cda Phat
Gido khong phdi chi ban dén sy hién hitu clia vd s6 hé thong thé gi6i
tap hdp thanh nhitng nhém ma ta vin goi 1A cdc thién ha, ma né con
dé cap dé&n nhitng khdi niém rong rdi vé thdi gian clia vii tru. Pitc Phat
tuyén bd ring trén mic d6 hiu bi€t cao nhat thi toan thé vii tru 12 ban
tam thanh tinh. Tuy nhién, trén mitc do hiu biét thong thudng thi Ngai
vé nén mot thit vii tru v6i vo sd nhitng hé thdng th€ gidi v6i vo s6
nhitng hanh tinh noi ma moi chling loai chiing sanh dang sanh song. Vi
viy, hé thong th& gidi clia chiing ta khong phai 1a mot hé thong thé
gidi duy nha't trong vil tru. Nhitng thé gidi khic cling c6 chu Phat gidng
day vé gidc ngd dao. Nhitng ban kinh Phat c6 xua nhit néi dén cic
thanh ki€p va hoai ki€p vé6i nhitng khodng thdi gian I6n lao clia nhitng



thién ha 4y, ching dan din hinh thanh nhu th€ nao va sau mot thdi ky
tuong ddi 6n dinh va c6 ddi song trong céc thé gi6i clia chinh ching da
ton tai rdi tAt nhién phdi suy tan va hly diét nhu thé nao. TAt ci déu la
su van hanh clia nhitng qud trinh, bi€n c¢d nay din d&n bi€n cd khdc
mot cdch hoan toan ty nhién. Nhu ban di bi€t mic du Pidc Phat da
khdm pha ra sy hién hitu cia nhiéu Thugng d&€ trong vii tru, Ngai
khong bao gi ¢d y dénh gid thdp quyén uy clia dang Thugng d€ duge
dan chiing An D6 thd phugng thdi bay gid. Ngai chi thuyét gidng chin
ly. Va chan 1y d6 khong giy anh huéng gi d€n quyén luc clia ding
Thugng d&. Tuong ty, su kién vii tru ¢ nhiéu mit trdi khong lam gidm
thi€u sy quan trong clia mit trdi trong thdi duong hé clia chiing ta, vi
mit trdi cla chding ta vAn ti€p tuc cho chiing ta 4nh sdng mdi ngay.
D3&i v6i mot s6 ton gido khac, Thugng d€ rit c6 quyén ning so véi loai
ngudi, nhung theo Phit gido, cdc ngai chua gidi thodt dugc sy khd dau
phién ndo, va c6 thé cdc ngai vin con sin han. Tho mang clia cdc ngai
rat dai, nhung khong trudng clru nhu mot s6 ton gido van tin tudng.

Céc van dé thudng dugc cic hoc gid néi dé€n vé Phit Gido 1a Nhan
sinh quan v Vi tru quan Phat gido. Su khdo sdt ngudn géc nhén sinh
quan va vii tru quan 1a cong viéc cda lanh vuc cta cdc nha chuyén
mon trong lanh vic Siéu Hinh Hoc va vAn dé nay di dudc khdo st tir
budi ban sd ctia ciac nén vin minh Hy Lap, An b6 va Trung Hoa. 0
day chi néi dai cuong vé Nhin sinh quan va Vii tru quan Phit gido ma
thoi. Vi Tru Luan clia Phat Gido khdng phdi chi ban d&€n sy hién hitu
clia vd s6 hé thong thé€ gidi tip hdp thanh nhitng nhém ma ta van goi
12 cdc thién ha, ma né con dé cap d&€n nhitng khai niém rong rdi vé
thdi gian ctia vil tru. Theo vii tru luan Phat gido, trai dit trdi qua nhitng
chu ky; trong mot vai chu ky niy, trdi dit tot dep hon, nhung trong
nhitng chu ky khéic, né sa doa. Tudi trung binh clia con ngudi 1a ddu
hiéu chi tinh cha't thdi dai ma ngudi 4y séng. Tudi cé thé thay ddi tir 20
dé&n hiing trim triéu nim. Vao thdi Pitc Phat Thich Ca, miic d trung
binh clia doi song 1a 100 nim. Sau thdi cda Ngai, thé gian hu hdng,
cudc sdng con ngudi rit ngin di. P4y siu cda toi 10i va bat hanh sé&
hién ra khi tudi tho trung binh ctia con ngudi ha xudng con 10 tudi. Lic
d6 Diéu Phdp cia Pic Phit s&€ hoan toan bi bé quén. Nhung sau d6 thi
mot cudc dot khdi mdi lai bit ddu. Khi nio ddi sdng con ngudi 1én tdi
80.000 nim thi Phat Di Lic & cung trdi DAu SuAt sé hién ra trén trdi
d4't. Ngoai ra, nhitng ban kinh Phat c8 xura nhit néi dén cic thanh kiép



va hoai ki€p vé6i nhitng khodng thdi gian I6n lao cda nhitng thién ha
4y, chiing din din hinh thanh nhu thé nao va sau mot thdi ky tuong ddi
&n dinh va c6 d5i song trong cac thé gidi cla chinh chiing da ton tai roi
tdt nhién phai suy tan va hily diét nhu thé nao. TAt cd déu 1a sy van
hanh cda nhitng qud trinh, bi€n cd ndy din d&n bi€n c6 khdac mot cich
hoan toan ty nhién. Ptic Phat 12 vi Thiy khdm ph4 ra ban chat thyc sy
clia ludt vii tru vd khuyén ching ta nén sdng phlt hdp véi dinh luit
ndy. Ngai da khing dinh ring khong ai trong chiing ta c¢6 thé thoat
khéi dugc dinh luat vii tru bing cdch cAu nguyén mdt dang than linh
t01 thugng, bdi 1& dinh luat vii tru vo tw véi moi ngudi. Tuy nhién, Dic
Phat day riing ching ta c6 thé ngin chin viéc 1am x4u 4c bing cich
gia ting hanh vi thién lanh, va rén luyén tim tri loai bd nhitng tu tudng
x4u. Theo Prtic Phit, con ngudi c6 thé trd thanh mot thugng d€ néu con
ngudi 4y song ditng din va chdnh ding bat ké ngudi Ay thudc ton gido
ndo. Nghia 13 mot ngdy nio d6 ngudi 4y c6 thé dat dugc an lac, tinh
thitc, tri tué va gidi thoat n€u ngudi 4y sdn sang tu tip toan thién chinh
minh. Bic Phat Thich Ca Mau Ni chinh 1a ngudi da chitng ngd chan ly,
Ngai xem tit cd nhitng cAu hdi vé siéu hinh 1 trong rdng. Chinh vi th&
ma Pic Phat thudng gilr thdi dd im ling hay khong trd 15i nhitng cau
héi lién quan dén siéu hinh vi Ngai cho riing nhitng cdu hdi ndy khong
phdi 1a huéng nhim dén ctia Phat tr, huéng nhim dé&n clia Phat tit 1a
sy gidi thodt rot rdo. Theo Pic Phat, lam sao con ngudi c6 thé biét
dudgc sy that ctia vii tru khi con ngudi khong thé biét dugc su that cla
chinh minh? Th& nén Ngai day: “Piéu thuc tién cho con ngudi 12 quay
trd vé véi chinh minh d€ bi€t minh 14 ai, dang & ddu va dang lam gi dé
loai trir hét thdy cdc thd ngin che minh khéi sy thdt clia van hitu.
Nghia 13 con ngudi phai tu minh tu tip d€ thanh loc c3 than Idn tAm.
Vé van dé vii try, Pic Phat cho riing th€ gidi vat chit do tif dai hinh
thanh nhu nhiéu nha tu tudng An Do trude thdi Pitc Phit da tuyén bd.
D6 1a dat, nudc, Ira va gi6. Cac y&u t6 ndy ludn van hanh va vo
thudng, thé nén van hitu do chiing 1am ciing v thudng. Van dé thic
mic vé ngudn goc clia TG Pai ddi v6i gido thuyé&t Duyén Khéi do Pitc
Phat phat hién 13 hoan toan vo nghia va khong dugc chap nhan.

I1. Bén Loai Vii Tru Theo Gido Thuyét Tong Hoa Nghiém:
DPao Phat chd truong ring khdng c6 cdi dugc tao doc nha't va riéng
ré. Van hitu trong vii tru, tim va vat, khdi 1én dong thdi; van hitu trong



vil tru nuong tya 1an nhau, 4nh huéng 14n nhau, va do dé tao ra mot
ban dai hoa tdu vil tru cla toan thé diéu. N&u thi€u mdot, vil tru sé
khong toan ven; néu khong cé tat ci, cdi mot ciing khong. Khi toan thé
vii tru ti€n t6i mot ban hdoa Am todn hdo, né dudc goi 12 “Nhat Chan
Phdp Gi6i,” vii try clia cdi mot va cdi thyc, hay “Lién Hoa Tang.”
Trong vii tru 1y tudng d6, van hitu sé& ton tai trong hoa diéu toan dién,
mdi hitu khdong chuéng ngai hién hitu va hoat dong clia cdc hitu khac.
Theo Gido Su Junjiro Takakusu trong Cuong Yé&u Tri€t Hoc Phat Gido,
mic dii quan niém vién dung va ddng khdi 12 vii tru, né 12 mot thuyét
phdp gidi duyén khdi, ban tinh ctia hién khdi 1a v try, n6 1a mot thi
tri€t 1y toan thé tinh cla tat cd hién hitu, hon 14 tri€t hoc vé nguyén
khdi. Theo thuyét ndy, tong Hoa Nghiém cho ring cé bon phip gidi
nim tron trong Ly & Su. Thit nhdt la Sw Phdp Gidi. ThE gidi cla doi
song hién thuc, hay th€ gi6i kién tinh. C4ch nhin phdp gidi nhu 12 mot
th€ gi6i clia nhitng vat thé cd biét, trong d6 chif gisi (dhatu) c6 nghia
1a cdi phan biét. Pay 1a th€ gidi cha thuc tai, th€ gidi hién tigng, hay
th€ giGi hién tugng, cdc phap sic va tdm cla ching sanh. Sy phdp gidi
bi€u hién cho gido 1y duy thuc cia Ti€u Thira. Thit nhi la Ly Phdp
Gidi. Th€ gidi ly tudng cia dinh luat hay nguyén ly. Cdch nhin Phdp
Gi6i nhu 1a sy hién hién ctia nhit tAm (ekacitta) hay mot ban thé cd
ban (ekadhatu). Pay 12 th€ gidi thé tdnh néi vé cdc phdp sic va tim
ctia chiing sanh tuy c6 sai khac nhung cting chung mot thé tinh. Pay la
thé gi6i cda 1y tic. N6 dugc Tam Luin Tong va Phdp Tuéng Tong chi
xuéng, day ring 1y tidch r&i véi su. Thit ba la Ly Sw V6 Ngai Phdp
Gidi: Th€ gidi thé hién 1y trong su; sy va ly cung hoa diéu. Cach nhin
Phip Gi6i nhu 12 mot thé gidi trong d6 tat cd nhitng hién hitu riéng
biét clia n6 (vastu) c6 thé ddng nhat dugc véi mot tim 1a s§ y. Phdp
Gi6i nay khong c6 trd ngai giita 1y va sy vi 1y do sy ma hién bay, sy
nhd 1y ma thanh tyu. Khgi Tin va Thién Thai tong chid truong nhat thé
gifta sy va 1y, nghia 12 thé& gi6i clia 1y tic va thuc tai dude hogp nhat,
hay th€ gigi 1y tudng dugc thé ngd. Thit 1 la Su Sw Vé Ngai Phdp
Gidi: C4ch nhin Phdp Gidi nhu 12 mot thé gidi trong d6 mdi mot vat
thé riéng biét clia n6 ddng nhat vdi moi vat thé riéng biét khdc, ma tat
c4 nhitng gi6i han phan cdch gifta chiing thiy déu bi bdi bd. Pay 1a thé
gidi clia ta't ca thuc tai dugc k&t dét lai hay dugc dong nhit trong nhip
diéu toan ven, nghia 12 t4t c4 moi hién tugng déu tuong ng thong
dung nhau, mot tic nhiéu, 16n chita nhé. Pay 1a chii truong cda tdng



Hoa Nghiém, theo d6 tat cd nhitng sy that hay thuc tai di biét nhat
thi€t phai tao thanh mdt toan thé nhip nhang do sy tuong dung tuong
nhi€p d€ ching ngd thé gidi ly tudng 13 “nhat nhw.” Thé gidi nay tuong
giao hoa diéu giita chinh cdc sy, cdc hién thyc. Trong th& gidi hién
thyc, sy phap gidi, chli nghia c4 nhin c¢é cd ndi bat; canh tranh, xung
dot, tranh luan va tranh chdp ciing sé 1am rdi loan sy hoa dié¢u. Coi
xung dot nhu chuyén duong nhién, 12 dudng 16i clia cdc nén triét hoc
xua nay. Pao Phat dung 1én mot thé gidi trong d6 ddi song hién thuc
dat t6i chd hoa diéu Iy twdng. Theo Gido Su Junjiro Takakusu trong
Cuong Y€&u Tri€t Hoc Phat Gido, dem thuc hanh ma thich @ng ly
thuy&t khong phai 1a diéu khé khin, nhung tai hai & chd 13 con ngudi,
ké thi qué thién vé 1y thuyét, ngudi lai qué trong thyc hanh. Do d6 can
phdi c6 mot gidi phdp hitu 1y. Lai nita, trong th& gi6i thuc t€, thyc hanh
thudng chdng lai thuc hanh, sy kién chéng lai sy kién, cong tic chong
lai cong tdc, cd thé chong lai cd thé, ding cAp chong lai ding cap,
qudc gia chdng lai quoc gia. D6 13 sic thdi cla th€ gidi c4 nhan chi
nghia, rdi tir d6 toan thé thé gi6i héa ra phan chia thinh minh vun
vit. Chl nghia tip thé hay tinh than tuong tr¢ khong ngirng, vin chua
di dé€ ngin chin 4c tinh cla ddi song. PE hoa diéu mot trang thai sinh
ton nhu viy va d€ dua tat cd van vat d&€n chd nhu hoa, thé€ gidi tuong
giao twong cdm cin phdi dudc tao ra. Mot thé gidi 1y tudng nhu vay
dudc goi la “su sy v ngai phdp gidi.”

II1.Tam Thién Pai Thién Thé Gidi:

T trén 25 thé ky vé trudc, Pic Phat da day vé su rong 16n vo
bién va sy vo clng ctia vii tru. Th€ gi6i ma ching ta dang & khong
phdi chi c6 mdt, ma nhiéu nhu cdt sobng Hiing. Vil tru clia ba ngan dai
thién th€ gidi (thé gidi ching ta dang & 12 thé gidi ta ba. Ta Ba ti€ng
Phan goi 12 Saha, nghia 1 tho khd, kham kh&, vi khong gian vo han va
th€ gidi ki€u thé& gi6i ta ba ndy lai c6 vo lugng thé gidi, giing bla
khip luc phuong, 16n nhd khic nhau tao thanh mot tiu thé gigi. Mot
ngan tiéu thé gidi hiép thanh mot ti€u thién th& gidi, mot ngan tiéu
thién th€ gidi thAinh mot trung thién thé gidi, modt ngan trung thién thé
gi6i thinh mot dai thién th€ gigi. Mot ngan ti€u thién thé gidi, mot
ngan trung thién th€ gidi, mot ngan dai thién th€ gi6i hiép thanh ba
ngan dai thién thé& gidi). Mdi tam thién dai thién thé€ gi6i nhu thé gdm
mot ngan triéu th€ gidi nhé nhu thé€ giGi cla ching ta dang 8. Hon nita,



vii tru khong phdi chi ¢6 mot dai thién th€ gidi, ma gdm vo sd dai
thién thé gi6i. V& thdi gian theo Phat gido thi mdi th€ gidi c6 bdn trung
ki€p, mdi trung ki€p c6 20 tiéu ki€p, mdi ti€u ki€p c¢6 16 triéu nim.
Nhu th€, mot th€ gidi tir Iic dudce thanh 1ap dén khi bi tieu diét trung
binh l1a mdt ngan hai trim tdm chuc triéu nim. Dan An b0 xua tin ring
vii try ndy gom nhiéu ngan thé gidi.

Tong Thién Thai dé ra mot vii tru gdm mudi cdnh virc vdi cin ban
ba nghin th& gidi niy, tic 1a th& gidi cla hitu tinh dugc chia thanh
mudi c¢di (T Thanh Luc Pham). Tong nady hoan toan quay vé 1y thuyét
duy tAm nhung di€n td khdc hon. Thién Thai cho ring trong mdt sit na
tdm hay mot khodnh khic cla tu tudng bao gdbm ci ba nghin thé gidi
(nhit niém tam thién). Pay 1a mot 1y thuyét riéng cla tong nidy va
dugc goi la “Ban Cy Tam Thién” hay “Ly Cu Tam Thién” hay “Tédnh
Cu Tam Thién,” va c6 khi dudc goi 12 “Vién Cu Tam Thién.” Noi thé,
hoic cu hay ban tinh hay vién mdn déu chi chung mot y niém nhu
nhau, tifc 13, trong mot khodnh khic clia tv tudng hay sit na tAim déu
c6 c& 3.000 th€ gidi. C6 ngudi coi ¥ niém ndy nhu 1a rdt gan véi y
niém vé tuyét d6i thé. Nhung néu ban coi tuyét ddi thé nhu 1 cin
nguyén clia tit ca tao vat thi né khong ding hin la tuyét ddi thé. Vay
n6 c6 thé dugc coi nhu 12 mdt hinh thii cta ly thuyé&t duy tAm, nhung
néu ngudi ta nghi ring tim thé Ay bi€u hién thé€ gidi ngoai tai bing
ti€n trinh phan hai thi lai khdc hin, vi né khong cé nghia ring, mot
khic cla tu tudng tao ra ba nghin th€ gi6i, bdi vi mot sy tao tdc 1a sy
khéi diu cia mdt chuyén dong theo chiéu doc, nghia 1a tao tic trong
thdi gian. N6 cling khong c6 nghia ring ba nghin th€ gidi dugc thu vao
trong mot khodnh khic cla tu tudng, bdi vi sy thu gidm 12 mot hién
hitu theo chiéu ngang, nghia 12 cong hitu trong khong gian. Du chd
thuy&t tam thién dai thién thé€ gidi dugc quang dién trén cin ban duy
tAm nhung n6é khong chi 1a duy tAm vi tit cd cdc phdp trong vil tru déu
& ngay trong mdt ¥ ni€ém nhung khong gidn lugc vao tdm hay y.

IV. Quan Diém Phdt Gido Vé Vii Tru-Nhdan-Duyén Sanh:

That 12 sai 1am khi nghi ring nhin sinh quan va vii tru quan clia
dao Phat 12 mot quan niém bi quan, ring con ngudi ludn sdng trong
tinh than bi quan y&€m thé&. Ngugc lai, ngudi con Phat mim cudi khi ho
di sudt cudc ddi. Ngudi nao hi€u dugc ban chat thit clia cudc sdng,
ngudi 4y hanh phic nhat, vi ho khong bi dién ddo bdi tinh chat hu do,



v0 thudng clia van vat. Ngudi ay thiy ding that tuéng clia van phap,
chit khong thdy nhu cédi ching dudng nhu. Nhitng xung dot phét sanh
trong con ngudi khi ho ddi dau vdi nhitng sy that clia cudc ddi nhu
sanh, 130, bénh, ti, vin van, nhung sy dién ddo va thit vong ndy
khong 1am cho ngudi Phat tif nao niing khi ho sin sing ddi dién vdi
chiing bing 1ong can ddm. Quan niém sdng nhu vy khong bi quan,
ciing khong lac quan, ma né 1a quan niém thuc tién. Ngudi khong biét
dé&n nguyén tic hiing chuyén trong van phap, khong bi€t d€n ban chi't
ndi tai ctia khd dau, sé bi dién dido khi duong ddu vé6i nhitng thing
trAm cda cudc séng, vi ho khong khéo tu tip tim d€ thiy cac phdp
diing theo thuc tuéng clia chiing. Viéc xem nhitng lac thd 13 bén virng,
12 dai lau cla con ngudi, din dén bi€t bao nhiéu ndi lo toan, khi moi
chuyén xdy ra hoan toan trdi ngugc v6i sy mong dgi cia ho. Do do,
viéc trau doi, tu tip mot thai do xa ly ddi v6i cude sdng, vdi nhitng gi
lién quan dén cudc song that 1a can thi€t. Thdi d6 x4 ly hay thin nhién
vd chdp ndy khong thé tao ra nhitng bat mén, thit vong va nhitng xung
ddt ndi tam, bdi vi né khong chap trude vao thi ndy hay thit khic, ma
né gitp chiing ta budng bd. Piéu ndy qua 12 khong dé&, nhung né 1a
phuong thudc hitu hiéu nhit nhim ch€ ngu, n€u khong mudn néi la
loai trir nhitng bt toai nguyén hay khd dau. Pic Phat thiy khé 1a kho,
hanh phiic 12 hanh phiic, va Ngai gidi thich ring moi lac thd thé gian,
giéng nhu cdc phdp hitu vi khdc, déu phit du va hu d0. Ngai canh tinh
moi ngudi khong nén quan tAim qud ding dén lac thd phu du dy, vi
khong sém thi mudn ciing din dén khd dau phién nio. X4 1a phuong
thudc gidi doc hitu hiéu nhat cho ca hai thdi do bi quan va lac quan.
X4 1a trang thdi quin binh cia TAm, khong phai 1a trang thdi lanh dam
thd d. X4 1a két qud clia mot cdi tim da dugc an dinh. That ra, giita
th4i d6 binh thin khi xdc cham vdi nhitng thiing trim clia cudc song 1a
di€u rat kho, th& nhung d6i v6i ngudi thudng xuyén trau ddi tAm x4 sé&
khong d&n ndi bi n6 lam cho dién ddo, Hanh phic tuyét d6i khong thé
phét sinh ndi nhitng gi do diéu kién va sy k&t hdp tao thanh (cdc phip
hitu vi). Nhitng gi chiing ta 4p G v6i bao ndi han hoan vao gidy phiit
ndy, sé bién thanh dau khd vao gidy phit k&. Lac thi bao gid ciing
thodng qua va khong bén vitng. Su thda man don thuin clia gidc quan
ma ching ta goi 12 lac, 1a thich thd, nhung trong ¥ nghia tuyét doi clia
n6 thi sy thda man nhu vy khong phai 1a diéu ddng mirng. Vui ciing 1a
khd, 12 bat toai nguyén, vi né phai chiu sy chi phdi clia ludt vo thudng.



N&u ¢6 cdi nhin diy tri tué nhu vay, ching ta s& thd'y dugc cdc phdp
ding theo tinh chit clia nd, trong 4nh sdng chin that clia n, c6 thé
chiing ta s& nhin ra ring th€ gian ndy ching qua chi 13 tudng 4o hoda,
n6é din nhitng ai dinh mic vao né di 1am dudng lac 16i. TAt cd nhitng
thit goi 12 lac thi déu 13 phu du, 12 s m& man cho dau khd ma thdi.
Chiing chi nh4t thdi xoa diu nhitng vét 18 16i thim hai clia cudc doi.
DAy chinh 13 nhitng gi thudng dudc hi€u 1a khd trong dao Phat. Do
bi€n hoai, chiing ta thiy ring khd khdng bao gid ngirng tic dong, né
van hanh dudi dang thifc nay hay dang thitc khéc.

V& chiing sanh néi chung, dao Phit xem tit cd ching hitu tinh ké
c& vuong quoc thio moc (nhitng chiing sanh vo tinh) 1a chiing sanh; tuy
nhién, tir “sattva” gidi han nghia trong nhitng chiing sanh c6 1y 1€, tim
thitc, cdm tho. Nhitng chiing sanh ¢ tri gidc, nhay cdm, sifc song, va ly
tri. V& cdi goi 1a Ty Ngi, theo Phit gido, chi 1a sy tich tu clia nhitng
y&u td tinh than, kinh nghiém va y niém. Thyc chi't khong c6 cdi ngi
nao ngoai kinh nghiém. N6i nhu vdy khong cé nghia 1a con ngudi
khong quan trong. Ky that, Phat gido 1a gido phdp dugc Buc Phit
truyén gidng 12 mot nén gido 1y hoan toan xdy dung trén tri tué cla
con ngudi. Pirc Phat day: “Ban hay la ngon dudc va 1a ndi tdi thugng
cho chinh ban, cht dirng nén tim ndi nuong twa vao bt cif ngudi ndo
khdc.” Rdi Pitc Phat lai day thém: “Ta 13 Phit da thanh, chiing sanh la
Phit s& thanh.” V&i Phat gido, tit ca nhitng gi thuc hién dugc déu hoan
toan do nd Iyc va tri tué rit ti nhitng kinh nghiém clia con ngudi. Phat
day con ngudi lam chd vAn ménh ctia minh. Con ngudi cé thé 1am cho
ddi minh 8t hon hodc x4u hon, va con ngudi ciing c¢6 thé thanh Phat
néu nd lyc tu y theo Phat.

V& quan niém Nhan Thira va Thién thira, theo Pai Thira: T4i sanh
vao nhin gian hay cdi ngudi nhg tu tri ngli gidi (hitu tinh quan Phit
Gido 14y loai ngudi 1am trong tAm. Con ngudi ¢6 thé 1am lanh ma ciing
c6 thé 1am 4c, lam 4c thi bi sa doa trong ba dudng dit nhu dia nguc,
nga quy, stc sanh; 1am lanh thi dugc sanh 1én cdc dudng lanh nhu nhon
va thién, A La Hén, Bich Chi Phat, vin van). Tuy nhién, c6 nhiéu di
biét vé s& phin con ngudi. Ty nhu c¢é ké thip ngudi cao, c6 ké chét
yéu c6 ngudi song lau, c6 ké tan tat bénh hoan, c6 ngudi lai trang kién
manh khde, c6 ngudi gidu sang phii qui ma ciing ¢6 ké ngheo khd 1am
than, c6 ngudi khon ngoan lai ¢6 ké ngu din, vin van. Theo nhin sinh
quan Phit gido, tit ca nhitng k&t qua vira ké trén day khong phai la su
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ngiu nhién. Chinh khoa hoc ngdy nay cling chong lai thuyét “ngiu
nhién,” cdc Phat ti lai cling nhu vay. Ngudi con Phit chon thuin khong
tin ring nhitng chénh 1éch trén th€ gidi 1a do cdi goi 1a dang Sdng Tao
hay Thugng P& nao dé tao ra. Ngudi con Phat khong tin ring hanh
phiic hay khé dau ma minh phdi kinh qua déu do sy sdng tao ctia mot
dang Sdng Tao Tdi Thudng. Theo nhan sinh quan Phat gido, nhitng di
biét vira k€ trén 12 do ndi sy di truyén vé mdi sinh, ma phan 16n 1a do
nguyén nhin hay nghiép, khong chi ngay bay gid ma con do ndi qud
khit gan hay xa. Chinh con ngudi phai chiu trdch nhiém vé hanh phic
hay khS s& clia chinh minh. Con ngudi tao thién dudng hay dia nguc
cho chinh minh. Con ngudi la chd t& dinh ménh ctia minh, con ngudi la
k&t qua clia qua khit va 12 ngudn goc clia tuong lai. V& quan niém
Thién Thira, day chi 1a mot trong ngii thira, c6 cdng ning dua nhitng
ngudi tu tap thién nghiép d€n mot trong sdu cdi trdi duc gidi, ciing nhu
dua nhitng ngudi tu tip thién dinh d&€n nhitng canh trdi sic gidi hay vo
sic gi6i cao hon. Chiing sanh dugc tdi sanh vao cdi trdi nhd tu tri thap
thién.

V& quan niém Than va TAm, dao Phat néi vé gido thuyé&t thin tAm
vd thudng. C6 ngudi cho ring luan thuy€&t “Than TAm V6 Thudng” clia
dao Phat phai ching v6 tinh gieo vao 1ong moi ngudi quan niém chan
ddi, thdi chi. N&u than va tAm ciing nhu sy vat déu vo thudng nhu vay
thi chdng nén lam gi c4, vi n€u c6 lam thanh sy nghiép 16n lao ciing
khong di d€n dau. Mé6i nghe tudng chitng nhu phdn nio cé ly, ky that
né khong c6 1y chit ndo. Khi thuyét gidng vé thuyét niy, Pitc Phat
khong mudn 1am ndn chi mot ai, ma Ngai chi mu6n cdnh tinh dé tf clia
Ngai v& mot chan ly. Phat tf chon thudn khi hi€u dugc 1& vo thudng sé
giit binh tinh, tAm khong loan dong trudc cinh dbi thay dot ngot. Biét
dudc 1& vd thudng mdi gitt dude tAm an, méi ¢d ging 1am nhitng diéu
lanh vA manh bao gat bd nhitng diéu 4c, cuong quyét lam, dim hy sinh
tai san, ddm tdn tuy déng gép vao viéc cong ich cho hanh phic cia
minh va clia ngudi. Van sy van vat khong ngiing thay d6i, chit khong
bao gid chiu & yén mot chd. Cudc dSi nay con mai mat, bi€n chuyén
khong ngirng nghi. Than con ngudi ciing vy, n6 ciing 1a vo6 thudng, nd
ciing nim trong dinh luat “Thanh Tru Hoai Khong.” Than ta phit truc
khong phdi la than ta phit sau. Khoa hoc di chitng minh ring trong
than thé ching ta, cic t&€ bao ludn ludn thay ddi va ctt mdi thdi ky bay
nim 1la cdc t€ bao cii hoin toan ddi mdi. Sy thay ddi lam cho chiing ta
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mau 16n, mau gia va mau chét. Cang mudn song bao nhiéu ching ta lai
cang s¢ chét bay nhiéu. T téc xanh d&n téc bac, ddi ngudi nhu mot
gidc md. Th& nhung c6 nhiéu ngudi khong chiu nhin biét ra didu nay,
nén ho ct lao diu vao cdi thong long tham 4i; d€ rdi khd vi tham duc,
con khd hon nita vi tham lam 6m ﬁ'p bam viu mai vao su vat, doi khi
dé&n ch&ét ma van chura chiu budng bd. P&n khi bi€t sip trit hdi thd cudi
cing ma van con luyén ti€c tim cdch nim lai mot cdch tuyét vong.
Thin ta vd thudng, tAm ta cling vo thudng. TAm vo thudng con mau le
hon ca than. TAm chiing ta thay d6i titng gidy, tirng phiit theo v&i ngoai
canh, vui d6 rdi budn dé, cudi d6 rdéi khéc @6, hanh phiic dé rdi khd
dau do.

Theo Kinh Duy Ma Cat, khi Vin Thit Su Ldi Bd T4t ving ménh
clia Pitc Phat di thim bénh cu s Duy Ma Cit, nén méi c6 cudc doi dap
vé€ “than”. Vin Thi hdi cu si Duy Ma Cat: “Pham Bd T4t an Gi Bo Tat
c6 bénh nhu th&é nao?” Duy Ma Cat ddp: “Néi thin vo thudng, nhung
khong bao gid nham chdn than ndy. N6i thin c6 khd, nhung khdng bao
gid néi vé& sur vui § Niét Ban. N6i thin vo ngd ma khuyén day dit diu
chiing sanh. N6i than khdng tich, chit khong néi 12 rot rdo tich diét. N6i
dn niin toi trudc, chit khong néi vao ndi qud khit. LAy bénh minh ma
thuong bénh ngudi. Phii bi€t cdi khd vd s6 ki€p tru6c, phai nghi dén
st 1¢i ich cho tat cd chiing sanh, nhé d€n viéc lam phudc, tudng dén sy
song trong sach, chd nén sanh tAm budn riu, phdi thuong khdi long
tinh tAn, nguyén s& 1am vi y vuong diéu tri tit ca bénh ctia chiing sanh.
B6 T4t phai an i B T4t c6 bénh nhu thé d€ cho dudc hoan hy.” Ngai
Vin Thu Su Lgi! B6 T4t c6 bénh dy ph3i quin sat dudc cdc phap nhu
thé€. Lai nita, quan than vo thudng, khd, khong, vd nga, d6 1a hu¢. Du
thdn c¢6 bénh vin § trong sanh t& 1am 1gi ich cho ching sanh khong
nham modi, d6 1a phuong tién. Lai nita, ngai Van Thu Su Lgi! Quén
than, than khdng rdi bénh, bénh chfmg rdi than, bénh nﬁy, than nﬁy,
khong phai méi, khong phai cii, d6 1a hué. Du thin c6 bénh ma khong
nham chan tron diét d§, d6 la phuong tién.

V& quan niém “Than TAm BAt Tinh” hay khong tinh sach. BAt tinh
c6 nghia 1a khong tinh sach, khong thdnh thién, khong dep d€. Ping
vé ca hai phuong dién sinh Iy va tdm 1y, con ngudi 12 bat tinh. Pay
khong phdi 1a mot cdi nhin ti€u cuc hay bi quan, ma chi 1a cdi nhin
kh4ch quan vé con ngudi. Thi'y dudc su ciu tao clia co thé, tir téc trén
dinh diu, cho d&€n mau, mi, dam, phan, nudc tiéu, nhitng vi khuin 4n
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ndo trong rudt va nhitng bénh tit ct chuc sin d€ phdt sinh, ta thdy
phan sinh Iy cla ta qud 1a bt tinh. Phan sinh 1y d6 ciing 1a dong luc
thic défy ta di tim sy thda méan duc lac, do d6 nén kinh goi than thé 1a
ndi tich tu ctia toi 16i. Con phan tAm 1y? Vi khong thi'y dudc su that vé
vo thudng, khd khong va vo nga clia sy vat cho nén tim ta thudng trd
thanh nan nhan ctia tham vong thu ghét; do tham vong va thu ghét ma
chiing ta tao ra bi€t bao tdi 18i, cho nén kinh néi “tAm 12 ngudn sudi
phét sinh diéu 4c.”

Thém mdt nhan sinh quan khédc vé Than cta Pao Phat 1a “Than
Ngudi Khé Bugc” Trong cdc trin bdo, sinh mang l1a hon, néu mang
minh con 12 con tit ci. Chi mong sao cho thAin mang niy dugc sdng
con, thi lo chi khong c6 ngay gdy dung nén co nghiép. Tuy nhién, van
vat & trén doi n€u di c6 mang cdi tuéng hitu vi, tdt phdi c6 ngay bi
hoai diét. PJi ngudi ciing th€, hé c6 sanh 13 ¢6 tf; tuy néi trim nim,
nhung mau nhu dnh chép, thodng qua tya sudng, nhu hoa hién trong
guong, nhu tring 16ng ddy nudc, hoi thd mong manh, chit ndo c6 bén
1au? Phat tif chon thuan nén luén nhé ring khi sanh ra di khong mang
theo mdt ddng, nén khi chét r6i ciing khong cAm theo mot chit, sudt
ddi 1am lung khd than tich chia clia cai, rot cudc vo ich cho ban thin
minh trudc cdi sanh ldo bénh ti¥. Sau khi chét di, clia cdi 4y lién trd qua
tay ngudi khac mot cdch phli phang. Lic 4y khong c6 mdt chiit phude
lanh nio @€ cho than thifc nuong ciy vé ki€p sau, cho nén phai doa
vio tam d6 dc dao. C8 diic ¢6 day: “Thién nién thi€t moc khai hoa di,
nha't thd't nhon than van ki€p nan.” Nghia 13 cAy sit ngdn nim ma nay
nd hoa ciing chua 14y 1am kinh di, ché than ngudi mot khi da mat di thi
mudn ki€p ciing khé ma tdi hdi. Vi th&, Phat tir chon thudn nén ludn
nhé nhitng gi Phat day: “Than ngudi khé dugc, Phat phdp khé gip.
Pudc thin ngudi, gip Phat phap, ma ta nd d€ cho thdi gian ludng qua
v ich, qua 1a uéng cho mdt ki€p ngudi.”

Theo Gido Su Junjiro Takakusu trong Cuong Yé&u Tri€t Hoc Phat
Gido, duyén khdi c6 nghia 12 sy vat chd duyén ma niy sinh, d6i lai vdi
tdnh gidc hay chin nhu; hay van su van vat hay cdc phap hitu vi déu tir
duyén ma khdi 1én, chd khong ¢6 tu tdinh. Phit gido khong coi trong y
niém vé nguyén 1y cin nhian hay nguyén nhin d& nhat nhu ta thudng
thdy trong cdc hé thong tri€t hoc khéc; va ciing khong ban dén § niém
vé vii try luan. T4t nhién, tri€t hoc vé Than hoc khong thé nio phat
trié€n trong Phat gido. Pirng ai mong c¢6 cudc thdo luan vé Than hoc noi
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mot tri€t gia Phat gido. P8i v6i van dé sang thé, dao Phat c6 thé chap
nhén bit ¢t hoc thuy€t nio ma khoa hoc c6 thé ti€n hanh, vi dao Phat
khong thira nhin c6 mdt xung dot nao gitta ton gido va khoa hoc. Theo
dao Phat, nhan loai va cdc loai hitu tinh déu tu tao, hoic chii dong
hodc thu ddong. Vii tru khong phdi 12 quy tdim ddc nhdt; né la mdi
trudng cong sinh ctia van hitu. Phat gido khong tin ring van hitu dé&n tir
modt nguyén nhin doc nhdt, nhung cho ring moi vat nhit dinh phai
dudc tao thanh it nhat 12 hai nguyén nhan. Nhitng sang héa hay bi€n
thanh cda cdc nguyén nhan di truc noi ti€p trong lién tuc thdi gian,
qud khtt, hién tai va vi lai, nhu mot chudi day xich. Chudi xich niy
dugc chia thanh 12 bd phin, goi 1a 12 khoen nhin duyén vi mdi bd
phan lién quan nhau vdi cong thiic nhu sau “C4i ndy c¢6 nén céi kia c6;
cdi ndy sinh nén cdi kia sinh. Cdi nidy khong nén cdi kia khong; cdi ndy
diét nén cai kia diét.”

Theo Tri€t Hoc Trung Quén, thuy&t Duyén Khdi 1a mot hoc thuyét
vd cling trong yé&u trong Phat Gido. N6 1a luat nhan qud cda vii try va
mdi mot sinh mang clia c4 nhan. N6 quan trong vi hai diém. Thi nhat,
né dua ra mot khdi niém rat rd rang vé ban chit vo thudng va hitu han
clia moi hién tugng. Thit hai, né cho thdy sanh, ldo, bénh, tir va tat ca
nhitng thdng khS clia hién tugng sinh ton tily thudc vao nhitng diéu
kién nhu thé ndo va tit cd nhitng thdng khd ndy sé chim dit nhu thé
ndo khi ving mit cic diéu kién d6. Trung Qudn Idy sy sanh va diét
clia cdc thanh t3 cda sy ton tai d€ gidi thich duyén khdi 1a diéu kién
khong chinh xdc. Theo Trung Qudn, duyén kh3i khong c¢6 nghia la
nguyén ly cia mot ti€n trinh ngdn ngtii, ma 12 nguyén Iy vé sy 1& thudc
vao nhau mot cdch thi€t y&u clia cdc sy vat. N6i gon, duyén khéi 1a
nguyén ly cla tuong d6i tdnh. Tuong d6i tdnh 12 mdt khdm phd vo
cung quan trong ctia khoa hoc hién dai. Nhitng gi ma ngay nay khoa
hoc kham pha thi Bdc Phit da phat hién tir hon hai ngan nim trim
nim vé truc. Khi gidi thich duyén khdi nhu 12 sy 1& thudc 1an nhau
mot cich thi€t yéu hoic Ia tdnh tuong ddi cia moi sy vat, phdi Trung
Qudn d3 biac bd mdt tin diéu khdc cia Phat gido Nguyén Thily. Phat
gido Nguyén Thily d phan tich moi hién tugng thanh nhitng thanh t6,
va cho ring nhitng thinh t& nay déu c6 mdt thuc tai riéng biét. Trung
Qudn cho riing chinh thuyé&t Duyén Khdi da tuyén bo rd 1a ta't cd céc
phdp déu tuong d6i, ching khdong ¢ cdi goi 1a ‘thyc tdnh’ riéng biét
clia chinh minh. Vd ty tdnh hay tuong ddi tinh dong nghia v6i ‘Khong
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T4nh,” nghia 12 khong c6 sy tdn tai dich thyc va ddc 1lap. Cdc hién
tugng khong c6 thuc tai doc lap. Su quan trong hang diu cda Duyén
Khéi 12 vach ra ring su tdn tai cla tAt cA moi hién tugng va clia ti't cd
thyc thé trén th€ gian nay déu hitu han, chiing khong c6 sy ton tai dich
thyc doc 1ap. TAt ca déu tuy thudc vao tic dong hd tuong clia v s6
duyén hay diéu kién han dinh. Ngai Long Tho di sd lugc vé Duyén
Khéi nhu sau: “Bdi vi khdng c6 yé&u td nao clia sy sinh tdn dudc thé
hién ma khong c6 cic diéu kién, cho nén khong cé phap nio la ching
‘Khong,” nghia 12 khong c6 sy tdn tai doc 1ap dich thye.”

Duyén Khdi c6 nhiéu loai. Thit nhdt la “Nghiép Cdm Duyén
Khéi”: Nghiép cdm duyén khdi dugc ding d€ miéu ti banh xe sinh
héa. Trong su ti€n hanh clia nhan va qud, phadi c6 dinh luat va trat ty.
D6 1a 1y thuyét vé nghiép cdm. Trong 12 chi duyén khdi, khong thé
néu ra mot chi nao d€ néi 1a nguyén nhan tdi so. Bdi vi, cd 12 chi tao
thanh mdt vong tron lién tuc ma ngudi ta goi la “Banh Xe Sinh Héa,”
hay banh xe luan hdi. Ngudi ta c6 théi quen coi sy ti€n hanh cla thdi
gian nhu mot dudng thing tir qua khi vo cling ngang qua hién tai dén
vi lai vo tAn. Th€ nhung dao Phat lai coi thdi gian nhu 12 mdt vong tron
khong c6 khéi dau, khong c6 chdm dift. Thai gian tuong d8i. Mot sinh
vat chét di khong 1a cham ditt; ngay d6, mot ddi song khdc bat dau trai
qua mot qua trinh séng chét tuong ty, va c 1p lai nhu vy thanh mot
vong tron sinh héa bat tin. Theo dé mot sinh vat khi dugc nhin trong
lién hé thdi gian, nd tao thanh mdt dong tuong tuc khong gidn doan.
Khong thé xdc dinh sinh vat d6 1a thi gi, vi né ludn ludn bi€n dbi va
ti€n héa qua 12 giai doan ciia ddi s6ng. Phdi dit toan bo cdc giai doan
ndy trong toan thé cla chiing coi nhu 12 dang bi€u hién cho mdt sinh
thé cd biét. Ciing vdy, khi mdt sinh vat dugc nhin trong tuong quan
khong gian, n6 tao thainh mot tip hop phic tap gdm nim y&u to hay
ngii uan. Banh xe sinh héa 13 18i trinh bay khd sing stia clia quan diém
Phat gido va mot sinh vat trong lién hé vdi thoi gian va khdng gian.
Banh xe sinh héa 12 mot vong tron khong khdi di€m, nhung thong
thudng ngudi ta trinh bay né bit diu tir vd minh, mot trang thdi vo y
thitc, mil quang. Ky that, vd minh chi 12 mot ti€p dién cia sy chét. Lic
chét, than thé bi hily hoai nhung vd minh van tdn tai nhu 1a k&t tinh
cédc hiéu qua clia cdc hanh dong dudc tao ra trong sudt cudc song.
Dirng nén coi vo6 minh nhu 12 phin nghia ctia tri ki€n; phai biét n6 bao
gdm ca tri, sy mi quing hay tAm tri u t8i, v0 y thifc. VO minh din t6i
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hanh dong u t6i, mu qudng. Hanh, ning luc, hay két qua cla hanh vi
mi qudng d6, 1a giai doan k€& ti€p. N6 1a dong luc, hay y chi mudn
song. Y chi mudn séng khong phii 1a loai y chi ma ta thudng ding
trong y nghia nhu “ty do y chi;” thuc sy, né 1a mot dong lyc mu quing
huéng t6i sy song hay khdt vong mi quang mudn sdéng. VO Minh va
Hanh dudc coi l1a hai nhin duyén thudc qud khi. Ching la nhiing
nguyén nhan khi nhin chd quan tir hién tai; nhung khi nhin khach quan
doi sdng trong qud khit 1a mot ddi s6ng toan dién gidng hét nhu doi
song hién tai.

Thit nhi la “A Lai Da Duyén Khdi”: A Lai Da Duyén Khdi d€ gidi
thich cin nguyén clia nghiép. Nghiép dugc chia thanh ba nhém, ching
han nhu nghiép ndi than, noi khau va noi y. Néu khdi tAm tao tic, phai
chiu trach nhiém viéc lam d6 va sé& chiu bdo Gng, bGi vi y luc 1a mot
hanh dong clia tim ngay di n6 khong phat biéu ra 13i néi hay boc 1o
trong hanh dong cda thin. Nhung tim la ct di€m cin dé nhit clia tat
cd moi hanh ddng luat duyén sinh phdi dugc dit vao kho tang tim ¥,
ttiic Tang Thitc hay A Lai Da thi (Alaya-vijnana). Ly thuyét y thé ciia
dao Phat, titc hoc thuyé&t Duy Thifc, chia thifc thanh tdim cong ning,
nhu nhén thitc, nhi thic, ty thic, thiét thic, thian thic, y thitc, mat na
thitc, va a lai da thifc. Trong taim thifc ndy, thitc thit bdy va thi tim can
phai giai thich. Thic thd bay la trung tAm cd biét héa ctia nga tinh, la
trung tAm hién khdi cia cac y tudng vi nga, ich k¥, ki€u man, tu i, 4o
tudng vai mé hodc. Thitc thif tdim 13 trung tAm tich tdp cda y thé, 1 noi
chita nhém cédc ‘hat giéng’ hay chiing ti clia tdt cd moi hién khéi va
ching dugc bdc 10 trong cdc hién khdi d6. Pao Phat chli truong ring
nguyén khdi cia van hitu va van tuong 13 hiéu qua cia y thé. Mdi
chiing ¥ ton tai trong ting thifc va khi né trho vot vao thé giGi khich
quan, né s& dugc phdn dnh dé€ tr§ thanh mot hat giong mdi. Nghia 1a
tAm vuon ra th€ gidi ngoai tai va khi ti€p nhan cdc doi tugng né dit
nhitng ¥ tudng méi vao trong tang thitc. Lai nita, hat gidng mdi do sé
trao vot d& phan anh tr§ lai thAnh mot hat gidng mdi mé khéc nira.
Nhu thé, cdc hat gidng hay cdc chiing tif tu tip lai va tit c& dudc chita
nhém & day. Khi ching tiém 4n, ching ta goi chiing 13 nhitng chiing tif.
Nhung khi ching hoat dong, chiing ta goi ching la nhitng hi€n hanh.
Nhitng chlng t& ¢& hitu, nhitng hién hanh, va nhitng chiing tf méi hd
twong phu thudc 14n nhau tao thanh mot vong tron mai mii tdi dién
ti€n trinh tru6c sau nhu nhat. PAy goi 1A A Lai Da Duyén Khdi. Cdi
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lam cho ching t& hay vd thic tAm phat khgi thanh hién hanh, nghia 1a
dong luc tao ra dong van dong clia duyén khéi, chinh 13 y thé, nghia 1a
thitc. C6 thé thd'y mdt cdch d& dang, theo thuyét A Lai Da Duyén Khdi
ndy, ring Hodc, Nghiép va Khd khdi nguyén tir nghiép thic, hay y thé.
Tang thitc lvu chuyén tdi sinh d€ quy&t dinh mot hinh thdi cla ddi song
k& ti€p. C6 thé coi tang thiic giong nhu mot linh hon trong céc ton gido
khdc. Tuy nhién, theo hoc thuy&t clia dao Phat, cdi tdi sanh khdng phai
12 linh hon, ma 12 k&t qua cla cdc hanh dong dugc thi hanh trong ddi
song tru6c. Trong dao Phat, ngudi ta khong nhan c6 hién hitu clia linh
hon.

Thit ba la “Chdn Nhu Duyén Khéi”: Chan Nhu Duyén Khdi, dé
gidi thich cin nguyén cta tang thic. Tang thiic cia mot ngudi dugc
quy dinh bdi ban tinh clia ngudi d6 va ban tinh ndy 13 hinh thai dong
ctiia chan nhu. Khong nén héi chan nhu hay Nhu Lai tang khéi 1€n tir
dau, bdi vi né 1a thé tanh, 13 chan nhu cdu cdnh khong thé€ dién dat.
Chan nhu 1a tir ngit duy nhat c6 thé ding d€ dién ta thuc tai ctu cianh
vudt ngoai dinh danh va dinh nghia. Con dugc goi l1a Nhu Lai Tang.
Nhu Lai Tang 13 Phat tinh 4n tang trong ban tdnh cda pham phu. Nhu
Lai 12 mot bi€u hiéu duge Phat tu diung dé thay cho cdc danh xung nhu
“T6i” hay “Ching ta,” nhung khong phai 1a khong c6 mdt y nghia dic
biét. Sau khi Ngai thanh dao, Pitc Phat gip nim anh em Kiéu Tran
Nhu hay nim nha kh& hanh ma tru6c kia da tirng song chung vdi Ngai
trong d&i song khd hanh trong rirng. Nam nha khS hanh nay goi Ngai
12 “Ban Gotama.” Phat khién trich ho, bio ring, ditng goi Nhu Lai nhu
1a ban va ngang hang véi minh, bdi vi Ngai by gio da 1a Pang Gidc
Ngd, Pang T6i Thing, Pang Nhat Thi€t Tri. Khi Ngai “d&én nhu vay”
trong tu th€ hién tai clia Ngai véi tu cach 1a vi dao su clia troi va
ngudi, ho phdi coi Ngai 1a Pang Tron Lanh chit khong phdi 12 mot
ngudi ban ¢d tri. Lai nita, khi Ptic Phat trd vé thanh Ca Ty La V&, qué
cii clia Ngai, Ngai khong di dén cung dién ctia phu vuong ma lai &
trong khu vudn xodi & ngoai thanh, va theo thudng 1& 1a di khat thuc
mdi ngay. Vua Tinh Phan, phu vuong ctia Ngai, khong thé chdp nhin
con minh, mot hoang tl, lai di xin @n trén cdc dudng pho thanh Ca Ty
La Vé. Lic dé, vua d&n viéng Pitc Phit tai khu vudn, va thinh ciu
Ngai trd vé cung dién. Phat trd 15i vua bing nhitng 15i 1& nhu sau:
“Né€u toi vAn con 12 ngudi thira k& cla Ngai, téi phai trd vé cung dién
dé cuing chung lac thii véi Ngai, nhung gia toc cia tdi da ddi. Bay gio
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t0i 12 mot ngudi thira k€ cdc Pc Phat trong qud khi, cdc ngai da “dén
nhv vay” nhu t6i dang dé€n nhu vdy ngay nay, cling sdng trong cic khu
ritng, va cung khat thuc. Vay Bé Ha hdy bd qua nhitng gi ma ngai da
n6i.” Pitc vua hi€u ro nhitng 15i d6, va tic thi trd thainh mot ngudi dé
tr ctia Pic Phat. Nhu Lai, d&€n nhu vay hay di nhu vay, trén thuc t€,
cung ¢6 y nghia nhu nhau. Phat ding ca hai va thudng dung chiing
trong hinh thitc s6 nhiéu. Pi khi cdc chit d6 dugc diing cho mot chiing
sinh da d&€n nhu vy, nghia 1a, d&€n trong con dudng th€ gian. D&n nhu
vay va di nhu vay do d6 c6 thé dudce diing vdi hai nghia: “Vi di gidc
ngd nhung dén trong con dudng th€ gian,” hay “vi dé€n trong con dudng
th€ gian mot cdch don gidn.” B4y gid, Chan nhu hay Nhu Lai tang chi
cho trang thi chan thit ctia van hitu trong vii tru, cdi ngudn clia mot
dang gidc ngd. Khi tinh, né 12 ty than ca Gidc Ngo, khong lién hé gi
dé&n thoi gian va khdng gian; nhung khi dong, né xuat hién trong hinh
thitc 1oai ngudi chdp nhan mdt dudng 16i the gian va sic thdi clda doi
song. Trén thyc t€, Chan nhu hay Nhu Lai tang 12 mdt, va nhu nhau:
chan 1y cttu cdnh. Trong Pai Thira, chian Iy cttu cdnh dudgc goi 1a Chéan
nhu hay Nhu thyc. Chan nhu trong ¥ nghia tinh cia né thi phi thdi gian,
binh ding, vo thily vo chung, vd tudng, khong sic, bdi vi ban than su
vat ma khong c6 su bi€u 16 ctia n6 thi khong thé c6 y nghia va khong
bdc 16. Chan nhu trong y nghia dong clia né cé thé xuit hién dudi bat
ctt hinh thitc nao. Khi dugc diéu dong bdi mot nguyén nhin thuin tinh,
né mang hinh thifc thanh thodt; khi dugc diéu dong bdi mot nguyén
nhian 6 nhiém, né mang hinh thitc hii bai. Do d6 chan nhu ¢6 hai trang
thai: ty than chan nhu, va nhitng biéu 16 clia né trong vong song va
chét.

Thit tw la “Phdp Gidi Duyén Khoi”: Phap giéi (Dharmadhatu) cé
nghia 12 nhitng y&u t6 clia nguyén 1y va c6 hai sic thdi: trang thai chdn
nhu hay thé tinh va thé& gi6i hién tugng. Tuy nhién trong Phip Gidi
Duyén Khdi, ngudi ta thudng diing theo nghia thit hai, nhung khi n6i vé
thé gidi Iy tudng s chitng, ngudi ta thudng dung nghia thit nhi't. Pao
Phat chii truong ring khong cé cdi dudc tao ddc nhat va riéng ré. Van
hitu trong vii tru, tim va vat, khdi 1én déng thdi; van hitu trong vii tru
nuong tya 1an nhau, 4nh huéng 14n nhau, va do d6 tao ra mot ban dai
hoa tau vii tru ciia toan thé diéu. N&u thi€u mdt, vii tru s& khong toan
ven; néu khong c6 tit cd, cdi mot cling khong. Khi toan thé vii tru tié€n
t6i mot badn hdoa Am toan hdo, né dudgc goi 1a nhit chin phdp gidi, vii



18

tru cta cdi “Mot” hay cdi “Thuc,” hay “Lién Hoa Tang.” Trong vil tru
ly twdng d6, van hitu s& ton tai trong hoa diéu toan dién, mdi hitu
khong chudng ngai hié€n hitu va hoat dong cia cac hitu khdc. Mic du
quan niém vién dung va ddong khdi 1a vii tru, né 13 mot thuy&t Phap
Gi6i Duyén Khéi, ban tinh clia hién khéi 1 vii try, né 1a mot thit tri€t
ly vé toan thé tinh clia tdt cd hién hitu, hon 12 tri€t hoc vé nguyén
khdi.

V. Muoi Ly Do Van Hitu Trong Vi Tru Hoa Diéu Trong Phdp

Gidi Duyén Khoi:

Theo Gido Su Junjiro Takakusu trong Cuong Yé&u Tri€t Hoc Phat
Gido, c6 mudi Iy do khi€n van hitu hoa diéu trong phdp gidi duyén
khéi. Thit nhdt, vi van vat dong thdi hién khéi. Thit nhi, vi van vit hd
tuong 4nh hudng 12n nhau. Thif ba, vi van vat thi€t y&u hd tuong dong
nhit (twong hity va tuong thanh) dé thé hién sy hoa diéu. That vay,
hau hét tdt cd van hitu déu c6 mdi quan hé dong nhat. Thit nhat 1a
ddng nhat trong hinh thic hai y&u t& khac biét két hdp nhau d€ thanh
mot nhit thé. Pdng nhat tinh phdi c6 vi hai thanh t& riéng biét dugc
hgp thinh mot, nhu ddng dé va kém dudgc pha tron véi nhau d€ tao
thanh mot hgp kim 13 dong. Ly ddng nhit trong hinh thic nay 1a 16i
gidi thich chung cho tat cd cdc trudng phdi clia Phat Gido. Thi nhi la
ddng nhit trong ban thé c¢6 nhiéu géc canh d6i lap. Pdng nhit tinh
phai c6 vi sdp va ngita c6 thé coi nhu khic nhau, nhung trong thuc t&
chiing chi 1a mdt. C6 nhitng quan diém doi lap nhu 1a mét truGc va mét
sau clia cing mot ngdi nha. Ciling vy, néu ddi séng dudc nhin tir quan
di€m mé hoic, thi né 13 d5i s6ng; nhung néu né dugce nhin tif quan
di€m gidc ngd thi né 12 ni€t ban. C4 hai thuc ra chi 1a mot. Mot vai
trudng phdi Pai Thira chii truong 18i gidi thich vé dong nhat trong bin
thé€ ndy. Thit ba 12 ddng nhat trong hinh thifc va ban thé nhu nudc va
séng hay “Hién Tugng Luin”. POng nhit tdnh phdi c6, vi ring toan
dién thuc thé 1 c4i mot toan ven, nhu nudc va séng, toan thé clia nudc
dugc bi€u hién nhu 13 séng. Thif tu, vi chii va ban thiét y&u 12 nhat
thé, hay hoa diéu, d€ thanh tyu muc dich. Thi ndm, vi van vat khdi
nguyén tr y thé, do d6 mot y niém tuong ddng phadi dugc phan anh
trong tit ci. Thit sdu, vi van vat 13 két qud cta nhan duyén, do dé
chiing hd tuong phu thudc nhau. Thit bdy, vi van vat khong dinh tinh
nhung cling hd tuong phu trg, do d6 chiing tu do hién hitu trong sy hoa
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diéu v6i tat ca. Thit tdm, vi van vat déu c6 Phat tdnh tiém 4n bén
trong. Thit chin, vi van hitu, tif t6i cao d&n t6i thap, déu cliing chung
trong mot vong tron tron ven (mandala). Thi mudi, vi c6 sy hd tuong
phén chi€u tat c& moi tdc dung, nhu trong mdt cin phong dung cdc mit
kinh chung quanh, sy vin dong clia mdt dnh tugng tao ra su van dong
clia hiing nghin phan chi€u.

(B) Phdp Gié6i Theo Quan Piém Phét Gido

I. Téng Quan & Y Nghia Ciia Phdp Gidi:

Theo Gido Su Junjiro Takakusu trong Cuong Yé&u Tri€t Hoc Phat
Gido, phdp gi6i trong y nghia 1a cénh gidi cta ly tic va vira 1a sy
tuéng clia tit cd su tuéng, ddng nghia v6i Nhu Lai Tang va ciing dong
nghia véi vii tru hay th€ gi6i hién thuc, nghia 12 cdnh gidi cla tat cd
su tuéng. Theo tri€t hoc Trung Quén, Phap Gidi cling ¢6 nghia 1a Chan
Nhu hoidc Thyc Tai hay Niét Ban. 0] day chit ‘Gidi’ c6 nghia 1a ban
chat thAm siu nhit, hay ban chit t6i hau. Phdp Gi6i vd Chin Nhu déu
12 siéu viét va ndi ton. N6 12 siéu viét nhu Thyc Tai t6i hau, nhung né
hién hitu trong mdi ngudi nhu 12 c¢d s& va ban chdt thim siu nhat cla
ho. Theo Phat gido, Phdp Gidi Vién Dung 12 sy thAu sudt thuc tai mot
cach tron ven. Cdc phap thudc phap gidi, mdi sy viec déu dan bén va
thAm nhap vao nhau. Pay la thuyét “vo ngai” clia tdng Hoa Nghiém
va la thuy&t “tinh cu” ctia tong Thién Thai. Pao Phit chd trudng ring
khong c6 cdi dugc tao doc nhat va riéng ré. Van hitu trong vii tru, tim
va vat, khdi 1én dong thdi; van hitu trong vii tru nuong twa 14n nhau,
dnh hudng 14n nhau, vd do d6 tao ra mot ban dai hoa tdu vil tru cla
toan thé diéu. N&u thi€u mot, vii tru sé khong toan ven; néu khdng cé
tt ca, cdi mot ciing khong. Khi toan thé vii tru ti€n tdi mot ban hoa
am toan hdo, né dugc goi 12 “Nhat Chan Phdp Gidi,” vil tru cla cdi
mot va céi thuc, hay “Lién Hoa Tang.” Trong vi tru 1y tudng d6, van
hitu s& ton tai trong hoa diéu toan dién, mdi hitu khong chuéng ngai
hién hitu va hoat dong cla cdc hitu khéc.

Ph4p Gi6i c6 d&€n hai nghia: thit nhat 12 vii tru hién thyc, va thit nhi
1a th€ gidi khong han dinh hay Ni&€t Ban. Pay chinh 1a Chan Nhu cla
Phat. Ni€t Ban tich diét vira c6 nghia 12 sy diét vong clia thé xdc con
ngudi (theo nghia tiéu cuc), va vira 1a sy diét tin cla cdc di€u kién
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sinh tf (theo nghia tich cuc). Trong phdp gidi hay thé giGi hién tugng,
c6 ba th€ gidi 1a duc, sic va tam. HEt thdy cdc lodi tao vat, cd Thanh
1in pham, nhin va qua, déu & trong phdp giéi d6. Chi c6 Phat 1a &
ngoai phdp gidi. Tu ngit “Phdp gidi” (Dharmadhatu) d6i khi dudc ding
ddng nghia vdi chan ly. Viét ngit dich 12 “Phdp thé cia Van Phdp.”
Tuy nhién, dbi ldc né lai c6 nghia 12 “Vi tru,” hay “cdnh gidi clia tit
cd cdc phdp.” Ca hai nghia vii tru va nguyén ly phd bién, ludn ludn
phdi dugc in sdu trong tAm tri chiing ta mdi khi ti ngit ndy dugc dung
dén. Nghia nao ciing dung dugc cho danh hiéu cta thuyét “Duyén
Khéi.” Trong phdp gi6i duyén khdi, moi hién tugng déu tiy thudc 1in
nhau, cdi nay tiy thudc cdi kia, do d6 mot trong tat ca va tit cd trong
mot. Theo nguyén ly phdp gidi duyén khdi ndy, khong mot sy hitu nao
hién httu bdi chinh né va hién hitu cho cdi khdc, nhung toan thé thé
gi6i s& van dong va hanh sy trong nhat tri, cd hd toan thé dugc dat
dugi t6 chitc tdng quit. Mot the gii 1y tudng nhu thé duge goi la
“NhAt chin phdp gi6i” hay “Lién Hoa tang.” Nguyén ly ndy cin c&
trén phdp gi6i duyén khdi ctia cidnh vyc ly tdnh (Dharmadhatu) ma
chiing ta c¢6 thé coi nhu 13 sy tu tao clia chinh vii tru. Pirng quén ring
d6 chi 1a duyén khdéi do cong nghiép clia tit cd moi loai, va nguyén ly
ndy ciing dua trén thuyé&t vo ngi. Trong thut ngit Phat gido, nguyén ly
vién dung dudgc goi la “Hoa Nghiém” (Avatamsaka). Theo Kinh Ling
Gia va Kinh Hoa Nghiém thi van hitu trong vi tru chi do tim tao. Phdp
gidi téa khdp hu khong vil tru, nhung néi chung c¢6 10 Phdp gidi. Mudi
phdp gidi nay 1a luc pham t& Thanh. MuGi phdp gidi nay khong chay
ra ngodi vong suy tudng ciia ban. Trong dé cé thé gidi gidc ngd, dé la
Phép giGi cia Bic Phat. Phdp gidi duy tim. Chu Phat di xdc chdng
diéu nay khi cac Ngai thanh twu Phap Than... vo tin va dong ding vdi
Phdp Gi6i, trong d6 thin clia cdc Ditc Nhu Lai tda khdp. Nhu vay,
phdp gi6i Phat hay Phd Phat, chi nhitng bac di thanh Phat, da chitng
dugc tué nhat chin phdp gi6i dai tri, c6 dai quang minh phd chi€u
chiing sanh. Phdp Gidi trong Mat gido bao gdom Thai Tang Gi6i (vat
chat) va Kim Cang Gi6i (bat hoai). Thai tang 12 ngudn gdc clia su san
sanh moi thd, nhu dia tré dugc nudi dudng trong thai me (cé than tAm
dugc chita dung va nudi dudng). Thai Tang Gidi 1a ciu tric va sy phat
tri€n cla thé€ gi6i tAim linh. Thai Tang Gidi quan niém th& gidi nhu 12
mot canh gidi trén d6 Pic Ty Ld Gid Na an trd trong cdi tAim thim siu
nhit cia mdi ching sanh ma phat trién nhitng kh3 ning von c6 cla
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Ngai. Thai Tang Gi6i tiéu bi€u cho “Ly Tinh” vé c4 hai phuong dién
y&u t0 vat chit va bd dé thanh tinh. Thai tang 1a 1y. Thai Tang gidi
tiéu bi€u cho tAm chiing sanh véi tim mdi thit nhu hinh sen tdim canh.
Thai Tang gi6i 1 cdi “bon gidc” (von da gidc ngod rdi), ddi lai v6i Kim
Cang gidi tiéu bi€u cho “thly gidc” (bit dau gidc ngd). Thai Tang gidi
12 cdi tir qud dén nhan, trong khi Kim Cang gi6i la cdi tit nhan dén
qua. Thai Tang gidi tiéu bi€u cho sy “Igi tha,” trong khi Kim Cang gidi
lai tiéu bi€u cho “ty I¢i.” Kim Cang Giéi miéu td Pic Phat trong
nhitng bi€n hda riéng cia Ngai. Trong Kim Cang Gidi, nhitng hinh 4nh
minh hoa so d@d va qua trinh ctia nhitng phét trién nay dugc goi 1a Man
ba La. Kim Cuong tang 1a tri.

Phép gidi 1a tén cla sy vat khi néi chung cd 1y 14n su. Phdp gi6i la
chan ly tuyét doi hay chan nhu phdp tinh 12 nhan, nuong dua vao dé
ma van phdp sanh ra. Pay 12 mot trong 18 phdp gidi. Theo tri€t hoc
Trung Qudn, Phap Gidi cling c6 nghia 1a Chan Nhu hoédc Thyc Tai hay
Ni€t Ban. O day chit ‘Gi6i’ ¢6 nghia 1a ban chit thim siu nhat, hay
ban chat t6i hau. Phiap Gi6i va Chan Nhu déu 1a siéu viét va nodi ton.
N6 1a siéu viét nhu Thyc Tai t6i hiu, nhung né hién hitu trong mdi
ngudi nhu 12 co s§ va bdn chdt thim siu nhat clia ho. Theo Gido Su
Junjiro Takakusu trong Cuong Y&u Tri€t Hoc Phat Gido, phdp gidi
trong ¥ nghia 12 canh gidi cla 1y tic va vira 1a sy tuéng clia tit cd su
tuéng, ddng nghia véi Nhu Lai Tang va ciing ddng nghia vdi vii tru
hay th& gi6i hién thuc, nghia 1a cinh gidi clia tit cd su tuéng. Phdp gidi
duyén khdi 1a cuc di€m cila tit ca nhitng thuy&t nhin qua; thuc sy dé
12 k&t ludn cla thuyét duyén khdi bdi vi n6 13 1y tic nhan qui phd bién
va d3 nim trong 1y ban hitu, thong huyén clia vii tru, hay néi thé nio
ciing dugc. Ly tic duyén khdi dudc gidi thich truSc tién bing nghiép
cam duyén khdi, nhung vi nghiép phat khdi trong tang thic, nén thi
dé&n ching ta ¢c6 A Lai Da duyén khéi. Vi A Lai Da, hay tang thic, 1a
kho tang ctia chling t, sanh khdi tir mot cdi khac nén ching ta ¢c6 Nhu
Lai Tang duyén khdi, hay chan nhu. Tir ngit k¥ la ndy chi cho cdi lam
khuat 14p Phat tdnh. Do su che khuit ndy ma c6 phan bat tinh, nhung
vi c6 Phat tdnh nén c6 c& phin tinh nita. N6 d6ng nghia véi Chan Nhu
(Tathata: Khong phai nhu thé nay hay nhu thé kia) ma theo nghia rong
nhAt thi ¢6 dd c4 ban chat tinh va bt tinh. Do cdng niing clia nhitng
cin nhin tinh va bat tinh, né biéu 1 sai biét tuéng cila hitu tinh nhu
song va chét, thién va dc. Chan nhu bdo tri van hitu, hay néi ding hon,
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tt ¢4 van hitu déu & trong Chan nhu. Noi day, giai doan thd tu, Phap
gidi Duyén khdi dudc néu 1én. D6 1a 1y tic tu khdi va tu tao clia hitu
tinh va vil try, hodc gid chiing ta c6 thé goi né 1a duyén khdi nghiép
cdm chung clia tit cd moi loai. N6i hep thi vii tru s& 12 mot sy biéu
hién cia Chan nhu hay Nhu Lai Tang. Nhung néi rong thi d6 1a duyén
khdi ctia vii tru do chinh vii try, chit khong gi khéc.

I1. Phdp Gidéi Duyén Khdoi:

T ngit “Phdp gi6i” (Dharmadhatu) ddi khi dugc dung dong nghia
vdi chan ly. Viét ngif dich 1a “Phap thé clia Van Phap.” Tuy nhién, doi
lic né lai c6 nghia 1a “Vii tru,” hay “cdnh gidi clia tat ca cdc phdp.” Ca
hai nghia vii tru va nguyén ly phd bi€n, ludn ludén phdi dugc in siu
trong tAm tri ching ta mdi khi tir ngit nay dugc diing d&€n. Nghia nio
ciing ding dudc cho danh hiéu clia thuy&t “Duyén Khdi.” Trong phép
gi6i duyén khdi, moi hién tugng déu tiy thudc 1in nhau, cdi ndy tuy
thudc cdi kia, do d6 mot trong tat cd va tat cd trong mot. Theo nguyén
ly phdp gidi duyén khdi ndy, khong mot sy hitu nao hién hitu bi chinh
né va hién hitu cho cdi khac, nhung toan thé thé gidi sé van dong va
hanh sy trong nhat tri, cd hd toan thé dugc dit dusi t8 chitc tong quat.
Mot thé gidi Iy tudng nhu thé duge goi 12 “Nhat chan phédp gi6i” hay
“Lién Hoa tang.” Nguyén ly ndy cin c@ trén phdp gidi duyén khdi ctia
canh vyc 1y tinh (Dharmadhatu) ma chiing ta c6 thé coi nhu 1a sy tu
tao cda chinh vii tru. Pirng quén ring d6 chi 1a duyén khdi do cong
nghiép clia tit cd moi lodi, vd nguyén 1y ndy ciing dya trén thuyé&t vo
ngd. Trong thudt ngit Phit gido, nguyén 1y vién dung dugc goi 1a “Hoa
Nghiém” (Avatamsaka).

Theo Gido Su Junjiro Takakusu trong Cuong Yé&u Triét Hoc Phat
Gido, duyén khdi cé nhitng y nghia sau day: sy vat chd duyén ma ndy
sinh, ddi lai vé6i tdnh gidc hay chdn nhu; van su van vat hay cdc phdp
hitu vi déu tir duyén ma khdi 1én, chit khong cé tu tdnh. Phit gido
khong coi trong y niém vé nguyén 1y cin nhin hay nguyén nhin dé
nhit nhu ta thudng thiy trong cdc hé thdng triét hoc khic; va ciing
khong ban dé€n ¥ niém vé vii tru luan. TAt nhién, triét hoc vé Than hoc
khong thé nao phat trién trong Phat gido. Pirng ai mong c6 cudc thio
luan vé Than hoc ndi mot tri€t gia Phat gido. PGi v6i van dé sdng thé,
dao Phit c6 thé chap nhan bat cit hoc thuy€t nao ma khoa hoc c6 thé
ti€n hanh, vi dao Phat khong thira nhin c6 mot xung dot nao giita ton
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gido va khoa hoc. Theo dao Phat, nhin loai va cdc loai hitu tinh déu tu
tao, hodc chi dong hodc thu dong. Vi tru khong phdi la quy tim doc
nh4t; n6 1a mdi trudng cong sinh cla van hitu. Phat gido khong tin ring
van hitu d&€n tir mot nguyén nhan ddc nhat, nhung cho ring moi vt
nhA't dinh phai dudc tao thanh it nhat 1 hai nguyén nhan. Nhitng sing
héa hay bi€n thanh clia cic nguyén nhin di trudc ndi ti€p trong lién
tuc thdi gian, quéa khi, hién tai va vi lai, nhu mot chudi day xich. Chudi
xich ndy dudc chia thanh 12 b phin, goi 1a 12 khoen nhan duyén vi
mdi bo phin lién quan nhau v6i cong thiic nhur sau “C4i ndy c¢6 nén cdi
kia c6; cdi ndy sinh nén cdi kia sinh. C4i nidy khong nén c4i kia khong;
c4indy diét nén cdi kia diét.” Nhu vay, tir “Duyén Khdi” chi ring: mot
su vat sinh khdi hay dugc sinh sdn tir tic dung ctia mot diéu kién hay
duyén. Mot vat khong thanh hinh néu khdng c6 mdt duyén thich hgp.
Chéan ly nay 4p dung vao van hitu va moi hi€n tugng trong vii tru. Pic
Phit di tryc nhan diéu nay mot cdch thim siu d&€n ndi ngay ca khoa
hoc hién dai ciing khong thé nghién citu xa hon dugc. Khi chiing ta
nhin k§ cdc sy vat quanh ta, ching ta nhin thd'y nuéc, dd, va ngay ca
con ngudi, mdi thit déu dudc sin sanh bdi mdt miu muc ndo dé véi
dic tinh riéng clia n6. Nhd vao ning lyc hay chiéu huéng nio ma céc
duyén phét khdi nhdm tao ra nhitng sy vat khiac nhau trong mot trat tu
hoan hdo tir mdt ning lugng bat dinh hay cdi khong nhu thé? Khi xét
dé&n quy ct va trat tu nay, chiing ta khong thé khong chdp nhin ring c6
mot quy luat ndo d6. D6 1a quy luat khi€n cho moi vat hién hitu. Pay
chinh 14 gido phdp ma Pidc Phat di tuyén thuyét.

Phip Duyén Khdi 1a hé qua tat y&€u d6i v6i Thanh d€ thi hai va
thit ba trong Tt Thanh D&, va khong thé, nhur mdt s& ngudi c6 khuynh
huéng cho ring diy 12 mot sy thém thit sau ndy vao 15i day clia Ditc
Phat. Gido 1y duyén khéi niy luon ludon dugc gidi thich bing nhitng tir
ngit hét sic thyc tién, nhung né khdong phai 12 15i day chi c6 tinh gido
di€u, mic di thoat nhin c6 vé nhu vay, do tinh chit ngdn gon clia cdc
15i gidi thich. Nhitng ai tirng quen thudc vdi Tam Tang Kinh Dién déu
hiéu ring Gido Ly Duyén Khéi ndy dudc thiét 1ap trén cd s§ lam rd
nét nhitng nguyén tic cin ban cla tri tué. Trong 15i day vé tdnh duyén
khdi cta van hitu trong th€ gian, ngudi ta c6 thé nhin ra quan diém
clia Piic Phiat vé cudc ddi. Tinh duyén khdi ndy dién tién lién tuc,
khong bi gidn doan va khong bi kiém sodt bdi bat cif loai tu tic hay tha
tdc nao ca. Tuy nhién, ciing khdng thé gin cho gido Iy Duyén Khdi
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nay 1a quyét dinh thuyét hay dinh ménh thuyé&t, bdi vi trong gido 1y
niy cd hai moi trudng vat Iy va quan hé nhin qué ctia cd nhan van
hanh cing nhau. Thé gigi vat Iy 4nh hudng dén tAm cla con ngudi, va
tAm cda con ngudi ngudc lai cling Anh hudng dén thé gidi vat ly, hién
nhién & mitc do cao hon, vi theo Kinh Tuong Ung B, nhu Pic Phat
n6i: “Thé gian bi dAn dit bdi tim.” N&u ching ta khong hi€u y nghia
chinh xdc cia Phap Duyén Khégi va sy @ng dung cliia né trong cudc
song, chiing ta s& 14m 1an cho d6 12 mot quy ludt nhian qua c6 tinh mdy
méc hodc thim chi nghi riing d6 chi 12 mot sy khdi sanh dong thdi, mot
nguyén nhin dau tién clia cdc phdp hitu tinh ciing nhu vo tinh. Vi hoan
toan khong c6 mot su khdi ngudn nio tir khong ma cé trong 15i day
ctia Bitc Phat. Phap Duyén Khdi cho thdy tinh khdng thé c¢é dudc clia
nguyén nhan diu tién ndy. Ngudn goc diu tién cda sy song, dong ddi
clia cac ching sanh 13 diéu khong thé quan niém dugc, va nhu Pic
Phat néi trong Kinh Tuong Ung Bo: “Nhitng suy dodn va y niém lién
quan dén th€ gian c6 thé dua dén sy r6i loan vé tAm tri. V6 thi, nay
ciac Ty Kheo, 1 sy luan hdi. Piém bit ddu ciing khong thé néu ré doi
vGi chiing sanh bi v6 minh che diy, bi khadt di tréi budc, phéi luu
chuyén luan hdi.” That vay, rit khé cé thé hinh dung dugc vé mot
diém khéi ddu, khong ai ¢6 thé phing ra cling tot ngudn gdc clia bat ci
diéu gi, ngay mot hat cit, huéng la con ngudi. Truy tim khéi di€m dau
tién trong mot qua khit vo thi that 1a mot viéc lam vo ich va vo nghia.
D&i song khong phdi 12 mot cdi gi ddng nhat, né 1a mot sy trd thanh.
D6 12 mdt dong bién dich clia cdc hién tugng tAm-sinh 1y.

Phép Duyén Khéi c6 lién hé gi dé€n cdi goi 1a Pang Tao Héa? Hai
mudi 1im thé ky vé truSc Pitc Phit da néi ring: “Ching sanh va th&
gidi 1a do nhan duyén k&t hgp ma thanh.” Cau néi 4y da phi nhan cdi
goi 1a “Pang Tao Héa” hay “Thugng D& sdng tao ra mudn vat. Cau
n6i Ay dit ra mot cdi nhin khoa hoc va khdch quan vé th€ gidi thuc tai
hay “Duyén Khéi Luan.” Duyén khdi nghia 12 sy nuong tua hd tuong
13n nhau ma sinh thanh va tn tai. Khdng c6 cdi gi c6 thé ty minh sinh
ra minh va ty tdn tai doc 1p vdi nhitng sy vt khic. TAt cA moi sy moi
vat trén th€ gidi nay déu phdi tudn theo dinh luat “Duyén Khdi” ma
Thanh, Tru, Hoai vd Khdng. Con ngudi 12 mot ti€u vii tru ciing khong
phdi ty nhién ma c6, ma 1a do nghiép Ivc két hgp cac duyén ma thanh,
va cling nim trong dinh luat “Thanh Tru Hoai Khdng.” Mudi hai nhan
duyén niy nghia ly rat thAm diéu. P4y la nhitng ctra ngd quan trong dé
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cho chiing sanh bugc vao Thanh qud, thodt khdi sanh ti, tréi budc, va
khS ndo trong ba cbi sdu dudng, d€ ching thanh qua vi Duyén Gidc
Thura.

Theo Gido Su Junjiro Takakusu trong Cuong Yé&u Tri€t Hoc Phat
Gido, phap gidi duyén khdi 12 cuc di€m cia tit cd nhitng thuy&t nhan
qud; thuc sy d6 12 k&t ludn clia thuyé&t duyén khéi bdi vi n6 1a 1y tic
nhin qua phd bi€n va di nim trong ly ban hitu, thong huyén cda vii
tru, hay néi th€ nao ciing dugc. Ly tic duyén khdi dudc gidi thich trudc
tién bidng nghiép cdm duyén khdi, nhung vi nghiép phat khdi trong
tang thic, nén tht d&€n ching ta c6 A Lai Da duyén khdi. Vi A Lai Da,
hay tang thiic, 1a kho tang clia ching t, sanh khdi tir mot cdi khdc nén
chiing ta ¢6 Nhu Lai Tang duyén khdi, hay chan nhu. Tir ngit k¥ la ndy
chi cho cdi 1am khuat 14p Phat tanh. Do su che khuit ndy ma c6 phin
bA't tinh, nhung vi c6 Phat tinh nén c6 ca phan tinh nita. N6 ddng nghia
v6i Chan Nhu (Chan nhu Phan ngir 1a Tathata, ¢6 nghia 1a khong phai
nhu thé ndy hay nhu thé kia) ma theo nghia rong nhat thi c6 di ca ban
chat tinh va bAt tinh. Do cdng ning clia nhitng cin nhin tinh va bat
tinh, n6 biéu 19 sai biét twdéng cia hitu tinh nhu séng va chét, thién va
4c. Chan nhu bdo tri van hitu, hay néi ding hon, tit cd van hitu déu &
trong Chan nhu. Noi day, giai doan thi tu, Phdp giGi Duyén khdi duge
néu Ién. P46 12 1y tic tw khdi va tu tao clia hitu tinh va vii tru, hodc gid
chiing ta ¢ th€ goi n6 1a duyén khdi nghiép cdm chung clia tit caA moi
loai. N6i hep thi vii tru s& 12 mdt sy bi€u hién ctia Chan nhu hay Nhu
Lai Tang. Nhung néi rong thi d6 1a duyén khdi ctia vii try do chinh vii
tru, chit khong gi khéac.

Hiy xem hang ty nim trdi qua, trdi di't chiing ta khong cé su sdng,
ndi Ira tudn tran nhitng dong thdc dung nham, hdi nudc, va khi day cd
bau trdi. Tuy nhién, khi trdi dat ngudi mat trong khodng hai ty nim,
cdc vi sinh vat don bao dudc tao ra. Hin nhién ching dudc tao ra nhg
su van hanh cia phdp. Chiing dugc sinh ra khi ning lugng “Khong” tao
nén nén ting clia dung nham, khi va hoi nu6c gip nhitng diéu kién
thich hgp hay duyén. Chinh Phdp di tao ra nhitng diéu kién cho su
phdt sinh d&i sdng. Do d6 ching ta nhan ra ring Phdp khong lanh lung,
khong phdi 12 mdt nguyén tic tritu tugng ma day sinh dong khién cho
moi vat hién hitu va song. Ngugc lai, moi sy vat ¢é ning lyc mudn
hién hitu v mudn séng. trong khodng thdi gian hai ty nim dau cla su
thanh hinh trdi dat, ngay cd dung nham, khi vd hoi nu6c ciing c6 su
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song thoi thic. D6 1a 1y do khién cdc sinh vat don bao dugc sinh ra tir
cdc thit ay khi cdc diéu kién da hoi di. Nhitng sinh vat v cling nhd
nay da trdi qua moi thir thach nhu sy néng va lanh cuc do, nhitng con
hdng thly, va nhitng con mua nhu thic d6 trong khodng thdi gian hai ty
nim, va van ti€p tuc song. Hon nita, ching din din ti€n héa thanh
nhitng hinh hai phic tap hon va t6i dinh cla sy phét tri€n nay 1a con
ngudi. Su ti€n hdéa ndy do bdi su thdi thic sdng clia nhitng vi sinh vat
diu tién nay. Sy sdng ¢ ¥ thifc va qua d6 né mudn sdng, va ¥ thifc
nay da c6 trude khi c6 sy sdng trén trdi dat. Cdi y mudn nhu thé cé
trong moi sy vat trong vii tru. C4i y mudn nhu vay cé trong con ngudi
ngay nay. Theo quan di€ém khoa hoc, con ngudi dugc thanh hinh bdi
mot sy tAp hgp clia cdc hat co ban, va néu chiing ta phin tich diéu nay
mot cdch siu sidc hon, chiing ta s& thi'y ring con ngudi 12 mot sy tich
tap cla ning lugng. Do d6 cdi ¥ mudn song chic chin phdi cé trong
con ngudi.

Ai trong ching ta ciling déu bi€t nhan 13 gi va duyén 1 gi. Tuy
nhién, theo Pitc Phat, Iy Nhdn Duyén rit thim siu. Nhiéu ngudi tin
ring 1y nhin duyén 12 mot trong nhitng chii dé khé nhi't trong Phat
gido. That vay, ¢6 1an ngai A Nan cho ring mic dau 1y nhan duyén c6
vé khé khin, nhung gido thuy€&t ndy that ra don gidn; va Pic Phat dia
qud A Nan riing gido 1y nhan duyén rat thim siu ché khdng don gidn
dau. Tuy nhién, gido 1y nhan duyén trong dao Phat rit 1o ring va dé
hi€u. Nhan d6 Pic Phat da dua ra hai thi du cho dai chiing. Tru6c hét
12 thi du vé& ngon dén, Ngai néi ngon Itta clia ngon dén diu chdy dudc
12 do diu va tim dén. Nghia 14 khi c6 dau va tim dén thi ngon ltfa clia
deén chdy. N&u khong c6 hai thit d6 thi dén tit. Bén canh d6, yéu to gié
ciing quan trong, néu gi6 16n qud thi ngon dén dau khong thé ti€p tuc
chdy dugc. Thi du thi hai v& mdt cdi mam cdy. Mam ciy ndy nd
khong chi tiy theo hot gidng, ma con tiy thudc vao dit, nuc, khdng
khi va anh sdng mit trdi nita. Nhu vay, khong mot hién tugng nao lai
khong tic dung d&n Iy nhan duyén. TAt cd moi hién tugng khong thé
phdt sanh néu khdng c6 mdt nhadn vi mot hoic nhiu duyén. Moi vit
trong th€ gidi hién tugng, duyén khdi duyén sanh, 1a sy phdi hgp cla
nhitng nguyén nhin va diéu kién khdc nhau (bdi Thip Nhi nhin
duyén). Ching hién hitu tuong d6i va khong c6 thyc thé. Pic Phat
thudng bay té ring Ngai gidc ngd bing mot trong hai cach, hodc hi€u
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rd T¢ Diéu D&, hay am tudng Ly Nhan Duyén. Ngudi tu tap thién
quén, mudn dat dudc gidc ngd, phai hi€u rd nhitng chan ly Ay.

Theo Pic Phit, nhdn la nhdn ma ban da gieo, thi tit d6 ban phdi
git 14y k&t qua tuong tng, khong c6 ngoai 1&. N&u ban gieo nhan tot,
4t git qud t6t. Va néu ban gieo nhan x4y, it nhan 14y qua xau. Vi vay
ma néu ban gieo mdt nhan nao dé vdi nhitng duyén khic di kem, mot
qud bdo hay hau qua nao d6 s& dén, khong c6 ngoai 1&. Pitc Phat day:
“Do su ndi két cia cdc chudi nhan duyén ma cé sy sinh, c6 sy diét.”
Nhan qué trong dao Phat khong phai la chuyén tin hay khong tin. Cho
dit ban khong tin nhin qua thi nhin qui vAn van hanh ding theo chiéu
hudéng ma né phdi vadn hanh. Nhan chinh 1a ching t& (hat). Cdi gép
phan cho sy 16n manh ctia n6 1a duyén (hay diéu kién). Trong mot cdi
hat xudng dit 1a gieo nhan. Nhitng diéu kién 1a nhitng y&u t& phu vio
g6p phan 1am cho cdi hat nAy mam va 16n 1&én nhu dat dai, nudc, anh
ning mit trdi, phan bén va ngudi lam vudn, van vin. Moi vat trong thé
gidi hién hitu déu do sy phdi hop clia nhiéu nhan duyén khic nhau (12
nhin duyén). Theo Kinh Trung B9, Pitc Phat day: “Tuy thudc vao diu
va tim dén ma ngon lra cia dén buing chdy; né khong phdi sinh ra tir
trong cédi nay ciing khong phdi tir trong céi khdc, va cling khong c6 mot
nguyén dong luc nao trong chinh né; hién tugng gidi ciing vay, nd
khong hé c6 cdi gi thudng tai trong chinh né. Chiing ta ciing vy, chiing
ta khong hién hitu mot cach ngiu nhién, ma hién hitu va s6ng nhd
phdp nay. Ngay khi chiing ta hi€u dugc sy viéc nay, chiing ta y thitc
dudc cdi nén tdng vitng chic cda ching ta va khi€n cho tAim minh thoii
mai. Ching chiit bdc ddng nio, nén tdng nay dya trén gido phip ving
chdy vo song. Su bdo ddm nay 12 cdi ngudn clia mot sy binh an vi dai
clia mot cdi than khong bi dao dong vi bit cit diéu gi. Pay 13 gido phip
truyén sifc song cho hét thdy chiing ta. Phdp khong phii 1a cdi gi lanh
ling nhung tran diy sifc sdng va sinh ddng. TAt cd hién hitu 12 khong
thuc c6; chiing 12 gid danh; chi c6 Nié€t Ban Ia chan 1y tuyét doi.”

Theo dao Phat, ai hi€u dugc ban chit phu thudc 1dn nhau hay
duyén khdi, tic 12 da hiu dudc Phap, ma ai hiéu duge Phép, tic 1a da
thdy Phat vay. Bdn chit phu thudc vao nhau trong gido 1y nha Phat ¢
nghia 12 moi vat, moi hién tugng, hay moi bi€n c6 trong vii tru nay déu
phu thudc vao nhau vdi nhitng nhian duyén khac nhau d€ sanh khéi.
DPao Phat khong chdp nhan mdt tranh ludn vé sy vat hinh thanh mot
cdch hoan toan ty nhién, khong hé c6 nguyén nhan va diéu kién; dao
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Phat ciing khdong chdp nhin sy tranh luiAn khdc vé viéc su vit thanh
hinh tir mot ding sdng tao day quyén ning. Theo Phat gido, moi ddi
tugng vat chiat déu do cac thanh phan hop lai @€ 1am thanh mot thuc
thé tron ven, va ciing nhur viy mdt thuc thé tron ven phu thudc vio sy
tdn tai clia cdc thanh phan. Néi cich khic, moi su vat, moi hién tugng
chi hién hitu nhu 12 k&t qua ctia su k&t hgp ddng thdi clia tat ca nhitng
y&u t8 tao thanh. Nhu vay khdng c6 mot sy vat ndo c6 tu tinh doc 1ap
hay riéng I& trong vii tru ndy. Tuy nhién, néi nhu vy khong c6 nghia
14 sy vat khong hién hitu; sy vat c6 hi€n hitu nhung ching khong cé
tinh doc 1ap hay tu ton cda chinh ching. Khi chiing ta hiéu dugc ly
nhan duyén hay thau sudt nén ting vé ban chit cla thyc tai, ching ta
sé thdy ring moi thif cAm nhin va thé€ nghiém déu khdi 1én nhu 13 két
qué cda sy tuong tic va k&t hgp cla cdc tidc nhan va cdc diéu kién.
N6i cdch khdc, khi thong hi€u 1y nhan duyén c6 nghia la ching ta ciing
ddng thdi ciing thong hi€u ludn luat nhan qua.

Phit gido khong ddng y c6 cdi goi 1a ton thé, ciing khong cé céi
goi 12 ding sdng tao. Nhung di€u nay khong c6 nghia 12 tit c3 sinh vat
va su vat khong hién hitu. Ching khong thé hién hitu v6i mot ban thé
hay mot tinh thé thudng hiing nhu ngudi ta thung nghi, ma chiing hién
hitu do nhitng tuong quan hay nhitng tdp hgp cia nhin qua. Moi sy
hién hitu, hodc c4 nhan hoic van hitu, déu bit ngudn tir nguyén ly
nhin qua, va hién hitu trong su phdi hdp cua nhan qua. TAm diém cla
hoat d6ng nhian qua 1a tic nghiép riéng ctia moi cd thé, va tic nghiép
sé d€ lai ning luc tiém 4n clia né quyé&t dinh sy hién hitu k& ti€p. Theo
d6, qud khit hinh thanh hién tai, va hién tai hinh thanh tuong lai cud
chiing ta. Trong th€ gidi nay, ching ta tao tdc va bi€n dich nhu 12 mot
toan thé ma ching ta ct ti€n hanh mii trong cudc séng. Theo Triét
Hoc Trung Qudn, thuyé&t Duyén Khdi 12 mot hoc thuyét vo cling trong
y&u trong Phit Gido. N6 1a ludt nhdn qua cla vii tru va mdi mdt sinh
mang clia c4 nhan. N6 quan trong vi hai diém. Thit nhat, n6 dua ra mot
khdi niém rat rd rang vé bdn chit vd thudng va hitu han clia moi hién
tugng. Thit hai, n6 cho thdy sanh, ldo, bénh, tif va tit cd nhitng thong
khé ctia hién tugng sinh ton tiy thudc vao nhitng diéu kién nhu thé nao
va tit ca nhitng thong khd ndy sé chim dit nhu th€ nao khi ving mat
céc diéu kién dé. Trung Quan 14y sy sanh va diét clia cdc thanh td clia
su ton tai d€ gidi thich duyén khdi 12 diéu kién khong chinh xdc. Theo
Trung Qudn, duyén khdi khong c6 nghia 12 nguyén ly clia mot ti€n
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trinh ngdn ngdi, ma 12 nguyén 1y vé sy 1& thudc vao nhau mot cach
thi€t y€u cia cdc sy vat. N6i gon, duyén khdi 1a nguyén 1y clia tuong
doi tanh. Tuong doi tdnh 12 mot khdm phd vd clng quan trong clia
khoa hoc hién dai. Nhitng gi ma ngay nay khoa hoc kham ph4 thi Pic
Phat d3 phdt hién tir hon hai ngan nim trim nim vé trudc. Khi gidi
thich duyén khéi nhu 12 sy 1& thudc 14n nhau mot cdch thi€t y&u hodc
12 tdnh tuong doi cda moi sy vat, phdi Trung Qudn da bic bé mot tin
diéu khdc clia Phat gido Nguyén Thily. Phat gido Nguyén Thdy da
phin tich moi hién tugng thanh nhitng thanh t6, va cho ring nhitng
thanh t6 ndy déu c6 mot thyc tai riéng biét. Trung Qudn cho ring
chinh thuy&t Duyén Khéi di tuyén bo rd 1a td't cd cdc phdp déu tuong
dd1i, chiing khong c6 cdi goi la ‘thyc tdnh’ riéng biét cia chinh minh.
Vo tu tdnh hay tuong d8i tdnh ddng nghia véi ‘Khong Tanh,” nghia 12
khong c6 su ton tai dich thuc va ddc 1ap. Cic hién tugng khong c6 thuc
tai doc 1ap. Su quan trong hang diu ctia Duyén Khdi 1a vach ra ring
su ton tai clia tAt cd moi hién tugng va clia tit ci thuc thé trén thé
gian nay déu hitu han, ching khdng c6 su ton tai dich thuc doc 1ap. Tat
cd déu tily thudc vao tic dong hd tuong clia vd s6 duyén hay diéu kién
han dinh. Ngai Long Tho di so lugc vé Duyén Khdi nhu sau: “Béi vi
khong c6 y€u t6 nao clia sy sinh ton dudc thé hién ma khdng cé cic
diéu kién, cho nén khong c6 phdp nio 1a ching ‘Khong,” nghia la
khong c6 su ton tai doc 1ap dich thuc.”

II1.Thai Tang Gioi:

Thai tang 12 ngudn goc clia sy sdn sanh moi thit, nhu dira tré dugc
nudi dudng trong thai me (ca thin tim dugc chia dung va nudi dudng).
C4c nha tri€t hoc Chan Ngon gido miéu td nhu sau: Thai Tang Gidi l1a
cAu tric va sy phat trién cla th€ gidi tim linh. Thai Tang Gidi quan
niém thé gidi nhu 12 mdt cdnh gi6i trén d6 Pic Ty Lo Gid Na an tri
trong cdi tAm thAm sdu nhat cia mdi chiing sanh ma phét trién nhitng
kh4 ning von c6 clia Ngai. Kim Cang Gidi miéu td DPic Phat trong
nhitng bi€n hda riéng ctia Ngai. Trong Kim Cang Gidi, nhitng hinh 4nh
minh hoa so d6 va qua trinh ctia nhitng phét trién nay dugc goi 1a Man
Pa La. Thai Tang Gi6i tiéu bi€u cho “Ly Tinh” vé& ca hai phuong dién
y&u & vat chat va bd dé thanh tinh. Thai tang 12 1y, Kim Cuong tang la
tri. Thai Tang gi6i tiéu bi€u cho tAm ching sanh v6i tAim mdi thit nhu
hinh sen tdm canh. Thai Tang gidi 13 c4i “bdn gidc” (von di gidc ngd
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r6i), d6i lai v6i Kim Cang gi6i tiéu bi€u cho “thdy gidc” (bit dau gidc
ngd). Thai Tang giGi 1a céi tf qud d€n nhan, trong khi Kim Cang gidi
12 cdi tir nhan d&€n qua. Thai Tang gidi tiéu bi€u cho sy “Igi tha,” trong
khi Kim Cang gidi lai tiéu bi€u cho “tv 1¢i.” Trong Phat gido Mat
Tong, Man Pa La ctia Thai tang gidi, vé phia dong; d6i lai v6i Kim
Cang Tang Man Pa La, vé phia tdy trong Man Pa La. Thai Tang Gidi
va ba vién chung quanh dugc goi la T& Trung Man Pa La, ndi trd ngu
clia nhitng vi Thanh trong b&n vién nay.

1V. Phdt Phap Gioi:

Phdp Gi6i Phiat hay Ph& Phat, chi nhitng bac di thanh Phat, da
chitng dugc tué nhit chan phdp gi6i dai tri, c6 dai quang minh phd
chi€u chiing sanh. Kinh Hoa Nghiém day: “Van Phap déu do tim tao.”
Ngay ca Phat ciing do tim ndy tao. N&u tAm minh tu Phdp Phat thi mot
ngay nao d6 minh sé& thanh Phat. Néu tAm tu B T4t s& thanh Bd Tit.
Né&u tAim mudn doa dia nguc thi minh s& doa dia nguc. Cho nén néi
“Mudi Phiap Gidi khong ngoai tim ndy.” Phat Phap Gi6i khong nhd vi
n6 bao trim c& Tam Thién Pai Thién Th& Gidi, nhung dong thdi néi
Phat Gidi cling khong 16n vi trong Phat Gi6i khdong c6 cong cao ngi
man, khong cé cai Nga. Phap than cia Phit bao trim tdn hu khong
bi&n phdp gi6i; ching d€n ma ciing ching di. N&€u néi Phap than di thi
Phép thin di d€n dau? Con néi ring Phdp thin dé&n thi n6 d&€n chd
nao? Ky that, Phap than Phat bi€n héa khip ndi, ching phai chi & thé
gi6i nay, ma & khip moi th& gidi nhiéu nhu nhitng hat vi trin. Vo
lugng vd bién thé gidi déu c6 Phap than Phat; vi viy ma ngudi ta néi
than Phit & vi trin th€ gidi. Hio quang clia chu Phat & Phdp Gidi nay
chi€u sdng chu Phat & phap gi6i kia; va hao quang cla chu Phit & cdc
phdp gi6i kia lai cling chi€u sdng phdp gi6i nay. Chu Phat trong vii tru
ma con chi€u hao quang soi sing 1an nhau, va nhitng 4nh sing niy
cting nhau hoa hgp, huéng 12 nhitng pham nhan tuc t ching ta? Phat
tlr chling ta nén cling nhau chi€u sing, cling nhau hdoa hgp nhitng 4nh
quang minh ma minh ¢, ch khong nén xung dot. Cung nhau hoa hgp
nhitng 4nh quang minh c6 nghia 12 4nh sdng clia ban chi€u roi 1én toi
va 4nh sdng ctia t6i chi€u roi 1én ban. Anh quang minh cta ching ta
nén cling nhau tuong chi€u trong sudt cudc tu cia minh hau loai bd ta't
ca nhitng v6 minh mé mudi.
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V. Phdp Giéi Bé Tat:

B6 Tat, modt ching sanh hitu tinh da gidc ngd, va nguyén chi dat
dugc dai gidc mot khi citu do hét thdy chiing sanh. BSi vi chiing ta
ciing 12 nhitng chiing sanh hitu tinh, do d6 chiing ta ciing c6 thé lam
ngudi gidc ngd, rdi lai c6 thé dung dao 1y gidc ngd d€ thifc tinh tat ca
nhitng chiing sanh khdc. Bd Tat, mot chiing sanh gidc ngd, vd nguyén
chi dat dugc dai gidc mot khi cttu do hét thdy ching sanh. Tir Bic
Phan c6 nghia 1a “Hitu tinh gidc,” hay “mot ching sanh gidc ngd,” hay
“mdt ching sanh ma ban chat 1a tri tué” hay “mdt chiing sanh khao
khdt gidc ngd.” Nhu vay, Bd Tat dudc xem nhu 12 mdt con ngudi cling
vGi nghiép cla chinh minh & ¢di ddi nay nhu nhitng ngudi khac, nhung
vi Bd Tat bing chinh sy nd lyc clia minh, khdng phu thudc vao nhitng
y&u t& bén ngoai, tu tip theo phuong phip cu thé va thyc t& d€ vugt
qua nhitng xung dot bén trong chinh minh bao gdém nhitng nghiép xau
va nhitng khé dau, cling nhu nhitng khiing hodng bén ngoai nhu moi
trudng, tai hoa... d€ c6 thé thay d6i trang thai mat thing biing va d€ tat
c4 cluing song v6i nhau trong mdt thé gidi binh an, thinh vi'dng va hanh
phic. Pay 1a 1y tudng cda Phat gido Pai Thira. Bit diu cudc hanh hoat
clia mot vi B6 T4t dude ddnh diu bing “phdt tAm gidc ngd” hay “Bd
Pé Tam,” trong d6 B Tat nguyén thanh Phat dé€ 1am 1gi lac chiing
sanh. Trong kinh vin Pai Thira, viéc nay thudng theo sau modt nghi 1&
cong khai nguyén dat thinh Phat qui d€ l1am 1gi lac chiing sanh. Cé
nghia 1a: “Thugng cAu Phat dao, ha hda chiing sanh.” Pay 1a mot trong
nhitng dai nguyén ctia mot vi Bd Tat. Sau dé thi vi B& Tat theo dudi
muc tiéu Phat qud biing cach ti€n tu tir tit Luc Ba La Mat hay Thap Ba
La Mat: bd thi, tri gidi, nhin nhuc, tinh tin, thién dinh, vin van. Hai
pham cha' chinh trong d6 vi B6 Tt tu tip 1a tlr bi va trf tué, va khi ma
cidc Ba La Miat da dugc tu tdp ki€n toan, va tir bi cling nhu tri tué da
dugc phat trién d&€n mitc d6 cao nhat, thi vi BS T4t trd thinh mot vi
Phat. B6 T4t dao thudng dudc chia 1am 10 giai doan. Tuy nhién tit B6
T4t chi han hep trong Phit gido Pai Thira. Theo truyén thong
Theravada, thi Bic Phat Thich Ca Mau Ni dudgc coi nhu mot vi BO T4t
(Pai Si) trong nhitng tién ki€p trong Kinh B&n Sanh, trong sudt nhitng
tién ki€p d6, ngudi ta néi Ngai da tir tir kién toan phim chat cia mot
vi Phat. Tuy nhién, trong Phat gido Pai Thira, khdi ni€ém B4 Tat 1a mot
st chdi bd rd rang Iy twdng A La Hdn cda Phat gido Nguyén Thiy.
Trong Pai Thira A La Hén dugc xem nhu 1a han hep va ich ky, chi lo
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cho cho c4 nhan gidi thodt, ngugc lai v6i mot vi B6 Tat, ngudi 1am
viéc cat luc vi chiing sanh moi loai. Nhu vay tir “Bd T4t” n6i chung, c6
nghia 12 mdt ching sanh gidc ngd, ching sanh huéng dén gidc ngd
hoan toan hay Phat qui. Theo Trudng Bo Kinh, nghia den ctia “Bd
T4t 1a ngudi c6 tri, hodc ngudi quyét dinh hay nim giit con dudng di
dé&n gidc ngod.

Vai th& ky sau khi Pitc Phat nhap diét, B& T4t 1a mot trong nhitng
tu tudng quan trong nhat clia Phat tf Pai Thira. Tuy nhién, khdi niém
B T4t khong phdi 13 s3 hitu clia riéng trudng phdi Pai Thira. Tir “Bd
T4t” da dudc néi dén trong kinh dién Pali va xuit phat tir Phat gido
Nguyén Thiy, dugc dung riéng d€ chi Pic Phat Thich Ca Mau Ni
trudc khi Ngai gidc ngd. Theo truong phdi Thugng Toa Bo, Bd Tit
dudc dinh nghia nhu 12 mot ngudi chic chin s& thanh Phit. Vi dy la
bac sdng sudt dugc ngudi tri bdo vé va tng ho. Theo Bat Thién Tung
B4t Nha Ba La Mat, khong c6 nghia ndo that cho tir B4 Tét, bdi vi Bd
T4t tu tap khong chap thii d6i vdi tit ci cdc phdp. Vi BO Tat 1a bac da
thitc tinh khong con tham ddm, da hi€u tit cd cdc phap va gidc ngo la
muc dich clia BO T4t. N6i tém lai, B6 Tat 1a mot bac gidc gid trong
hang cdc ching sanh. Vi 4y thudng 1ap nguyén dem sy gidc ngd va tri
tué ma minh di mé bay ra nhim gidc ngd tat cd cdc ching sanh khic.
Cong viéc ctia mot vi B6 Tat khong dé chiit nao cd. Tuy khong hy hitu
nhu mét vi Phat, nhung ciing that kho dé c6 mot vi Bd T4t thi hién va
ciing that khé cho pham phu (ngudi thudng) gip dudec mot vi B6 Tt
that.

B T4t 1a mot “Ma ha T4t-dda nhu duge dinh nghia theo ngdn ngit
Bic Phan. ‘Maha’ nghia I1a ‘I6n’ va ‘sattva’ nghia Ia ‘ching sanh’ hoic
‘can ddm’. Ngai Long Tho di dua ra mot s6 nguyén nhin vi sao Bd
T4t dudc goi 12 ‘Mahasattva.” B&i vi dai B6 T4t da dat dugc pham
hanh cao c4, thugng thii giita nhitng B6 T4t ditc hanh khdc. C4c dai B
T4t rat hoan hy, tir bi gidp dd vo s6 ching sanh mdt cdch tich cuc
khong mdi mét. Ngudi Tay Tang dich ‘Mahasattvas’ nhu 1a nhitng ‘vi
anh hiing vdi tinh than vi dai’ va nhitng nguyén vong ctia dai B6 Tat
that sy 13 t8i thugng cao ci, hy sinh vi viéc 16n. Cdc dai Bo Tat di
hoiing phdp & moi ndi, phung sy ching sanh nhu ciing dudng chu Phat
va bi€n Ta ba thanh cidnh Tinh dd. Cic dai B6 T4t ludn thuc hanh tit
ca nhitng 13i day clia chu Phat, quan chi€u tit ca canh gidi Tinh do, dé
hdi tu quin chiing § moi ndi vé v6i Pitc Phat bing cidch cdm héa tu
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tudng chiing sanh, loai bé phién ndo va phdt khdi nhitng tiém ning giai
thodt ctia ho. N6i cach khiac, Ma Ha T4t 1a Pai B6 Tat, phﬁm hanh va
cong ditc hon mot BS Tat binh thudng. Ma Ha Tt 13 nhitng vi c¢6 thé
chuyén héa tat ci nghiép xdu va khd dau clia chinh minh va s& chi ra
con dudng gidi thodt cho tdt cd ching sanh bing long tif bi hy xa vo
lugng. BO Tat 1a mot chiing sanh vi dai, mot con ngudi cao thugng hay
mot ngudi din dit ching sanh loai ngudi. Ti€ng goi chung cho chu
Thanh Vin, B6 T4t hay Phat. Mot bac ty 1i 1¢i tha. Pai hitu tinh, toan
thién hon bat ¢ loai hitu tinh nao ngoai trirt Pitc Phat. Ma ha tat 1a vi
c6 tdm dai bi v dai ning lvc, ngudi dem dén sy citu dd cho tat ca
chiing sanh. Trong phan bit dau clia Kinh B4t Thién Tung B4t Nhi Ba
La Mat, DPtic Phat di gidi thich vé y nghia ctia ‘Ma Ha T4t khi ngai
Tu B P& hdi Diic Phat vé dic¢u nay. Piic Phat trd 15i ring mot Bo Tat
dugc goi 1a Ma Ha Tat trong y nghia bdi vi B6 T4t 4y da ban phap
thoai d€ chuyén héa cdc chip thd, nhitng quan diém chap thi sai 1Am
nhu ngéd, nhin, ching sanh, tho gid, hién hitu, khong hién hiru, doan
diét, thudng hi“lng, van van. Theo Kinh Diéu Phdp Lién Hoa, Ma Ha
T4t c6 pham hanh tSt va tu tip cdc Ba la mat nhu B6 Tat va trong cin
lanh ndi hang trdm ngan chu Phat.

Trong Phat gido Nguyén Thiy, Bd Tat 1 ngudi tu tap doan trir ki€t
stt, thanh tinh tim dé€ trd thanh bic toin thién va gidc ngd. Chinh
nhitng B6 T4t nhu vay xudt hién trong kinh dién Pali. Thanh tyu nhu
vay 12 Bd Tait da hoan toan thanh ly tudng pham hanh ctia minh.
Nhung ly tuéng Pai Thira da dwa B T4t d&€n nhitng nd luc 16n hon dua
trén nhitng hoat dong tich cuc dé gitp tdt ca ching sanh dau khd dat
dugc hanh phiic t8i hiu ma trudc d6 Bo T4t khong quan tim. Khong
thda min vdi nhitng tu tdp chi 1am gidm thi€u tham, sin, si, tiéu trir
ki€t sit vd hoan thanh ddi séng pham hanh cho chinh minh, nén B6 Tit
chii tAm nd lyc gidp tit cd ching sanh vudt qua cudc phan diu tim an
lac gidi thodt cho ho. Con mot chiing sanh ndo chua gidi thoat thi Bd
T4t chua gidi thodt. P6 1a 1y twdng clia B6 Tat. Trong khi d6, Pic Phat
nhic Mahamati vé sy khéc biét giita B6 T4t va hang Nhi Thira trong
Kinh Ling Gia nhu sau: “Nay Mahamati, sy khdc biét gitta B6 T4t va
hang Nhi Thira nhu sau: Nhi Thira khong thé ti€n qua dia thi sdu va tai
dé chu vi nhap Ni&t Ban. Trong khi vi Bd T4t & dia thit bdy, di qua mot
kinh nghi€ém tAm linh hoan toan mdi, dudc goi la anabhogacarya va c6
thé€ dugc dich 1a mot ddi song vo muc dich hay vo cong dung. Nhung
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dudc ho tri bdi than lyc chu Phat 13 cdi ning lyc nhip vao cédc dai
nguyén ma vi Bo T4t thi€t 1ap diu tién khi ngai méi khdi dau sy
nghiép cla ngai va gid day ngai thi€t dinh nhiéu phuong phép citu do
khdc hidn nhau nhiim 1gi lac cho chiing sanh u mé 1am lac ctia ngai. Tt
quan diém tuyét d6i vé chan ly tdi hdu ma vi Bd T4t dat dugc, thi
khong c6 sy tién bd clia tAm linh nhu th€ trong ddi séng cla ngli, vi &
day qua thuc khong c6 ting bic, khong c6 sy thing ti€n tuong tuc ma
riéng chin 1y 1a khong c6 tudng trang va tdch ly hoan toan véi sy phan
biét.

Theo Pai Tri B§ Luan, chit Bodhi cé nghia la con dudng hanh dao
clia chu Phat, chit sattva 1a ban cht cda thién phdp. B6 T4t 1a vi c6
tAm citu gitp tit cd ching sanh vudt qua dong sdong sanh diét. Theo 181
dich cii, B4 Tt 12 mdt vi Pai Pao TAm Chiing Sanh. Theo 15i dich
mdi, B6 T4t 1a mot bac Pai Gidc Hitu Tinh. B6 T4t 13 bic tAm ciu su
gidc ngd tdi thugng, khdng phai chi cho chinh minh ma cho tit ci
chiing sanh. Bd T4t con 13 ngudi tu theo Pai Thira, xuat gia hay tai gia,
thugng cau dai gidc, ha héa chiing sanh (ty gidc, gidc tha). B6 T4t Ia
chiing sanh tu hanh va xem luc dd Ba La Mat nhu 1a phuong cédch cttu
dd va gidc ngd. Muc dich ctia B6 T4t 1a citu dd ching sanh. Bon ban
cha't vo lugng ctia B Tét 1a Tir vo lugng, Bi vo lugng, Hy vo lugng va
Xa vo lugng. Mot ngudi, hodc Tang Ni, hay Phat ti tai gia dat qua vi
Nié't ban trong cuong vi mdt Thanh vin, hay Duyén gidc, nhung vi long
dai bi thuong x6t chiing sanh, nén khong vao Niét ban ma ti€p tuc di
trong Ta Ba dé citu d6 chiing sanh. Trong 1ong ctia B& T4t ludn c6 Bd
Pé Tam va nguyén luc. B6 P& tim bao gom tri tué siéu viét 1a 1ong
dai bi. Nguyén luc 1 sy quyé&t tAim kién dinh d€ citu thoat tat ca ching
sanh. Theo trudng phai Pai Thira, B4 Tat tir chdi nhap Niét Ban cho
dé&n khi nao thyc hién xong 15i nguyén 1a citu do hét thdy chiing sanh.
Ngoai ra, BO tit con xem hét thidy chiing sanh nhu chinh minh nén
khong nd in thit. BO T4t 12 mdt ching sanh di c¢6 sdn badn chit hoic
tiém niing clia tri tué siéu viét hoic chdnh gidc tdi thugng, 12 bic dang
di trén con dudng dat tSi tri tué siéu viét. B6 T4t 13 mot chiing sanh c6
kh4 ning thanh Phat. V&i su ty tai, tri tué va tir bi, Bd T4t biéu thi mot
thdi k¥ cao clia Phat qud, nhung chua phai 1a mot vi Phat toan gidc. Su
nghiép tu hanh ctia bic Bd T4t kéo dai nhiéu d5i nhiéu ki€p, mdi ddi
Ngai déu thyc hanh luc d6 va thip dia d€ cAu dic qua chanh gidc toi
hiu, déng thdi 14y su phan ddu vi dai va tAm kién nhin phi thudng va
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khong ngirng tu hy sinh &€ muu ciu sy t6t dep cho tit ca ching sanh.
B6 Tét 1a ngudi da gidc ngd, ty hi€n ddi minh tr¢ gitp ngudi khdc dat
gidi thodt. Vi sur tu tai, tri hué va tir bi, B6 T4t biéu thi mot giai doan
cao clia Phat qua nhung chua phdi 1a mot vi Phat gidc ngd vo thugng
vién man hoan toan.

Theo Kinh Duy Ma Cat, Pitc Phat bdo Ngai Di Lic: “Ong phai
bi&t, BO Tat ¢6 hai tuéng. Sao goi 1a hai? Mot 1a nhitng ngudi va nhitng
cAu vin hay dep, hai 1a nhitng ngudi khong s¢ nghia sau xa, hi€u dugc
diing nhu that. Nhu hang wa nhitng cAu vin hay dep, phdi bi&t d6 12 Bd
T4t m6i hoc. N&u & noi kinh dién thAim thaim khong nhi&ém, khong
trude, khong cé chiit sg sét va hiéu 16 dugc d6, nghe r6i tAm thanh tinh
tho tri, doc tung ding nhu 15i néi ma tu hanh, phai bi€t d6 1a hang tu
hanh d3 1au. Ny Di Lic! Lai c6 hai phiap goi 1a Bé T4t mdi hoc,
khong thé quyét dinh phdp thim thim. Hai phdp 1a chi? Mt 13 nhitng
kinh dién thim thAm chua tirng nghe néu nghe thdi s¢ sét sanh 1ong
nghi, khong tily thuin dudc, ché bai khong tin rdi néi ring: “Kinh niy
tr tru6c dén gid ta chua tirng nghe, tir ddu dén day?” Hai 1a néu c6
ngudi hd tri gidi néi nhitng kinh siu xa nhu th&, khong chiu gan gii,
cling dudng cung kinh, hodc & ndi d6 néi 16i xau xa clia ngudi kia. C6
hai phap day, phai bi€t B4 T4t mdi hoc chi 1a tu ton hai, chit khong thé
& ndi phdp thAim thAim ma diéu phuc dugc tAim minh” Nay Di Lic! Lai
c6 hai phap, Bd Tét diu tin hi€u thAm phép, vin con ty tdn hai ché
khong thé ching duge vo sanh phiap nhdn. Hai phdp 1a chi? Mot la
khinh d& cic Bd Tat mdi hoc ma khong day bio. Hai Ia tin hi€u thaAm
phdp ma lai chdp tuéng phan biét. Sau khi nghe Phit thuyét gidng, Bd
Tat Di Lic bach Phat ring: “Bach Th& Tén! That chua tirng ¢6! Nhu
15i Th& Ton da ndi, con quyét xa lia cdc 16i nhu thé, xin vang gilt phdp
Vo6 thugng Chanh ding Chanh gidc dd chita nhém tir vo lugng a ting
ky ki€p clia Nhu Lai. N&u vi lai ¢6 ngudi thién nam tif hay thién nit
nhin nao cAu phdp Dai thira, con s& 1am cho tay ngudi dé dugc nhitng
kinh nhu th& va cho ho cdi stic ghi nhé dé tho tri doc tung, dién n6i cho
ngudi. Bach Thé Ton! N&u ddi sau c6 ngudi tho tri, doc tung, dién néi
kinh ndy cho ngudi khic, dé chinh 13 thin lyc ctia Di Lic 14p nén.”

B6 Tiét 1a ngudi da gidc ngd, ty hi€n ddi minh trg gitp ngudi khic
dat gidi thoat. V§i sy tu tai, trf hué va tir bi, B6 Tat bi€u thi mot giai
doan cao ctia Phat qua nhung chua phai 1a mot vi Phat gidc ngd vo
thugng vién man hoan toan. Cé nhi€u cdnh gidi khic nhau ctia chu Bd
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T4t, nhung & ddy chiing ta chi d& cAp d€n mdt s& canh gidi tieu bidu
ma chu Bb T4t da dat t6i. Thit nhdt la Muoi Canh Gidi Ciia Chu Dai
Bo Tdt: Theo Kinh Hoa Nghiém, Phim 38, c6 mudi cinh gi6i cla chu
Pai B6 Tat. Chu Bb Tét an try trong phap ndy thdi dudc canh gidi dai
tri hué vo thugng ciia Nhu Lai. Thit nhdt 1a thi hién mon vo bién phap
gidi, lam cho ching sanh dudc nhap. Thit nhi 1a thi hién tit c4 th€ gisi
v0 lugng diéu trang nghi€ém lam cho ching sanh dugc nhip. Thit ba la
héa hién qua dé&n tit ci ching sanh gidi, déu phuong tién khai ngd.
Thit tw 13 noi thin Nhu Lai xuat hién than B6 Tat, noi thin Bd T4t xuat
hién than Nhu Lai. Thit nim 13 noi hu khdng hién thé€ gidi, ndi thé gidi
hién hu khong. Thif sdu 13 ndi sanh tif hién Ni€t ban gidi, ndi Ni€t ban
giGi hién sanh t& giGi. Thit bdy l1a § trong ngdn ngit cia mot ching sanh
xudt sanh ngdn ngif cla tit cA Phat phdp. Thif tdm l1a dem vd bién thin
hién 1am mdt than, mot thin hién 1am tit ca than sai biét. Thit chin 1a
dem mot thin day khip tit cd phdp gidi. Thit muoi 13 & trong mdt niém
1am cho tit c4 chiing sanh phdt tAim B6 D¢, déu hién vo lugng than
thanh chdnh ding chdnh gidc.

Thit nhi la Muoi Canh Gidi Vé Ngai Dung Ctia Chu Pai Bo Tat:
Theo kinh Hoa Nghiém, Phim 38, c6 mudi cinh gidi vo ngai dung clia
chu Pai Bd Tat. Thit nhdt 14 tai cinh gi6i phap gidi ma ching bd cinh
gi6i chiing sanh. Thit nhi 1a tai cdnh gi6i Phat ma ching bd cinh gidi
ma quy. Thit ba 1a tai cdnh giGi Ni€t ban ma ching bd cidnh gidi sanh
tt. Thit tw 12 nhap cdnh gidi nhit thi€t tri ma ching didt Canh gisi B
T4t ching tdnh. Thir ndm 13 tru ndi cdnh gi6i tich tinh ma ching bd
canh giGi tan loan. Thit sdu la tru ndi canh gidi hu khong, noi khong di
khong dé&n, khong hy luin, khong tuéng trang, khong thé tdnh, khong
ngdn thuyé&t. Dau vay chu B6 T4t vin khong lia bd cdnh gidi hy luan
clia tat cd ching sanh. Thif bdy 1a tru noi cdnh gidi nhitng trf luc, gidi
thoat ma ching bd canh gidi clia tdt cd nhitng phuong s&. Thit tdm 1a
nhap cdnh gi6i vo chiing sanh t&, ma ching bd gido hda tit ci chiing
sanh. Thit chin 12 tru noi cdnh gidi tich tinh thién dinh, gidi tho4t, thin
thong, minh tri, ma & tat cd th& gidi tho sanh. Thit muoi 13 tru noi cinh
gidi Nhu Lai tit cd hanh trang nghiém thanh chdnh gidc, ma hién oai
nghi tich tinh cdia tit cd Thanh viin, Bich Chi Phat.

Thit ba la Mudi Canh Gidi Vé Ty: Theo kinh Hoa Nghiém, Phim
33, c6 mudi thit cidnh gidi vo ti bat tu nghi cda chu Phat. Thit nhdt 1a tat
c4 chu Phat mot 1an ngdi ki€t gia cting khip mudi phuong vo lugng thé
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gi6i. Thit nhi 1a tat cd chu Phat n6i mot ct nghia déu hay khai thi tat ca
Phat phap. Thit ba 1a tat cd chu Phat phéng mdt quang minh déu chi€u
khip tit cd thé& gidi. Thit tu 1a tit ci chu Phat & noi mot thin déu hay
thi hién tat ca than. Thit ndm 13 tit cd chu Phat & trong mot xit déu hay
thi hién tat ca th& gidi. Thit sdu 12 tdt cd chu Phat & trong mot tri déu
hay quy€t rd tit cd cdc phap khdng bi ngin ngai. Thit bdy 1a tat ca chu
Phit & trong mot niém déu hay qua khip mudi phuong thé gi6i. Thit
tdm 13 tAt c4 chu Phat & trong mdt niém déu hién Nhu Lai vo lugng oai
lwc. Thit chin 1a tAt ca chu Phat & trong mot niém duyén khip tam thé
Phat va ching sanh, tim khong tap loan. Thiz muoi 1a tat cd chu Phat &
trong mot niém ciing vdi tam thé tit cd Phat ddng mot thé khong hai.

VI. Cdc Logi Phap Gioi Khdc:

Theo Phit gido, c6 ndm loai phdap gidi: hitu vi phap gidi (su phdp
gidi), vo vi phdp gidi (ly phap gidi), diéc hitu vi di€c vo6 vi phap gidi (su
ly vo ngai phdp gidi, cd hitu vi 1dn v6 vi), phi hitu vi phi vo vi (su Iy vd
ngai phdp gidi), su sy vO ngai (vO chudng ngai phdp gidi). Lai cling c6
mudi loai phdp gidi: Phat phap gi6i, Bd T4t phdp gi6i, Duyén gidc phap
gidi, Thanh vdn phdp gidi, Thi€n phdp gifi, Nhan phdp gidi, A tu la
phdp gidi, Stc sanh phdp gidi, Quy phdp gidi, va Pia nguc phép gidi.
Ciing theo Phiat gido, c6 muGi tim phdp gidi hay mudi tdm cdi trdi,
cdnh gidi cao nhat trong luc dao, gdm 18 ting tr&i sic gidi va bon tang
trdi vo sic gidi. Mot ndi hudng phudc, nhung khong 1a ndi dé tién 1én
qud vi Bo Tit.

VII.Tam, Phdt, Cdp Chiung Sanh Thi Tam Vo Sai Big¢t:

Ngoai tdm ra khong c6 gi nita; tdm, Phat va ching sanh khong sai
khdc. Pay l1a mot gido thuyét quan trong trong Kinh Hoa Nghiém.
Téng Thién Thai goi ddy 1a Tam Phdp Diéu. Tam ching ta ludn bi
nhitng vong tudng khudy dong, vong tudng vé lo Au, sung sudng, thil
han, ban thu, van vin, nén ching ta khong lam sao cé dugc cdi tim an
tinh. Trang thdi tAim dat dudc do thién tip 12 trang thdi tinh lv dat dugc
bdi budng bd. Thién diing d€ 1am ling diu va loai bd luyén 4i, han thi,
ganh ghét vd si mé trong tAm ching ta hau dat dudc tri tué siéu viét
c6 thé dan tdi dai gidc. Mot khi chiing ta da dat dudc trang thdi tinh Iy
do thién tap cao do, chiing ta s& tim thdy dudc chin tinh bén trong, né
ching c6 gi m&i mé. Tuy nhién, khi viéc ndy xay ra thi giita ta va Phat
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khong c6 gi sai khdc nita. P& din dén thién dinh cao d6, hanh gii phai
tu tAp bdn giai doan tinh tAm trong Thién. X6a bd duc vong va nhitng
y&u t& nho ban biing cich tu duy va suy xét. Trong giai doan ndy tim
than tran ngap bdi niém vui va an lac. Giai doan suy tr ling diu, dé
ndi tAm thanh thdn va ti€n 1an d&€n nhat tim bat loan (tru tAim vao mot
ddi tugng duy nhiit trong thién dinh). Giai doan budn vui déu xéa tring
va thay vao bing mot trang thdi khong c6 cdm xic; con ngudi cdm
thdy tinh thitc, ¢6 y thifc va cdm thdy an lac. Giai doan clia sy thdn
nhién va tinh thic.

VIII.Phdp Giéi Thé Tanh Tam Mugi:

Thé tanh ¢ nghia l1a sy khong thay ddi ctia thuc chi't cda van hitu.
Trong Mit tong, “Phdp gi6i thé tinh tam mudi quian” hay “Ty Luin
Qudn” c6 nghia la quin trén ndm thu: dat, nudce, 1ra, gi6, va hu khong.
Tu tap phdp quin ndy s& din d&€n Phdp Gidi Thé Tanh Tri hay Thanh
Tri siéu viét (vO clng vo tdn) cia Bic Pai Nhat Nhu Lai (tri thong
minh nhu 13 tdnh chit cin bdn clia vil tru). Mot trong nim tri dude néi
dén trong kinh dién cla tong Chan Ngon. Tri chuyén tir Yém-Ma-La
thitc ma dugc. Phap gidi thé tanh tic 1a luc dai véi Ngai Ty Lo Gid Na
hay Pai Nhat Nhu Lai tru ndi Trung d6. Goi la phap gi6i thé tanh tri vi
tri ndy 1am chii diic phuong tién citu canh.

IX. Nhit Phdp Gidi:

Nha't Phdp gidi 1a Phdp gi6i duy nhat. Chan nhu 1a phdp gidi duy
nhat. Chan Nhu theo Phan ngit chi “thuc tdnh” va thudng dudc xem
nhu tuong duong vGi chit “tdnh khong” (sunyata), “phdp than”
(dharma-kaya). N6 khong thay ddi, khong lay chuyén, va vugt ra ngoai
nhén thifc suy nghi. Chan nhu la chan tinh hay thyc tuéng, hay hién
thuc ngugc véi nét bén ngoai clia thé gidi hién tugng. Chan nhu
(Bhutatathata) 12 bat bi€n va vinh hing, con hinh thic va nhitng nét
bén ngoai thi lic ndo ciing sinh ra, thay d6i va bi€n mat. Chan ly tu
nhién, khong phédi do con ngudi tao ra; chin nhu hay bdn tinh that
thudng hiing noi van hitu, thanh tinh va khong thay ddi, nhu bién ddi
nghich lai v6i séng (ban chi't ¢ hitu cia nudc 1a phing ling va thanh
tinh chit khong dip don nhu séng). Theo Trung Qudn Luin, chin nhu
12 chan 1y, nhung né phi nhan cich. D€ hién hién, né can c6 mot mdi
gidi. Nhu Lai chinh 12 mdi gi6i ca n6. Nhu Lai 12 truc ngd vé thuc tai.
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Ngai 1a Thyc Tai dudc nhan cich héa. Pong thdi Ngai con ¢6 cd hai
loai tinh cht cia Tuyét P3i va hién tugng. Ngai dong nhit véi Chan
Nhu, nhung duge thé hién trong hinh dang ctia mdt con ngudi. Pay la
ly do tai sao Chan Nhu ciing con dugc goi la Nhu Lai Tang.

Nhu trén da dé cip, theo Phat gido, Nhat Phap gi6i 12 Phdp gidi
duy nhat. Chan nhu 12 phdp gidi duy nhit c6 sin ndi mdi mdi chiing
sanh. Ma thit vdy tiém ning Phat tdinh baAm sinh sdn c6 ndi moi chiing
sanh. Nhu Lai Tang 1a cdi thai tang trong d6 Nhu Lai dugc mang, dugc
nudi dudng va dugc thanh thuc. Nhu Lai Tang con 1a A Lai Da thdc
dugc hoan toan thanh tinh, sach tap khi hay niang luc ctia théi quen va
cdc khuynh huéng xau. Theo truyén thong Pai thita, moi thuc thé déu
chita Phit & tdn sdu trong ban thin minh dudi hinh thiic Phdp than. Nhu
Lai Tang 12 nguyén nhin cda thién cling nhu bt thién, sinh ra nhiéu
con dudng hién hitu khac nhau, nhu luc thi ching han. Trong mot s&
gido di€n, ching han nhu gido di€n Pai Thira, Nhu Lai Tang tuong
duong v6i tdnh khong, va dua trén khdi niém tit cd ching sanh hay
van hitu khong c6 ty tanh, va ludn bién ddi, tuy thudc vao nhan duyén
bén ngoai, khong c6 mot cdi ty tdnh c6 dinh. Vi vy Phat tdnh khong
phai 14 cdi gi dugc phat trién qua thién dinh hay do k&t qua cida thién
dinh, ma né 12 bdn chat ¢d hitu nhit cda chiing sanh dugc 1am cho hién
10 qua viéc thdo gd bifc man vd minh che md né tir bay lau nay. Tuy
nhién, thién dinh déng vai trd vo cling quan trong trong ddi séng tu tip
ctia chiing ta, vi chinh n6 la céng cu chinh gitp ta thanh tinh thin tdm
v thido gd biic man v minh tir vo thi d€ Phat tanh dudgc hién 16. Nhu
Lai Tang c6 hai nghia: Nhu Lai hay Phat di ham 4n trong thai tang hay
nhan tinh, va Phat tinh trong ty tinh. Nhu Lai Tang 1a ndi chita dung
hay thu nhi€p van phdp. Nhu vdy, chan nhu & trong phién nio duc
vong, va chan nhu cling § trong van phdp bao ham ca hai mat hoa hgp
va khong hoa hdp, tinh va bit tinh, t6t va xadu. Canh gidi cia Nhu Lai
Tang von 1a mot tén khac clia A Lai Da thifc, cdnh gi6i ndy vuot khdi
nhitng ki€n gidi dudc dit cin ban trén sy tudng tugng clia hang Thanh
Vin, Duyén Gidc va céc triét gia. Nhu Lai Tang 12 cdi thai tang trong
d6 Nhu Lai dugc mang, dugc nudi dudng va dudc thanh thuc. Nhu Lai
Tang con 1a A Lai Da thiic duge hoan toan thanh tinh, sach tap khi hay
ning luc cla théi quen va cdc khuynh huéng xau. Nhu Lai Tang con 1a
Phit tdnh. Theo truyén thdng Pai thira, moi thuc thé déu chita Phat &
tidn sdu trong ban thin minh dudi hinh thitc Phdap than. Nhu Lai Tang la
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nguyén nhin cla thién ciing nhu bat thién, sinh ra nhiéu con dudng
hién hitu khiac nhau, nhu luc thd ch.’ﬁng han.

X. Muvi Huyén Moén Trong Su Sw Vé Ngai Phdp Gidi Ciia

Phap Gioi Hoa Nghiém:

“Su” theo Hoa Nghiém lién quan dé&n thudt nglt “Vatsu” trong
Phan ngit ¢6 nghia 1a “sy vi€c,” “cG sy xdy ra,” hay “mot vat hién
hitu.” Tuy nhién nghia thong thudng cia “su” 1a “su viéc.” Ngusi Phat
ti chidng ta khong tin tudng vao thuc tai ciia nhitng hién hitu cd nhin vi
kinh nghiém cho bi&t khong c6 gi tdn tai dudc du trong chdc 14t. TAt cd
déu bi€n ddi, 14n hdi, chAm cham, nén lau ngdy chdy thing ta méi
nhin ra. Cdm gidc cda ching ta thudng gin lién v6i y niém vé thai
gian va do bing khong gian, cho nén moi sy viéc ti€p ndi dién ra trong
thdi gian déu chuyén thanh mot chudi thuc tai cd biét trong khong
gian. Gido ly “su su vd ngai phdp gidi,” chi thau triét dudc khi y thitc
cla chiing ta hoan toan thAim nhap véi dong dién bi€n vo tin clia mudn
st muon vat k€ trén. Thé gidi tuong giao hdoa diéu giita chinh cic su,
céc hién thuc. Trong th€ gidi hién thuc, sy phdp gidi, chi nghia cé
nhan c6 cd ndi bat; canh tranh, xung dot, tranh luan va tranh chap ciing
s& 1am r8i loan sy hoa diéu. Coi xung dot nhu chuyén duong nhién, 1a
dudng 18i ctia cdc nén triét hoc xua nay. Pao Phat dung 1én mot thé
gidi trong d6 doi sdng hién thuc dat téi chd hoa diéu 1y tudng.

D¢ thuyé&t minh kh3 tinh cta thé€ gigi “Su Su V6 Ngai Phap Gidi,”
tong Hoa Nghiém da dé ra mudi Huyén Mon. Thit nhat 12 Dong Thai
Cu Tidc Tuong Ung Mén: N6i vé su cong dong lién hé, trong d6 van
vit cong dong hién hitu va dong thdi hién khdi. TAt cd déu cong dong
hién hitu, khong nhitng chi quan hé khong gian ma ca trong quan hé
thdi gian; khong ¢ sy phan biét gitta qud khit, hién tai va vi lai, mdi
thdi bao ham cic thdi phdn khdc. Mic du ching c6 vé sai biét trong
thdi gian, nhung tit cd déu dugc hgp nhat thainh mot thuc thé, theo
quan diém vién dung. Thi nhi 12 Quing Hiép Tu Tai V6 Ngai Mon:
N6i vé tu do toin ven, trong d6 moi lodi, thong minh hay ngu don, déu
tuong giao v4i nhau khong chuéng ngai. Ning luc clia tit cd ndi ham
ciing nhu ngoai truong déu vo han nhu nhau. Mot nghiép, dit nhé bao
nhiéu ciing bao ham tit cd moi nghiép. Mot va tit cd déu tuong giao
mot cdch tu do va bit tuyét. Thit ba 1a Nhat Pa Tuong Dung BAt Pong
Mon: N6i vé sy hd twong nhi€p nhap clia nhitng sy thé bat ddng. TAt
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ca nhitng hién hitu bat ddng déu c6 nhitng diém tuong ddng. Nhiéu &
trong mot, mot & trong nhiéu va tit ca & trong nhat thé. Thit tu 12 Chu
Phap Tuong Tic Ty Tai Mon: N6i vé tu do, nghia 1a vugt ngoai nhitng
sai biét ky cing, trong d6 tat ca cdc phdp déu hd tuong dong nhat. Pay
12 sy ddng nhi't phd bién clia van hitu. Thuc ra, hd tuong dong nhat 1a
tu tiéu hdy. Khi ddng nhat ta véi ké khéc, ta c6 thé hoa hgp véi ké
khdc. Ty tiéu hly va ty ddng hda véi cdi khdc tao thinh mot ddng nhat
héa t5ng hop. Pay la Iy thuyé&t hay thuc hanh dic biét ctia Pai Thira,
4p dung cho bat ci ly thuyé&t hay thuc hanh nao. Hai ly thuyét doi
nghich hay nhitng su kién khé dung hgp thudng dugc k&t lai thanh mot.
Thong thudng do phuong phdp nay ma ngudi ta di d€n mot gidi phap
ém dep cho mot van dé. Do k&t qua ctia sy hd tuong nhi€p nhip va hd
tuong hoa hop, ching ta ¢6 khdi niém “Mot trong tat ca, tit cd trong
mot. Mot & dang sau tt cd, tdt cd & dang sau mot. Lén va nhd, cao hay
thap, cling van chuyén nhip nhang vdi nhau. Ngay c4 nhitng déng gép
khi€ém nhudng nhiit vao cong cudc hoa di€u, ciing khong ai co thé tich
khéi hay biét 1dp mdt minh dugc. Thi nim la An Mat Hién Liéu Cau
Thanh Mén: N6i vé thuyét tuu thanh, nhd d6 ma cdi 4n mat va cdi
bi€u hién ciing tao thanh mdt toan thé bing hd twong chi tri. Néu cdi
ndy & trong thi cdi kia & ngoai hay ngugc lai. C4 hai hd tr¢ 1in nhau
tao thanh mot nhat thé. Thit sdu 13 Vi T€ Tuong Dung An Lap Mon:
N6i vé sy thanh lap biing hd tuong nhi€p nhip cda nhitng vat chat vi
ti€u va 4n do0. N6i mdt cach tong quat, mot sy thé cang vi ti€u va 4n
40, ngudi ta cang khé ma nhan ra né. Nhitng sy thé vi t€ hay 4n do
vugt ngoai lanh hodi clia mot ngudi ciing phai thé hién 1y thuyét vé
“mdt trong nhiéu va nhiéu trong mot.” Thit bay 12 Nhian Pa La Vong
Cénh Gidi Mon: N6i vé sy phan chi€u noi tai, nhu trong 1anh vuc duge
bao quanh biing 1u6i clia trdi P& Thich (mdi mit ludi 12 mot vién ngoc
thach 14p ldnh), & d6 nhitng hat ngoc phan chi€u ryc r& 1in nhau. Ciing
vay, nhitng su kién thuc t&€ clia th€ gii déu chen 1in va chi€u roi 1in
nhau. Thit tdm 12 Thdc Sy Hién Phdp Sinh Gidi Mon: N6i vé su thuyét
minh chin 1y biing nhitng dién hinh that su. Chan ly dugc biéu 10 trong
su vat va sy vat 12 ngudn gdc cla gidc ngd. Thi chin 13 Thiap Thé
Céch Phap Di Thanh Mon: N6i vé “sy thanh tyu tir da thu cia 10 thdi
gian tao thanh mot thyc thé.” Qué khi, hién tai, va vi lai, mdi thdi déu
chita dung ba thdi, nhu thé€ tao thanh chin thdi, ching hgp chung lai
thanh mot thdi duy nhat, chin va mot 12 mudi thdi. Mudi thdi, tit cd
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déu khdc biét, nhung nhi€p nhap 1an nhau, hoan thanh cdi ly tic mot-
trong-tAt-c4. TAt cd nhitng 1y thuy€t khéc, chinh y&u lién hé vdi sy hd
twong nhi€p nhip niy trong binh dién “hing ngang,” nhung ly thuyét
nay lai lién hé véi moi “quan hé hang doc” hay thdi gian, nghia 12 moi
loai bi phin tach doc theo chin thdi, mdi thdi ty day dd dé cudi cling
tdt c déu tuong quan tuong lién trong mdt thdi doc nha't; mot thdi doc
nhit dugc hinh thanh bing chin thdi kia. Thi mugi 12 Duy TAm Hoi
Chuyén Thién Thanh Mon: N6i vé su thanh tyu clia nhitng thién dic
ma nhg dé, chl va té cuing hoat ddng mot cach nhip nhang va xédn lan.
N&u cdi nay 13 chd thi tit cd nhitng c4i khdc s& hoat dong nhu 14 than
tr clia nd, nghia 1 theo 1y tic “nhit tic nhat thi€t, va nhit thi€t tic
nhiit.” Chiing tao thinh mdt toan thé vién toan trén thuc t&, cdi ndy cdi
kia xen 1an nhau.

X1.Song Trong Hoa Nghiém Phdp Gidi:

Theo Phat gido, song trong Phip giéi Hoa Nghiém la song trong
th& gi6i Nhat Thé TAm, vi mot tim ndy bao trim 1&én bdn cdi (Thit nhat
12 Pham Théanh ddng cu do, day 1a c¢di pham Thanh cliing & chung véi
nhau. Thd nhi 12 Phuong tién hitu du do, ddy 1a c6i cliia phuong tién.
Tht ba 1a That bdo vo chuéng ngai do, diy 1a cdi cia thyc bdo khong
con chudng ngai. Thd tu 1a Thudng tich quang do, diy 1a cdi ctia dnh
sang tich tinh mién vién). Nhat Thé TAm c6é nghia 12 cdi TAm DPai
DPong. Theo Hoang B4 Ngit Luc, mot hdm Thién sw Hoang B4 thugng
dudng day ching: "Chu Phat cling tit cd chiing sanh chi 12 cdi tAm
Nha't Thé. Ngoai cdi TAm d6 ra, khong c6 thit gi khdc. C4i tAim vo thiy
Ay von bAt sinh bat hoai. N6 khdong xanh, khong vang, khong hinh
tuéng, dién muc. N6 khdong thudc pham tri nhirng vat hi€én hitu hay phi
hién hitu va n6 cling 12 bat khd tu nghi theo kh4i niém méi hay cii. N6
khong dai, khong ngén, khong 16n, khong nhd vi né vudt qua moi gidi
han, can do, danh tdnh, tung tich va so sinh. P6 1a diéu ban thi'y ngay
trudc mit ban, hiy thi bit diu 1y ludn vé nd, ngay tic khic, ban sé sa
vao 1am lac. N6 ciing giong nhu khodng tréng vd han khong thé thim
dd hoidc do dac. Chi riéng cdi TAm Nhat Thé 12 Phat va khong c6 phan
biét ndo giita Phat va ching sanh, nhung chiing sanh vén chip trudc
hinh tu6ng va ludn di tim Phit qud theo con dudng bén ngodi. Bing
cdch tim ki€m nay ho mat Phat qua, vi ding Phat d€ tim Phat va diung
Tam d€ nim 14y TAm. Mic diu ho c6 ging tdi da d€n mudn ki€p, ho
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s& khdng bao gid dat d&€n Phat qua. Ho khong bi€t ring néu ho dit cdi
tam phan biét va quén di ndi lo Au, Phat s& hién ra trudc mit ho, vi cdi
Tam &y 1a Phat va Phat 1a moi ching sanh. C4i TAm &y khong kém di
khi phat 16 noi ching sanh pham tuc, va ciing khong 16n hon khi phat
16 noi chu Phat." Peter Matthiessen Vi€t trong quyén "Dong Song Chin
DPAu Rong': "Trong toa thién, mdi ngudi dong thdi 13 cdi ngd trong hién
tai, cdi ngd trong qué kht, va cdi ngd trong tuong lai, tit c cling mot
lic. T6i c6 cdi nhin bao quat vé gido hudn Pai Thira dugc hi€u nhu 12
cdi taim khong phan biét, qua nhén thifc riing cdi g6i dé ngdi thién mau
den nay, ngon Itra cAy dén, con ho hen, ti€ng ¢, ditc Phit, huong trim,
birc v& trén san nha, canh ciy thdng, con dau nhéi, va ¥ thifc vé céc
hién tugng nay, va tit cA moi hién tugng khic, déu c6 ciing chung y
nghia va cling gi4 tri nhu nhau. Va ngay hom sau, tit ci nhitng gi con
lai trong tAm tdi ciing giong nhu bot xa bong ndi 1én rdi ling 1& v3 ra
12 cdi tAm 'clia tdi' va tAt cd moi cdi tAm khic & khip ndi déu 1a su
hién hién c4di TAm Nhit Thé, cdi TAm Pai Pdng, gidng nhu mot dam
vd s6 chim chéc dang bay 1én hdp thanh mdt by, giéng nhu nhitng con
san ho ti hon chen chic theo nhitng con nudc trén mot bo da dai, khong
12 mdt, ma cling khdng khdc, nhu mdt tao vat to 16n véi mdt linh hon
duy nhat."

Bén canh d6, 6 u€, vo nhiém, nhuém bon, hay tinh khiét... chi 1a
nhitng ¥ niém do tdm thic ching ta tao nén. Bic Phat day: “Khong c6
ké thil nao 1am hai ching ta biing tu tudng tham duc, d6 ky, ganh ghét,
vaAn van. Mot ngudi khong bi€t diéu chinh tim minh cho thich hgp véi
hoan cdnh thi ching khic gi thiy ma trong quan tai. Hiy nhin vio noi
tAm va cd ging tim thdy lac thd trong long va ban s& thAy mot sudi
ngudn vo tin lac thi trong ndi tAim sin sing cho ban vui huéng. Binh
tinh khong phdi 12 y&u dudi. Mot thdi do binh tinh ludn thiy trong con
ngudi c6 vin héa. Ching khé khin gi cho mot ngudi giit dudc binh tinh
truc nhitng diéu thuin 1¢i, nhung giit dudc binh tinh khi gip viéc bat
&n thi thuc 13 khé khin vo cling. Bing sy binh tinh va ty chii, con ngudi
xay dugc sttc manh nghi luc. Néng gian 1a ké thu t& hai nhat clia chinh
ban. TAm 12 ngudi ban t6t nhat, ma ciing 1a ké thu té hai nhat. Ban
phai ¢ ging tiéu diét nhitng dam mé cla tham, sin, si tiém 4n trong
tAm bing c4ch tu tip gidi dinh hué.

Bi quyét d€ c6 an tim, ddi song hanh phiic va thanh cong 12 phai
1am nhitng gi cAn 1am ngay tr bAy gid, va dirng lo ling vé qud khd
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ciing nhu tuong lai. Chiing ta khong thé trd lai tdi tao dugc qud khit va
ciing khong thé tién liéu moi thit c6 thé xdy ra cho tuong lai. Chi c6
khodng thdi gian ma ching ta ¢6 thé phan nao ki€m sodt dudc, dé 1a
hién tai. Hu¢ Kha, mot hoc gid ndi ti€ng thdi bdy gid, tim d&€n Bo Pé
DPat Ma lic 6ng dang toa thién, phan nan vdéi dng ring minh khdng an
tAm va 1am th€ nao d€ tim dugc an. B4 Pé Pat Ma dudi Hué Kha di,
bao ring mudn dat dudc an tim phai tu 1au va khé nhoc khong tu phu
va nan long. Sau khi diing hang gi¢ dudi tuyé&t, Hué Kha beén chit dit
ban tay trdi cia minh d€ dang 1én B4 P& Pat Ma. B4y gid tin chic vao
1ong chin thanh va quyét tAim ca Hué Khi, B4 P& Pat Ma nhan Hué
Kha 1am mon dé. Cau chuyén trén ddy nhan manh d&€n tAm quan trong
ma cdc thién su budc vao ké khao khdt sy an tdm vao viéc toa thién,
vao long chin thanh va khiém t&n, sy kién nhdn va nghi lyc nhu la
nhitng tién dé& trong sy dat thinh dao vd thugng. Vi thuong ké tinh
thanh nén T3 bén chi cho chin dao: “Bich quidn 13 phép an tim, tf
hanh 12 phép phat hanh, phong ngira su ché hiém Ia phép thuin vat, va
dirng chap trude 1a phuong tién tu hanh ciing nhu citu dd chiing sanh.”
Tam 1a goc cia mudn phap. Trong TAm Pia Quan Kinh, Pitc Phat
day: “Trong Phat phép, 1y tim 1am chd. TAt c4 cdc phdp déu do tAm
sanh.” TAm tao ra chu Phit, tAim tao thi€én dudng, tAim tao dia nguc.
Tam la dong luc chinh 1am cho ta sung suéng hay dau khd, vui hay
budn, trim luan hay gidi thodt. Trong kinh Phap Cd, ditc Phat day:
Trong cic phap, tim din dau, tAm 13 chd, tAm tao tdc tit cd. Néu dem
tAm 6 nhiém néi ning hoic hanh dong, su khd s& theo nghiép kéo dén
nhu banh xe ldn theo chan con vat kéo xe (1). Trong céc phép, tim din
dau, tAm lam chd, tAm tao tic tit cd. Néu dem tAm thanh tinh tao
nghiép n6i ning hodc hanh dong, sy vui s& theo nghiép kéo dén nhu
béng véi hinh (2). Nha lgp khong kin &t bi mua dot thé nao, ké tAm
khong tu tAt bi tham duc lot vdo ciing th& (13). Nha khéo Idp kin it
khong bi mua dot, ké tim khéo tu tit khdng bi tham duc lot vao (14).
Tam ké pham phu thudng xao dong bi€n héa rat khé ché phuc gin gii,
nhung ké tri lai ch€ phuc tdAm minh lam cho chdnh trc mot cdch dé
dang, nhu thg khéo udn nin miii tén (33). Nhu con cd bi quing 1én by
sg sét va vliing vay thé& nao, thi cling nhu thé, cdc ngudi hiy dem tAm
lo sd, phan dadu d€ mau thoat khdi cinh giéi 4c ma (34). TAam pham
phu cif xoay van theo ngii duc, xao dong khong d& nim bit; chi nhitng
ngudi nao da di€u phuc dugc tim minh méi duge yén vui (35). TAm
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pham phu cif xoay van theo ngii duc, bi€n héa u-an khé thiy, nhung
ngudi tri lai thuOng phong hd tdm minh, va dudgc yé€n vui nhd tdm
phong hd Ay (36). Tam pham phu c& 1én lat di mot minh, di rt xa, vo
hinh v6 dang nhu 4n ndu hang siu, né€u ngudi nao diéu phuc dudc tim,
thi gidi thodt khdéi vong ma tréi bude (37). Ngudi tAm khong an dinh,
khong hi€u biét chanh phdp, khong tin tim kién cd, thi khong thé
thanh tyu dugc tri tué cao (38). Ngudi tdim da thanh tinh, khdng con
cdc diéu hodc loan, vudt trén nhitng nghiép thién dc thong thudng, la
ngudi gidc ngd, ching s¢ hdi (39). C4i hai clia ké thii giy ra cho ké thil
hay oan gia doi v6i oan gia, khong bing céi hai clia tAim niém huéng
v& hanh vi ta 4c giy ra cho minh (42). Ching phdi cha me hay ba con
nao khdc lam, nhung chinh tim niém huéng vé hanh vi chdnh thién
1am cho minh cao thugng hon (43). Nhitng vi A-la-hdn da bd hét long
san han, tAim nhu cdi dt bing, lai chi thanh kién c6 nhu nhan da yét
la, nhu ao bau khong biin, nén ching con bi luin hdi xoay chuyén (95).
Nhitng vi A-la-hdn y nghiép thudng véng ling, ngit nghiép hanh
nghiép thudng ving ling, lai c6 chanh tri gidi thodt, nén dugc an &n
luén (96). Trong nhitng thdi qua khi, ta cling tirng thd tAm theo duc
lac, tham 4i va nhan du, nhung nay da diéu phuc dudc tAm ta nhu con
voi da bi diéu phuc dudi tay ngudi quan tugng tai gidi (326). Hay vui
vé siéng ning, gin giif ty tAim d€ ty citu minh ra khdi nguy nan, nhu voi
ging stic d€ vuot khdi chdn sa 1ay (327). Theo kinh nghiém nha thién,
thi tAm 12 todn bd tinh thic, néi cdch khic ling nghe khi nghe 1a tinh
thitc. Khi tAm tri dugc tip trung vé nhitng tu tudng lanh manh véi cd
gidng va hi€u biét chinh ddng, hiéu qua ma né cé thé sinh ra ra't rong
16n. Tam tri véi tv tudng trong sdng va lanh manh thuc sy dua dé€n mot
cudc sdng khde manh thodi m4i.

Hon nita, hanh gid tu Phat nén ludn nhé ring ta tim khdi ma hién,
chdnh tdm khdi Phat hién. Theo Kinh Phdp Bédo Pan, chuong mudi,
Luc T& bdo: “Cac 6ng ling nghe, nhitng ngudi mé ddi sau néu biét
chiing sanh tifc 12 Phat tdnh, n€u biét ching sanh mudn ki€p tim Phat
ciing khé gip. Nay tdi day cdc 6ng biét ty tAm chiing sanh, thi'y ty tAm
Phit tanh. Mudn cAu thd'y Phat, chi bi€t chiing sanh, chi vi chiing sanh
mé Phat, ching phdi Phit mé ching sanh. Ty tinh néu ngd, chiing
sanh 13 Phat; ty tinh n€u mé, Phat 1a ching sanh; ty tinh binh ding,
chiing sanh 12 Phat; tu tanh ta hi€m, Phat 13 chiing sanh. TAm cdc dng
né&u hiém khdc tdc Phat & trong chiing sanh, mdt ni€m binh tryc tic la
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chiing sanh thanh Phat. Tam t6i ty c6 Phat, tu Phat d6 la chon Phat,
néu tr khong cé tim Phat thi chd ndo cau duge chon Phiat? C4c dng tu
tam 12 Phat lai chS hod nghi, ngoai khong mot vt ma hay dung 1ap déu
12 bon tAm sanh ra mudn phdp, nén kinh néi tAm sanh cic thi phdp
sanh, tAm diét c4c thit phap diét, nay tdi d€ bai ké cling cdc ong tir biét
goi 12 Ty Tdnh Chan Phat K&, ngudi ddi sau biét dugc y ké nay tu
tha'y bon tAm, tu thanh Phat dao. Ké ring:
“Chon nhu tu tdnh 1a chon Phit,

Ta ki€n tam doc 1a ma vuong,

Khi ta mé& ma & trong nha,

Khdéi chanh ki€n Phat & trong nha.

Trong ténh ta ki€n tam ddc sanh,

Tirc 1a ma vuong dén trong nha,

Chdnh kién tyu trif tAm tam doc,

Ma bi€n thanh Phat that khdng gia.

Phép than bdo than va héa than,

Ba than xua nay 1a mot than,

Né&u nhim trong tdnh hay ty thay,

Tic 12 nhon B Pé thanh Phat.

Von tir héa than sanh tanh tinh,

Téanh tinh thudng G trong hda than.

Téanh khi€n héa than hanh chdnh dao,

V& sau vién min that khong cling.

Tanh diAm v6n 12 nhon tanh tinh,

Trit dim tic 1a than tadnh tinh,

Trong tdnh mdi tu lia ngii duc,

Thay tédnh sdt na tic 1a chon.

D&indy néu gip phip don gido,

Chot ngd tu tinh thdy dugc Phat.

Né&u mudn tu hanh mong 1am Phat,

Khong biét noi nao nghi tim chon.

Néu hay trong tAm tu tha'y chon,

Co6 chon tie 1a nhon thanh Phat,

Ching thdy tv tinh ngoai tim Phat,

Khdi tAm thay 1a ngudi dai si.

Phép mon d6n gido nay luu truyén,

Citu d6 ngudi ddi phai tu tu,
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Bdo 6ng ngudi hoc dao dvi sau,
Khong khéi tha'y ndy rat xa x6i.”

Suy nghi that ki nhitng 15i day cia Luc T8, hanh gi3 tu Phat sé&
ludn thidy ring khi td tAm khd&i, ma hién; khi chdnh tAm khdi, Phat
hién. Nhitng 16i day nay s& mai mii 12 chin Iy cho tit cd hanh gid tu
Phat!

Phai that tinh ma néi, tAim 12 ngudi hoa si ky tai, vé ra hat thdy moi
thtt trén ddi ndy. TAm tuéng c6 nghia 12 tAm hanh 13 sy ciu tao clia
tAm, su sdng tao clia tAm, dung cla tim. TAm hanh 13 tAm thay ddi
tirng gidy tirng phit, 12 hanh hoat nhim kiém soat tim. TAm tuéng
bi€n héa vo cluing (n6 hoat dong khong gidi han). TAm tudng phét khdi
mé 1am, vi chu Phat day “T4t cd su vat déu do tAim tao.” TAm tao Niét
ban; tAm tao dia nguc. Mot cdi tAim 6 nhiém bi vy hdm béi thé gidi 6
nhiém. TAm tuéng thanh tinh xuit hién trong mot th€ gidi thanh tinh.
TAm tuéng 1am ngoai gidi bi€n héa vd han. TAm lam Phit, ma tAm
cling lam chiing sanh. TAm 12 mot hoa si ky tai c6 khd ning vé vdi moi
thit thé gidi. Khong c6 thit gi trén th€ gian ndy ma khong do tim tao.
Sanh tit déu khdi 1én va ton tai tir tAim nay. TAm sanh kh&i tham, sin,
si; tuy nhién, ciing chinh tAm &y sanh khdi bd thi, nhdn nhuc va trf hué.
M0t cdi tAm bi vy him trong th€ gidi 4o tudng s& din dit ching sanh
dé&n c4dnh sdng si mé u t6i. N&u chiing ta thiy ring khong c6 thé gidi
4o tudng ngoai tAm nay, thi tim u tdi trd thanh trong sing, khong con
tao canh bat tinh, nén B4 P& hi€n 16. TAm 1am chi tit ci. Do tAim mé
mdS ma thé gidi diy phién ndo xuat hién. Thé gidi thudng lac lai ciing
do tdm tao, nhung 12 cdi tdm trong sdng. TAm nhu badnh xe theo bo
kéo, vi viy ma khd dau phién nio di lién v6i ngudi ndo diing tAm bat
tinh € néi ning hanh dong. N&€u tAm bat tinh thi con dudng trudc mit
12 gb ghé khé di, nhung néu tim thanh tinh thi con dudng trudc mit s&
trd nén biing phing an lanh. Theo quan diém Phat gido, tit cA nhitng
hoan cdnh chiing ta gip trong ddi déu la nhitng bi€u hién clia tim ta.
DAy 1a sy hiéu bi€t cin badn clia dao Phat. Tir cdnh ngd khS dau phién
nio, ric rdi, d&€n hanh phic an lac... d&u c6 gdc ré noi tAim. Van dé cla
chiing ta 12 chiing ta luén chay theo sy din dao cla cdi tAm ling xing
4y, cdi tAm ludén ndy sanh ra nhitng y tudng mdi. K&t qud 1a chiing ta
ctt bi cdm dd tir cdnh nay dén cdnh khic v6i hy vong tim dugc hanh
phiic, nhung chi gip toan 12 mét mdi va that vong,, va cudi cling chiing
ta bi xoay vong mai trong vong luan hdi sanh tif. Gidi phap khong phai
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1a e ché nhitng tu tudng hay nhitng ham mudn, vi diéu nay khong thé
nao dugc, cling gidng nhu 14y d4 ma de 1én cd, b r6i ciing tim dudng
ngoi 1én d€ sinh ton. Chiing ta phai tim mot gidi phap tot hon gidi phap
nay. Ching ta hay th quan sat nhitng y nghi cia minh, nhung khong
l1am theo chiing. Piéu ndy c6 thé khi€n ching khong con ning lyc dp
ché€ chiing ta, tir d6 tu chiing dao thdi 14y ching.
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Universe & Dharma Realms
In Buddhist Point of View

Thién Phiic

Buddhist cosmology not only takes into account the
existence of innumerable systems of worlds grouped into what we
should call galaxies, but has equally vast conceptions of cosmic
time. According to Buddhist cosmology, the earth goes through
periodic cycles. In some of the cycles it improves, in others it
degenerates. The average age of a man is an index of the quality
of the period in which the person lives. It may vary between 10
years and many hundreds of thousands of years. At the time of
Sakyamuni Buddha, the average life-span was 100 years. After
him, the world becomes more depraved, and the life of man
shortens. It is wrong to imagine that the Buddhist outlook on life
and the world is a gloomy one, and that the Buddhist is in low
spirit. Far from it, a Buddhist smiles as he walks through life. He
who understands the true nature of life is the happiest individual,
for he is not upset by the evanescent (extremely small) nature of
things. He tries to see things as they are, and not as they seem to
be. Conflicts arise in man when he is confronted with the facts of
life such as aging, illness, death and so forth, but frustration and
disappointment do not vex him when he is ready to face them with
a brave heart. This view of life is neither pessimistic nor
optimistic, but the realistic view. The man who ignores the
principle of unrest in things, the intrinsic nature of suffering, is
upset when confronted with the vicissitudes of life. Talking about
Dharma-dhatu, the Realm of Principle has a double meaning:
First, the actual universe. Second, the indeterminate world or
Nirvana. It is identical with the Thusness of the Buddha. Nirvana
or flamelessness means, on the one hand, the death of a human
body and, on the other hand, the total extinction of life conditions
(negatively) or the perfect freedom of will and action (positively).
According to Prof. Junjiro Takakusu in the Essentials of Buddhist
Philosophy, Dharmadhatu, in its double meaning as Realm of
Principle and Element of all Elements, is a synonym with Matrix
of the Thus-come (Tathagata-garbha) and also with the universe
or the actual world, i.e., the realm of all elements. According to
the Madhyamaka philosophy, the word ‘Dharmadhatu’ is also
called ‘Tathata’ or Reality, or Nirvana. Here the word ‘Dhatu’
means the inmost nature, the ultimate essence. Dharmadhatu or
Tathata is both transcendent and immanent. It is transcendent as
ultimate Reality, but it is present in every one as his inmost
ground and essence. According to Buddhism, perfect
interpenetration of the reality realm means the perfect
intercommunion or blending of all things in the Dharmadhatu.
This is the doctrine of without obstacles (apratihata) of the Hua-
Yen sect and T’ien-T’ai sect. Buddhism holds that nothing was
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created singly or individually. All things in the universe, matter or
mind, arose simultaneously, all things in its depending upon one
another, the influence of each mutually permeating and thereby
making a universe symphony of harmonious totality. If one item
were lacking, the universe would not be complete; without the
rest, one item cannot be. When the whole cosmos arrives at a
harmony of perfection, it is called the “universe One and True,”
or the “Lotus Store.” In this ideal universe all beings will be in
perfect harmony, each finding no obstruction in the existence and
activity of another. Whatever we say, according to the Buddha,
how can a man know what the universe really is when he cannot
understand who he really is? Therefore, the Buddha taught: “The
practical way for a man is turning back to himself and seeing
where and who he is and what he is doing so that he can
overcome the destruction of all hindrances to the truth of all
things. That is to say, he has to cultivate to purify his body and
mind.” For the universe, the Buddha declared that the material
world is formed by the Four Great Elements as many Indian
thinkers before Him did. These are Earth element, Water element,
Fire element and Air element. These elements are dynamic and
impermanent, therefore, all existing things compounded by them
must be impermanent too.

(A) Universe In Buddhist Point of View

I. Buddhist Cosmology:

According to the Buddhist view on the universe, the universe is
infinite. However, if we speak about the formation of our world
system, we can speak about the formation process as follows: “In terms
of elements that form the universe, wind is the first one. Its basis is
space. Then the wind moves, and in dependence on the moving of the
wind, heat occurs; then moisture, then solidity or earth.” Buddhist
cosmology not only takes into account the existence of innumerable
systems of worlds grouped into what we should call galaxies, but has
equally vast conceptions of cosmic time. The Buddha proclaimed that
on the highest level of understanding the entire cosmos is the original
pure mind. However, on the ordinary level of understanding he painted
a picture of a cosmos filled with countless worls systems where
countless of living beings of every short reside. Thus, our world system
is not the only unique or the only one world system in the universe.
Other world systems also have their Buddhas who also teach the path
of enlightenment. The most ancient Buddhist texts speak of the various
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phases in the evolution and devolution over enormous time-periods of
these galaxies, how they gradually formed and how after a period or
relative stability during which life may be found on their worlds, how,
inevitably having come into existence, they must in due course decline
and go to destruction. All this is the working of processes, one vent
leading quite naturally to another. As you know that although the
Buddha discovered the presence of numerous Gods throughout the
universe, he never tried to diminish the importance of the God
worshipped by the people of his time. He simply preached the truth and
that truth does not affect the importance of any Gods. Similarly, the
fact that there are numerous suns in the universe does not diminish the
importance of the sun of our solar system, for our sun continues to
provide us with light every day. To some other religions, Gods can be
very powerful compared to human beings, but to Buddhism, they are
still not free from sufferings and afflictions, and can be very angry. The
life of Gods may be very long, but not eternal as many other religions
believe.

Outlook on life and universe has been discussed by a lot of famous
scholars in the world. Examination of the origin or nature of life and
universe is the task of the metaphysic experts. This problem has a very
important position in philosophy. It was examined from the beginning
of the Egyptian, Indian and Chinese civilizations. This essay is
designed to give you only an overview of the Buddhist cosmology.
Buddhist cosmology not only takes into account the existence of
innumerable systems of worlds grouped into what we should call
galaxies, but has equally vast conceptions of cosmic time. According to
Buddhist cosmology, the earth goes through periodic cycles. In some of
the cycles it improves, in others it degenerates. The average age of a
man is an index of the quality of the period in which the person lives. It
may vary between 10 years and many hundreds of thousands of years.
At the time of Sakyamuni Buddha, the average life-span was 100
years. After him, the world becomes more depraved, and the life of
man shortens. The peak of sin and misery will be reached when the
average life has fallen to 10 years. The Dharma of Sakyamuni Buddha
will then be completely forgotten. But after that the upward swing
begins again. When the life of man reaches 80,000 years, Maitreya
Buddha from the Tusita Heaven will appear on the earth. Besides, the
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most ancient Buddhist texts speak of the various phases in the
evolution and devolution over enormous time-periods of these
galaxies, how they gradually formed and how after a period or relative
stability during which life may be found on their worlds, how,
inevitably having come into existence, they must in due course decline
and go to destruction. All this is the working of processes, one vent
leading quite naturally to another. The Buddha was the Teacher who
discovered the real nature of the universal cosmic law and advised us
to live in accordance with this law. The Buddha confirmed that it is
impossible for anyone to escape from such cosmic laws by praying to
an almighty god, because this universal law is unbiased. However, the
Buddha has taught us how to stop bad practices by increasing good
deeds, and training the mind to eradicate evil thoughts. According to
the Buddha, a man can even become a god if he leads a decent and
righteous way of life regardless of his religious belief. It is to say a
man someday can obtain peace, mindfulness, wisdom and liberation if
he is willing to cultivate to perfect himself. The Buddha Sakyamuni
himself realized the Noble Truths, considered all metaphysical
questions are empty. He often kept silent and gave no answers to such
metaphysical questions, because for Him, those questions do not
realistically relate to the purpose of Buddhists, the purpose of all
Buddhists is the final freedom. According to the Buddha, how can a
man know what the universe really is when he cannot understand who
he really is? Therefore, the Buddha taught: “The practical way for a
man is turning back to himself and seeing where and who he is and
what he is doing so that he can overcome the destruction of all
hindrances to the truth of all things. That is to say, he has to cultivate to
purify his body and mind.” For the universe, the Buddha declared that
the material world is formed by the Four Great Elements as many
Indian thinkers before Him did. These are Earth element, Water
element, Fire element and Air element. These elements are dynamic
and impermanent, therefore, all existing things compounded by them
must be impermanent too. The problem about the origin of the four
elements becomes senseless and is unacceptable to the truth of
Dependent Origination which was discovered and taught by the
Buddha.
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I1. Four Kinds of Universe In the Teachings of the Hua-Yen

Sect:

Buddhism holds that nothing was created singly or individually. All
things in the universe, matter or mind, arose simultaneously, all things
in its depending upon one another, the influence of each mutually
permeating and thereby making a universe symphony of harmonious
totality. If one item were lacking, the universe would not be complete;
without the rest, one item cannot be. When the whole cosmos arrives at
a harmony of perfection, it is called the “universe One and True,” or
the “Lotus Store.” In this ideal universe all beings will be in perfect
harmony, each finding no obstruction in the existence and activity of
another. According to Prof. Junjiro Takakusu in The Essentials of
Buddhist Philosophy, although the idea of the interdependence and
simultaneous rise of all things is called the Theory of Universe
Causation, the nature of the rise being universal, it is rather a
philosophy of the totality of all existence than a philosophy of
origination. According to this theory of the Hua-Yen school, there are
Four Dharma Realms: First, the Dharma Realm of Phenomena. The
real, or the world of actual life, the factual world.The idea of looking at
the Dharmadhatu as a world of individual objects, in which case the
term “dhatu” means “something separated.” This is the world of reality,
the factual, practical world, or the phenomenal realm, phenomenal
world. The Dharma Realm of Phenomena, or the realm of events
(specifics). It represents the Realistic Doctrine of Hinayana. Second,
the Dharma Realm of Noumena. The ideal, or the world of law or
principle. The idea of looking at the Dharmadhatu as a manifestation of
one spirit (ekacitta) or one elementary substance (ekadhatu). This is
the noumenal realm, or noumenal world. The Dharma Realm of
Noumena, or the realm of principles. This is the world of principle or
theorical world. It is represented by the Sam-Lun and Dharmalaksana
Schools which teach that principle is separate from facts. Third, the
Dharma Realm of non-obstructions of noumena and phenomena. The
idea realized, or the world in which the principle is applied in actual
life, or the fact and the principle harmonized. The idea of looking at the
Dharmadhatu as a world where all its particular existences (vastu) are
identifiable with one underlying spirit. This Dharmadhatu is the
interdepence of phenomenal and noumenal realm. The world in which
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phenomena are identical with noumena—The Dharma Realm of non-
obstructions of noumena and phenomena (principles and specifics). The
realm of principles against events perfectly fused in unimpeded
freedom. The Awakening of Faith and the T’ien-T’ai School believe
the identity of fact and principle. That means the world of principle and
reality united, or the ideal world realized. Fourth, the Dharma Realm of
non-obstruction of phenomena and phenomena. The idea of looking at
the Dharmadhatu as a world where each one of its particular objects is
identifiable with every other particular object, with whatever lines of
separation there may be between them all removed. This is the world
of all realities or practical facts interwoven or identified in perfect
harmony. It is to say phenomena are also interdependent. The world in
which phenomena interpenetrate one another without hindrances. The
Dharma Realm of non-obstruction of phenomena and phenomena. The
realm of events against events (specifics and specifics) perfectly fused
in unimpeded freedom. It represents by the Hua-Yen School which
teaches that all distinct facts or realities will, and ought to, form a
harmonious whole by mutual penetration and mutual identification so
as to realize the ideal world of “One-True.” The real harmonized, or
the world in which actuality attains harmony in itself. In the actual
world individualism is apt to predominate, and competition, conflict,
dispute and struggle too often will disturb the harmony. To regard
conflict as natural is the way of usual philosophies. Buddhism sets up a
world in which actual life attains an ideal harmony. According to Prof.
Junjiro Takakusu in The Essentials of Buddhist Philosophy, it should
not be difficult to make practice adapted to theory, but such being the
evil of men, some make too much of theory while others make too
much of practice. So a rational solution becomes necessary. Moreover,
in the world of realities (fact), practice often goes against practice, fact
against fact, business, agains business, individual against individual,
class against class, nation against nation. Such is the feature of the
world of individualism and thus the whole world goes to pieces. Mere
collectivism or solidarity will not prevent the evil of life. To harmonize
such a state of being and to make all things go smoothly, the world of
mutual reliance or interdependence ought to be created. Such an ideal
world is called “the fact and fact world perfectly harmonized.”
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I11. Three-Thousand-Great-Thousand World:

Over twenty-five centuries ago, the Buddha talked about the
immensity and endlessness of the cosmos. The earth on which we are
living is not unique. There are a great number of others, which are as
numerous as the grains of sand in the Ganges River. Three thousand
great chiliocosmos (Universe of the three kinds of thousands of worlds,
the three-fold great thousand world system, or the Buddha world). Each
big celestial world comprises one thousand million small worlds, each
one has the same size as that of our earth. Furthermore, there are an
infinite number of big celestial worlds in the cosmos. The Buddhist
concept of time reveals that each world has four middle kalpas or
cosmic periods, each middle kalpa has twenty small kalpas; each small
kalpa has 16 million years. Therefore, the average life of a world is
equal to 1,280,000,000 years. The ancient Indian belief “the universe
comprises of many groups of thousands of worlds.” Also called A small
Chiliocosm.

The T’ien-T’ai School sets forth a world system of ten realms. That
is to say, the world of living beings is divided into ten realms, of which
the higher four are saintly and the lower six are ordinary. Here the
T’ien-T’ai School at once comes back to the ideation theory but
expresses it somewhat differently. It is set forth that a conscious-instant
or a moment of thought has 3,000 worlds immanent in it. This is a
theory special to this school and is called “Three Thousand Originally
Immanent,” or “Three Thousand Immanent in Principle,” or “Three
Thousand Immanent in Nature” or sometimes “Three Thousand
Perfectly Immanent.” The immanency, either original, theoretical,
natural or perfect, conveys one and the same idea; namely, that the one
moment of thought is itself 3,000 worlds. Some consider this to be the
nearest approach to the idea of the Absolute, but if you consider the
Absolute to be the source of all creation it is not exactly the Absolute.
Or, it may be considered to be a form of ideation theory, but if one
thinks that ideation manifests the outer world by the process of
dichotomy it is quite different, for it does not mean that one instant of
thought produces the 3,000 worlds, because a production is the
beginning of a lengthwise motion, i.e., timely production. Nor does it
mean that the 3,000 worlds are included in one instant of thought
because an inclusion is a crosswise existence, i.e., existence in space.
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Although here the 3,000-world doctrine is expounded on the basis of
ideation, it is not mere ideation, for all the dharmas of the universe are
immanent in one thought-instant but are not reduce to thought or
ideation.

IV. Buddhist Outlook on Cosmos-Life-Causation:

It is wrong to imagine that the Buddhist outlook on life and the
world is a gloomy one, and that the Buddhist is in low spirit. Far from it,
a Buddhist smiles as he walks through life. He who understands the
true nature of life is the happiest individual, for he is not upset by the
evanescent (extremely small) nature of things. He tries to see things as
they are, and not as they seem to be. Conflicts arise in man when he is
confronted with the facts of life such as aging, illness, death and so
forth, but frustration and disappointment do not vex him when he is
ready to face them with a brave heart. This view of life is neither
pessimistic nor optimistic, but the realistic view. The man who ignores
the principle of unrest in things, the intrinsic nature of suffering, is
upset when confronted with the vicissitudes of life. Man’s recognition
of pleasures as lasting, leads to much vexation, when things occur quite
contrary to his expectations. It is therefore necessary to cultivate a
detached outlook towards life and things pertaining to life. Detachment
can not bring about frustration, disappointment and mental torment,
because there is no clinging to one thing and another, but letting go.
This indeed is not easy, but it is the sure remedy for controlling, if not
eradicating, unsatisfactoriness. The Buddha sees suffering as suffering,
and happiness as happiness, and explains that all cosmic pleasure, like
all other conditioned attachings, is evanescent, is a passing show. He
warns man against attaching too much importance to fleeing pleasures,
for they sooner or later beget discontent. Equanimity is the best
antidote for both pessimism and optimism. Equanimity is evenness of
mind and not sullen indifference. It is the result of a calm, concentrated
mind. It is hard, indeed, to be undisturbed when touched by the realities
of life, but the man who cultivates truth is not upset. Absolute
happiness can not be derived from things conditioned and compounded.
What we hug in great glee this moment, turns into a source of
dissatisfaction the next moment. Pleasures are short-lived, and never
lasting. The mere gratification of the sense faculties we call pleasure
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and enjoyment, but in the absolute sense of the world such gratification
is not happy. Joy too is suffering, unsatisfactory; for it is transient. If we
with our inner eye try to see things in their proper perspective, in their
true light, we will be able to realize that the world is but an illusion that
leads astray the beings who cling to it. All the so-called mundane
pleasures are fleeting, and only an introduction to pain. They give
temporary relief from life’s miserable ulcers. This is what is known as
suffering produced by change. Thus, we see that suffering never ceases
to work, it functions in some form or other and is always at work.

Regarding all beings in general, Buddhism considers all the living,
which includes the vegetable kingdom; however, the term “sattva”
limits the meaning to those endowed with reason, consciousness, and
feeling. Those who are sentient, sensible, animate, and rational
(sentient beings which possess magical and spiritual powers).
According to Buddhism, what we call the self is simply the collection
of mental facts, experiences, ideas and so forth which would normally
be said to belong to self but there is no self over and above the
experiences. So mentioned does not mean that people are not
important. In fact, Buddhism which preached by the Buddha is totally
built on human wisdom. The Buddha taught: “Be your own torch, your
own refuge. Do not seek refuge in any other person.” The Buddha
added: “I am the Buddha fully realized, sentient beings will become
Buddha.” To Buddhism, all realizations come from effort and
intelligence that derive from one’s own experience. The Buddha
asked his disciples to be the master of their destiny, since they can
make their lives better or worse. They can even become Buddha if
they study and practice his teachings.

Regarding the point of view on Human Beings and deva Vehicle,
according to the Mahayana Rebirth among men conveyed by observing
the five commandments (Panca-veramani). However, there are many
differences on human destinies in the world. For example, one is
inferior and another superior, one perishes in infancy and another lives
much longer, one is sick and infirm and another strong and healthy, one
is brought up in luxury and another in misery, one is born a millionaire
and another in poverty, one is a genius and another an idiot, etc.
According to the Buddhist point of view on human life, all of the above
mentioned results are not the results of a “chance.” Science nowadays
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is indeed against the theory of “chance.” All scientists agree on the
Law of Cause and Effect, so do Buddhists. Sincere and devoted
Buddhists never believe that the unevenness of the world is due to a
so-called Creator and/or God. Buddhists never believe that happiness
or pain or neutral feeling the person experiences are due to the
creation of a Supreme Creator. According to the Buddhist point of view
on human life, the above mentioned unevenness that exists in the
world are due to the heridity and environment, and to a greater extent,
to a cause or causes which are not only present but proximate or
remotely past. Man himself is responsible for his own happiness and
misery. He creates his own heaven and hell. He is the master of his
own destiny. He is his own child of his past and his own parents of his
future. Regarding the point of view on Deva, this is only one of the five
vehicles, the deva vehicle or Divine Vehicle. It transports observers of
the ten good qualities (thdp thién) to one of the six deva realms of
desire, and those who observe dhyana meditation to the higher heavens
of form and non-form. Sentient beings are to be reborn among the deva
by observing the ten forms of good actions or Ten Commandments
(Dasa-kusala).

Regarding the point of view on the Kaya and Citta, Buddhism talks
about the theory of impermanence of the body and mind. Some people
wonder why Buddhism always emphasizes the Theory of
Impermanence? Does it want to spread in the human mind the seed of
disheartenment, and discourage? In their view, if things are
changeable, we do not need to do anything, because if we attain a
great achievement, we cannot keep it. This type of reasoning, a first,
appears partly logical, but in reality, it is not at all. When the Buddha
preached about impermanence, He did not want to discourage anyone,
but warning his disciples about the truth. A true Buddhist has to work
hard for his own well being and also for the society’s. Although he
knows that he is facing the changing reality, he always keeps himself
calm. He must refrain from harming others, in contrast, strive to
perform good deeds for the benefit and happiness of others. All things
have changed and will never cease to change. The human body is
changeable, thus governed by the law of impermanence. Our body is
different from the minute before to that of the minute after. Biological
researches have proved that the cells in our body are in constant
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change, and in every seven years all the old cells have been totally
renewed. These changes help us quickly grow up, age and die. The
longer we want to live, the more we fear death. From childhood to
aging, human life is exactly like a dream, but there are many people
who do not realize; therefore, they continue to launch into the noose of
desire; as a result, they suffer from greed and will suffer more if they
become attached to their possessions. Sometimes at time of death they
still don’t want to let go anything. There are some who know that they
will die soon, but they still strive desperately to keep what they cherish
most. Not only our body is changeable, but also our mind. It changes
more rapidly than the body, it changes every second, every minute
according to the environment. We are cheerful a few minutes before
and sad a few minutes later, laughing then crying, happiness then
SOITOW.

According to the Vimalakirti Sutra, Manjusri Bodhisattva obeyed
the Buddha’s command to call on Upasaka Vimalakirti to enquire after
his health, there was a converssation about the “body”. Manjusri asked
Vimalakirti: “What should a Bodhisattva say when comforting another
Bodhisattva who falls ill?” Vimalakirti replied: “He should speak of the
impermanence of the body but never of the abhorrence and
relinquishment of the body. He should speak of the suffering body but
never of the joy in nirvana. He should speak of egolessness in the body
while teaching and guiding all living beings (in spite of the fact that
they are fundamentally non-existent in the absolute state). He should
speak of the voidness of the body but should never cling to the ultimate
nirvana. He should speak of repentance of past sins but should avoid
slipping into the past. Because of his own illness he should take pity on
all those who are sick. Knowing that he has suffered during countless
past aeons he should think of the welfare of all living beings. He should
think of his past practice of good virtues to uphold (his determination
for) right livelihood. Instead of worrying about troubles (klesa) he
should give rise to zeal and devotion (in his practice of the Dharma).
He should act like a king physician to cure others’ illnesses. Thus a
Bodhisattva should comfort another sick Bodhisattva to make him
happy.” Manjusri, a sick Bodhisattva should look into all things in this
way. He should further meditate on his body which is impermanent, is
subject to suffering and is non-existent and egoless; this is called
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wisdom. Although his body is sick he remains in (the realm of) birth
and death for the benefit of all (living beings) without complaint; this is
called expedient method (upaya). Manjusri! He should further meditate
on the body which is inseparable from illness and on illness which is
inherent in the body because sickness and the body are neither new nor
old; this is called wisdom. The body, though ill, is not to be
annihilated; this is the expedient method (for remaining in the world to
work for salvation).

Regarding the point of view on the impurity of the Kaya and the
Citta. Impurity is the nature of our bodies and minds. Impurity means
the absence of an immaculate state of being, one that is neither holy
nor beautiful. From the psychological and physiological standpoint,
human beings are impure. This is not negative or pessimistic, but an
objective perspective on human beings. If we examine the constituents
of our bodies from the hair on our head to the blood, pus, phlegm,
excrement, urine, the many bacteria dwelling in the intestines, and the
many diseases present waiting for the opportunity to develop, we can
see clearly that our bodies are quite impure and subject to decay. Our
bodies also create the motivation to pursue the satisfaction of our
desires and passions. That is why the sutra regards the body as the
place where misleads gather. Let us now consider our psychological
state. Since we are unable to see the truth of impermanence, suffering,
and the selfless nature of all things, our minds often become the
victims of greed and hatred, and we act wrongly. So the sutra says,
“The mind is the source of all confusion.”

Here is another point of view of the Buddhism on the Kaya is “It is
difficult to be reborn as a human being”. Of all precious jewels, life is
the greatest; if there is life, it is the priceless jewel. Thus, if you are
able to maintain your livelihood, someday you will be able to rebuild
your life. However, everything in life, if it has form characteristics,
then, inevitably, one day it will be destroyed. A human life is the same
way, if there is life, there must be death. Even though we say a
hundred years, it passes by in a flash, like lightening streaking across
the sky, like a flower’s blossom, like the image of the moon at the
bottom of a lake, like a short breath, what is really eternal? Sincere
Buddhists should always remember when a person is born, not a single
dime is brought along; therefore, when death arrives, not a word will
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be taken either. A lifetime of work, putting the body through pain and
torture in order to accumulate wealth and possessions, in the end
everything is worthless and futile in the midst of birth, old age,
sickness, and death. After death, all possessions are given to others in a
most senseless and pitiful manner. At such time, there are not even a
few good merits for the soul to rely and lean on for the next life.
Therefore, such an individual will be condemned into the three evil
paths immediately. Ancient sages taught: “A steel tree of a thousand
years once again blossom, such a thing is still not bewildering; but once
a human body has been lost, ten thousand reincarnations may not
return.” Sincere Buddhists should always remember what the Buddha
taught: “It is difficult to be reborn as a human being, it is difficult to
encounter (meet or learn) the Buddha-dharma; now we have been
reborn as a human being and encountered the Buddha-dharma, if we
let the time passes by in vain we waste our scarce lifespan.”

According to Prof. Junjiro Takakusu in The Essentials of Buddhist
Philosophy, causation means conditioned arising, or arising from the
secondary causes, in contrast with arising from the primal nature or
bhutatatha (Tdnh gidc); or everything arises from conditions and not
being spontaneous and self-contained has no separate and independent
nature. Buddhism does not give importance to the idea of the Root-
Principle or the First Cause as other systems of philosophy often do;
nor does it discuss the idea of cosmology. Naturally such a branch of
philosophy as theology did not have grounds to develop in Buddhism.
One should not expect any discussion of theology from a Buddhist
philosopher. As for the problem of creation, Budhism is ready to accept
any theory that science may advance, for Buddhism does not recognize
any conflict between religion and science. According to Buddhism,
human beings and all living things are self-created or self-creating. The
universe is not homocentric; it is a co-creation of all beings. Buddhism
does not believe that all things came from one cause, but holds that
everything is inevitably created out of more than two causes. The
creations or becomings of the antecedent causes continue in time-
series, past, present and future, like a chain. This chain is divided into
twelve divisions and is called the Twelve Divisioned Cycle of
Causation and Becomings. Since these divisions are interdependent,
the process is called Dependent Production or Chain of causation. The
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formula of this theory is as follows: From the existence of this, that
becomes; from the happening of this, that happens. From the non-
existence of this that does not become; from the non-happening of this,
that does not happen.

According to the Madhyamaka philosophy, the doctrine of causal
law (Pratityasamutpada) is exceedingly important in Buddhism. It is the
causal law both of the universe and the lives of individuals. It is
important from two points of view. Firstly, it gives a very clear idea of
the impermanent and conditioned nature of all phenomena. Secondly, it
shows how birth, old age, death and all the miseries of phenomenal
existence arise in dependence upon conditions, and how all the
miseries cease in the absence of these conditions. The rise and
subsidence of the elements of existence is not the correct interpretation
of the causal law. According to the Madhyamaka philosophy, the
causal law (pratityasamutpada) does not mean the principle of
temporal sequence, but the principle of essential dependence of things
on each other. In one word, it is the principle of relativity. Relativity is
the most important discovery of modern science. What science has
discovered today, the Buddha had discovered more than two thousand
five hundred years before. In interpreting the causal law as essential
dependence of things on each other or relativity of things, the
Madhyamaka means to controvert another doctrine of the Hinayanists.
The Hinayanists had analyzed all phenomena into elements (dharmas)
and believed that these elements had a separate reality of their own.
The Madhyamika says that the very doctrine of the causal law declares
that all the dharmas are relative, they have no separate reality of their
own. Without a separate reality is synonymous with devoid of real
(sunyata), or independent existence. Phenomena are devoid of
independent reality. The most importance of the causal law lies in its
teaching that all phenomenal existence, all entities in the world are
conditioned, are devoid of real (sunya), independent existence
(svabhava). There is no real, dependent existence of entities. All the
concrete content belongs to the interplay of countless conditions.
Nagarjuna sums up his teaching about the causal law in the following
words: “Since there is no elements of existence (dharma) which comes
into manifestation without conditions, therefore there is no dharma
which is not ‘sunya,” or devoid of real independent existence.”
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There are many different kinds of Categories of Causation. The
first category is the “Causation by Action-influence”: Causation by
action-influence is depicted in the Wheel of Life. There is law and
order in the progress of cause and effect. This is the theory of causal
Sequence. In the Twelve Divisioned Cycle of Causations and
Becomings, it is impossible to point out which one is the first cause,
because the twelve make a continuous circle which is called the Wheel
of Life. People are accustomed to regard time as progressing in a
straight line from the infinite past through present to infinite future.
Buddhism, however, regards time as a circle with no beginning or end.
Time is relative. The death of a living being is not the end; at once
another life begins to go through a similar process of birth and death,
and thus repeats the round of life over and over again. In this way a
living being, when considered in relation to time, forms an endless
continuum. It is impossible to define what a living being is, for it is
always changing and progressing through the Divisions or Stages of
Life. The whole series of stages must be taken in their entirety as
representing the one individual being. Thus, a living being, when
regarded in relation to space, forms a complex of five elements. The
Wheel of Life is a clever representation of the Buddhis conception of a
living being in relation to both space and time. The Wheel of Life is a
circle with no beginning, but it is customary to begin its exposition at
Blindness (unconscious state). Blindness is only a continuation of
Death. At death the body is abandoned, but Blindness remains as the
crystalization of the effects of the actions performed during life. This
Blidness is often termed Ignorance; but this ignorance should not be
thought of as the antonym of knowing; it must include in its meaning
both knowing and not knowing, blindness or blind mind,
unconsciousness. Blindness leads to blind activity. The energy or the
effect of this blind activity is the next stage, Motive or Will to Live.
This Will to Live is not the kind of will which is used in the term “free
will;” it is rather a blind motive toward life or the blind desire to live.
Blindness and Will to Live are called the Two Causes of the past. They
are causes when regarded subjectively from the present; but
objectively regarded, the life in the past is a whole life just as much as
is the life of the present.
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The second category is the “Causation by the Ideation-Store”:
Causation by the Ideation-store is used to explain the origin of action.
Actions or karma are divided into three groups, i.e., those by the body,
those by speech and those by volition. When one makes up one’s mind
to do something, one is responsible for it and is liable to retribution,
because volition is a mind-action even if it is not expressed in speech
or manifested in physical action. But the mind being the inmost recess
of all actions, the causation ought to be attributed to the mind-store or
Ideation-store. The Buddhist ideation theory divides the mind into eight
faculties, i.e., the eye-sense, the ear-sense, the nose-sense, the tongue-
sense, the body-sense, the co-ordinating sense-center or the sixth
mano-vijnana, the individualizing thought-center of egotism or the
seventh manas-vijnana, and the storing-center of ideation or the eighth
alaya-vjnana, or Ideation-store. Of these eight faculties, the seventh
and the eighth require explanation. The seventh, the Individualizing
Center of Egotism is the center where all the selfish ideas, egotistic,
opinions, arrogance, self-love, illusions, and delusions arise. The
eighth, the Storing Center of Ideation, is where the ‘seeds’ of all
manifestations are deposited and later expressed in manifestations.
Buddhism holds that the origin of all things and events is the effect of
ideation. Every seed lies in the Storing Center and when it sprouts out
into the object-world a reflection returns as a new seed. That is, the
mind reahces out into the outer world and, perceiving objects, puts new
ideas into the mind-store. Again, this new seed sprouts out to reflect
back a still newer seed. Thus the seeds accumulate and all are stored
there together. When they are latent, we call them seeds, but when
active we call them manifestations. The old seeds, the manifestations
and the new seeds are mutually dependent upon each other, forming a
cycle which forever repeats the same process. This is called the Chain
of Causation by Ideation. That which makes the seed or subconscious
thought sprout out into actual manifestation, that is, the motive force
which makes the chain of causation move, is nothing but ideation. It is
easy to see from this theory of Causation by Ideation that Delusion,
Action and Suffering originate from mind-action, or ideation. The
Storing Center of Ideation is carried across rebirth to determine what
the next form of life will be. This Storing Center might be regarded as
similar to the soul in other forms of religion. According to the Buddhist
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doctrine, however, what is reborn is not the soul, but is the result of the
actions performed in the preceding life. In Buddhism the existence of
the soul is denied.

The third category is the “Causation by Thusness”: Causation by
Thusness is used to explain the origin of the ideation-store. The
ideation-store of a human being is determined by his nature as a human
being and this nature is a particular dynamic form of Thusness. One
should not ask where Thusness or Matrix of Thus-come originates,
because it is the noumenon, the ultimate indescribable Thusness.
Thusness or suchness, is the only term which can be used to express the
ultimate indefinable reality. It is otherwise called the Matrix of Thus-
come. Thus-come is Buddha-nature hidden in ordinary human nature.
“Thus-come” is a designation of the Buddha employed by himself
instead of “I”or “we,” but not without special meaning. After he had
attained Enlightenment, he met the five ascetics with whom he had
formerly shared his forest life. These five ascetics addressed him
saying “Friend Gotama.” The Buddha admonished them, sayingthat
they ought not treat the Thus-come (thus enlightened I come) as their
friend and their equal, because he was now the Enlightened One, the
Victorious, All-wise One. When he had ‘thus come’ in his present
position as the instructor of all men and even of devas, they should
treat him as the Blesed One and not as an old friend. Again, when the
Buddha went back to Kapilavastu, his former home, he did not go to
the palace of his father, but lived in the banyan grove outside the town,
and as usual went out to beg daily. Suddhodana, his king-father, could
not bear the idea of his own son, the prince, begging on the streets of
Kapilavastu. At once, the king visited the Buddha in the grove and
entreated him to return to the palace. The Buddha answered him in the
following words: “If I were still your heir, I should return to the palace
to share the comfort with you, but my lineage has changed. I am now a
successor to the Buddhas of the past, all of whom have ‘thus gone’
(Tathagata) as I am doing at present, living in the woods and begging.
So your Majesty must excuse me.” The king understood the words
perfectly and became a pupil of the Buddha at once. Thus come and
thus gone have practically the same meaning. The Buddha used them
both and usually in their plural forms. Sometimes the words were used
for a sentient being who thus come, i.e., comes in the contrary way.
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Thus-come and Thus-gone can therefore be used in two senses: ‘The
one who is enlightened but comes in an ordinary way’ or ‘The one who
comes in an ordinary way simply.” Now, Thusness or the Matrix of
Thus-come or Thus-gone means the true state of all things in the
universe, the source of an Enlightened One, the basis of enlightenment.
When static, it is Enlightenment itself, with no relation to time or
space; but, when dynamic, it is in human form assuming an ordinary
way and feature of life. Thusness and the Matrix of Thus-come are
practically one and the same, the ultimate truth. In Mahayana the
ultimate truth is called Suchness or Thusness. We are now in a position
to explain the Theory of Causation by Thusness. Thusness in its static
sense is spaceless, timeless, all-equal, without beginning or end,
formless, colorless, because the thing itself without its manifestation
cannot be sensed or described. Thusness in its dynamic sense can
assume any form; when driven by a pure cause it takes a lofty form;
when driven by a tainted cause it takes a depraved form. Thusness,
therefore, is of two states. The one is the Thusness itself; the other is its
manifestation, its state of life and death.

The fourth category is the “Causation by the Universal Principle”:
Dharmadhatu means the elements of the principle and has two aspects:
the state of Thusness or noumenon and the world of phenomenal
manifestation. In this causation theory it is usually used in the latter
sense, but in speaking of the odeal world as realized, the former sense
is to be applied. Buddhism holds that nothing was created singly or
individually. All things in the universe, matter and mind, arose
simultaneously, all things in it depending upon one another, the
influence of each mutually permeating and thereby making a universal
symphony of harmonious totality. If one item were lacking, the
universe would not be complete; without the rest, one item cannot be.
When the whole cosmos arrives at a harmony of perfection, it is called
the ‘Universe One and True,” or the ‘Lotus Store.” In this ideal
universe all beings will be in perfect harmony, each finding no
obstruction in the existence and activity of another. Although the idea
of the interdependence and simultaneous rise of all things is called the
Theory of Universal Causation, the nature of the rise being universal, it
is rather a philosophy of the totality of all existence than a philosophy
of origination.
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V. Ten Reasons that All Things in the Universe Ought To Have

Harmony Among Themselves:

According to Prof. Junjiro Takakusu in The Essentials of Buddhist
Philosophy, there are ten reasons that all things in the real world ought
to have harmony among themselves. First, because of the
simultaneous rise of all things. Second, because of the mutual
permeation of the influence of all things. Third, because of the
necessity of reciprocal identification between all beings (mutual self-
negation to agree with each other) for the realization of harmony. As a
matter of fact, almost all things have the interrelationship of
identification. First, the identity in form as two different elements
combining to form unity. Identity is assumed because two distinct
factors are united into one as copper and zinc are mixed together from
one alloy, bronze. This identity in form is the explanation common to
all Buddhist schools. Second, the identity in substance although there
may be opposing angles. Identity is assumed because one’s front and
one’s back may appear differently but in reality they are one. There
are opposing views as are the front and back of the same house. In the
same way, if life is looked at from an illusioned view, it is life, but, if it
is looked at from an enlightened view, it is nirvana.The two views are
simply refer to one thing. Some Mahayana schools hold this
explanation of identity in substance. Third, the identity in form and
substance as water and wave or phenomenology. Identity is assumed
because the whole entity is entirely one, as water and wave, the whole
of water being manifested as wave. Fourth, because of the necessity of
unity, or harmony, between the leaders and the followers for the
attainment of a purpose. Fifth, because all things have their origin in
ideation, therefore a similar ideal ought to be expected of all. Sixth,
because all things are the result of causation and therefore are
mutually dependent. Seventh, because all things are indeterminate or
indefinite in character but mutually complementary, therefore they are
free to exist in harmony with all things. Eighth, because of the fact that
all beings have the nature of Buddha dormant in them. Ninth, because
of the fact that all beings, from the highest to the lowest, are parts of
one and the same Mandala (circle). Tenth, because of mutual
reflection of all activities, as in a room surrounded by mirrors, the
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movement of one image causes the movement of the thousand
reflections.

(B) Dharma Realms In Buddhist Point of View

I. An Overview & Meanings of Dharmadhatu:

According to Prof. Junjiro Takakusu in the Essentials of Buddhist
Philosophy, Dharmadhatu, in its double meaning as Realm of Principle
and Element of all Elements, is a synonym with Matrix of the Thus-
come (Tathagata-garbha) and also with the universe or the actual
world, i.e., the realm of all elements. According to the Madhyamaka
philosophy, the word ‘Dharmadhatu’ is also called ‘Tathata’ or Reality,
or Nirvana. Here the word ‘Dhatu’ means the inmost nature, the
ultimate essence. Dharmadhatu or Tathata is both transcendent and
immanent. It is transcendent as ultimate Reality, but it is present in
every one as his inmost ground and essence. According to Buddhism,
perfect interpenetration of the reality realm means the perfect
intercommunion or blending of all things in the Dharmadhatu. This is
the doctrine of without obstacles (apratihata) of the Hua-Yen sect and
T’ien-T’ai sect. Buddhism holds that nothing was created singly or
individually. All things in the universe, matter or mind, arose
simultaneously, all things in its depending upon one another, the
influence of each mutually permeating and thereby making a universe
symphony of harmonious totality. If one item were lacking, the
universe would not be complete; without the rest, one item cannot be.
When the whole cosmos arrives at a harmony of perfection, it is called
the “universe One and True,” or the “Lotus Store.” In this ideal
universe all beings will be in perfect harmony, each finding no
obstruction in the existence and activity of another.

The Realm of Principle (Dharma-dhatu) has a double meaning: the
first is the actual universe, and the second is the indeterminate world or
Nirvana. This is identical with the Thusness of the Buddha. Nirvana or
flamelessness means, on the one hand, the death of a human body and,
on the other hand, the total extinction of life conditions (negatively) or
the perfect freedom of will and action (positively). In the phenomenal
world (dharmadhatu), there are three worlds of desire, form and mind.
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All created things or beings, both noble and ignoble, both cause and
effect, are within the dharmadhatu. The idea in this text is practically
identical with the diagram given above. The term “Dharmadhatu” is
sometimes used as a synonym of the ultimate truth. Therefore, the
translation “the Element of the Element” is quite fitting. But at other
times it means the universe, “the Realm of All Elements.” The double
meaning, the universe and the universal principle must always be
borne in mind whenever we use the term. Either meaning will serve as
the name of the causation theory. The Dharmadhatu as the
environmental cause of all phenomena (everything is being dependent
on everything else, therefore one is in all and all is in one). According
to the principle of universal causation, no one being will exist by itself
and for itself, but the whole world will move and act in unison as if the
whole were under general organization. Such an idea world is called
‘the World One-and-True’ or ‘the Lotus-store.” The principle of
universal causation is based upon the universal causation of the Realm
of Principle (Dharmadhatu) which we may regard as the self-creation
of the universe itself. One should not forget that it is nothing but a
causation byt the common action-influence of all brings, and that the
principle is also based on the theory of selflessness. In the Buddhist
terminology, the principle of totality is called ‘the Avatamsaka’
(Wreath). According to the Lankavatara Sutra and the Hua-Yen sutra,
the universe is mind only. A particular plane of existence, as in the Ten
Dharma Realms. The Dharma Realms pervade empty space to the
bounds of the universe, but in general, there are ten: four sagely
dharma realms and six ordinary dharma realms. These ten dharma
realms do not go beyond the current thought you are thinking. Among
these, there is an enlightened world, that is, the totality of infinity of
the realm of the Buddha. The Dharma Realm is just the One Mind. The
Buddhas certify to this and accomplish their Dharma bodies...
“Inexhaustible, level, and equal is the Dharma Realm, in which the
bodies of all Thus Come Ones pervade.” Thus, the Dharmadhatu
Buddha, the universal Buddha, or the Buddha of a Buddha-realm, i.e.
the dharmakaya. In the Tantric school, Dharmadhatu includes
Garbhadhatu (material) and Vajradhatu (indestructible). The womb
treasury, the universal source. The womb in which a child is conceived.
Its body, mind, etc. It is container and content; it covers and nourishes;



70

and is the source of all supply from which all things are produced.
Garbhadhatu is the constitution and development of the spiritual world.
The Garbhakosa conceives the world as a stage on which Vairocana
Buddha residing in the inmost heart of every being develops his
inherent possibilities. It represents the fundamental nature, both
material elements and pure bodhi, or wisdom in essence or purity. The
garbhadhatu as fundamental wisdom. Garbhadhatu is the original
intellect, or the static intellectuality, in contrast with intellection, the
initial or dynamic intellectuality represented in the Vajradhatu. The
Garbhadhatu is the cause and Vajradhatu is the effect. Though as both
are a unity, the reverse may be the rule, the effect being also the
cause. The Garbhadhatu is likened to enrich others, as Vajradhatu is to
enriching self. Vajragarbha depicts the Buddha in his own
manifestations. In Vajragarbha, the pictures illustrating the scheme and
process of these developments are called Madala. Acquired wisdom or
knowledge, the vajradhatu. The Garbhadhatu represents the eight parts
of the human heart as the eight-petal lotus mandala.

Dharmadhatu is a name for “things” in general, noumenal or
phenomenal; for physical universe, or any portion or phase of it.
Dharmadhatu is the unifying underlying spiritual reality regarded as
the ground or cause of all things, the absolute from which all proceeds.
It is one of the eighteen dhatus. According to the Madhyamaka
philosophy, the word ‘Dharmadhatu’ is also called ‘Tathata’ or Reality,
or Nirvana. Here the word ‘Dhatu’ means the inmost nature, the
ultimate essence. Dharmadhatu or Tathata is both transcendent and
immanent. It is transcendent as ultimate Reality, but it is present in
every one as his inmost ground and essence. According to Prof. Junjiro
Takakusu in the Essentials of Buddhist Philosophy, Dharmadhatu, in its
double meaning as Realm of Principle and Element of all Elements, is
a synonym with Matrix of the Thus-come (Tathagata-garbha) and also
with the universe or the actual world, i.e., the realm of all elements.
The theory of causation by Dharmadhatu is the climax of all the
causation theories; it is actually the conclusion of the theory of
causation origination, as it is the universal causation and is already
within the theory of universal immanence, pansophism, cosmotheism,
or whatever it may be called. The causation theory was explained first
by action-influence, but as action originates in ideation, we had,
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secondly, the theory of causation by ideation-store. Since the ideation-
store as the repository of seed-energy must originate from something
else, we had, thirdly, the causation theory explained by the expression
“Matrix of the Thus-come” (Tathagata-garbha) or Thusness. This
curious term means that which conceals the Buddha. Because of
concealment it has an impure side, but because of Buddhahood it has a
pure side as well. It is a synonym of Thusness (Tathatva or Tathata, not
Tattva=Thisness or Thatness) which has in its broadest sense both pure
and impure nature. Through the energy of pure and impure causes it
manifests the specific character of becoming as birth and death, or as
good and evil. Thusness pervades all beings, or better, all beings are in
the state of Thusness. Here, as the fourth stage, the causation theory by
Dharmadhatu (universe) is set forth. It is the causation by all beings
themselves and is the creation of the universe itself, or we can call it
the causation by the common action-influence of all beings. Intensively
considered the universe will be a manifestation of Thusness or the
Matrix of Tathagata (Thus-come). But extensively considered it is the
causation of the universe by the universe itself and nothing more.

I1. The Theory of Causation by Dharmadhatu:

The term “Dharmadhatu” is sometimes used as a synonym of the
ultimate truth. Therefore, the translation “the Element of the Element”
is quite fitting. But at other times it means the universe, “the Realm of
All Elements.” The double meaning, the universe and the universal
principle must always be borne in mind whenever we use the term.
Either meaning will serve as the name of the causation theory. The
Dharmadhatu as the environmental cause of all phenomena
(everything is being dependent on everything else, therefore one is in
all and all is in one). According to the principle of universal causation,
no one being will exist by itself and for itself, but the whole world will
move and act in unison as if the whole were under general
organization. Such an idea world is called ‘the World One-and-True’ or
‘the Lotus-store.” The principle of universal causation is based upon
the universal causation of the Realm of Principle (Dharmadhatu) which
we may regard as the self-creation of the universe itself. One should
not forget that it is nothing but a causation byt the common action-
influence of all brings, and that the principle is also based on the theory
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of selflessness. In the Buddhist terminology, the principle of totality is
called ‘the Avatamsaka’ (Wreath).

According to Prof. Junjiro Takakusu in The Essentials of Buddhist
Philosophy, the theory of causation has the following meanings:
conditioned arising: Arising from the secondary causes, in contrast with
arising from the primal nature or bhutatatha (Tdnh gidc); everything
arises from conditions and not being spontaneous and self-contained
has no separate and independent nature. Buddhism does not give
importance to the idea of the Root-Principle or the First Cause as other
systems of philosophy often do; nor does it discuss the idea of
cosmology . Naturally such a branch of philosophy as theology did not
have grounds to develop in Buddhism. One should not expect any
discussion of theology from a Buddhist philosopher. As for the problem
of creation, Budhism is ready to accept any theory that science may
advance, for Buddhism does not recognize any conflict between
religion and science. According to Buddhism, human beings and all
living things are self-created or self-creating. The universe is not
homocentric; it is a co-creation of all beings. Buddhism does not
believe that all things came from one cause, but holds that everything
is inevitably created out of more than two causes. The creations or
becomings of the antecedent causes continue in time-series, past,
present and future, like a chain. This chain is divided into twelve
divisions and is called the Twelve Divisioned Cycle of Causation and
Becomings. Since these divisions are interdependent, the process is
called Dependent Production or Chain of causation. The formula of this
theory is as follows: From the existence of this, that becomes; from the
happening of this, that happens. From the non-existence of this, that
does not become; from the non-happening of this, that does not happen.
Thus, the term “Causation” indicates the following: a thing arises from
or is produced through the agency of a condition or a secondary cause.
A thing does not take form unless there is an appropriate condition.
This truth applies to all existence and all phenomena in the universe.
The Buddha intuitively perceived this so profoundly that even modern
science cannot probe further. When we look carefully at things around
us, we find that water, stone, and even human beings are produced
each according to a certain pattern with its own individual character.
Through what power or direction are the conditions generated that
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produce various things in perfect order from such an amorphous
energy as “sunyata?”’ When we consider this regularity and order, we
cannot help admitting that some rule exists. It is the rule that causes all
things exist. This indeed is the Law taught by the Buddha.

The Dependent Arising Dharma is an essential corollary to the
second and third of the Four Noble Truths, and is not, as some are
inclined to think, a later addition to the teaching of the Buddha. This
Dependent Arising, this doctrine of conditionality, is often explained
severely practical terms, but it is not a mere pragmatical teaching,
though it may appear to be so, owing to the shortness of the
explanations. Those conversant with the Buddhist Canon know that in
the doctrine of Dependent Arising is found that which brings out the
basic principles of knowledge and wisdom in the Dhamma. In this
teaching of the conditionality of everything in the world, can be
realized the essence of the Buddha’s outlook on life. This
conditionality goes on uninterrupted and uncontrolled by self-agency or
external agency of any sort. The doctrine of conditionality can not be
labelled as determinism, because in this teaching both the physical
environment and the moral causation (psychological causation) of the
individual function together. The physical world influences man’s
mind, and mind, on the other hand, influences the physical world,
obviously in a higher degree, for as the Buddha taught in the Samyutta-
Nikaya: “The world is led by the mind.” If we fail to understand the
real significance and application to life of the Dependent Arising, we
mistake it for a mechanical law of casuality or even a simple
simultaneous arising, a first beginning of all things, animate and
inanimate. As there is no origination out of nothing in Buddhist thought,
Dependent Arising shows the impossibility of a first cause. The first
beginning of existence, of the life stream of living beings is
inconceivable and as the Buddha says in the Samyutta-Nikaya:
“Notions and speculations concerning the world may lead to mental
derangement. O Monks! This wheel of existence, this cycle of
continuity is without a visible end, and the first beginning of beings
wandering and hurrying round, wrapt in ignorance and fettered by
craving is not to be perceived.” In fact, it is impossible to conceive of a
first beginning. None can trace the ultimate origin of anything, not even
of a grain of sand, let alone of human beings. It is useless and
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meaningless to seek a beginning in a beginningless past. Life is not an
identity, it is a becoming. It is a flux of physiological and psychological
changes.

Does the Theory of Dependent Arising have anything to do with
the so-called Creator? Twenty centuries ago, the Buddha said:
“Humanity and the world are the cause and conditions to be linked and
to become.” His words have denied the prsence of a Creator or God.
Hey give us a scientific and objective outlook of the present world,
related to the law of Conditioning. It means that everything is
dependent upon conditions to come into being or survive. In other
words, there is nothing that can be self-creating and self-existing,
independent from others. All sentient beings, objects, elements, etc., in
this world are determined by the law of conditioning, under the form of
formation, stabilization, deterioration, and annihilation. Man is a small
cosmos. He comes into being not by himself but by the activation of the
law of transformation. The meaning of the Twelve Conditions of
Cause-and-Effect are extremely deep and profound. They are
important doors for cultivators to step into the realm of enlightenment,
liberation from the cycle of birth, death, bondage, sufferings, and
afflictions from the three worlds and six paths, and to attain Pratyeka-
Buddhahood.

According to Prof. Junjiro Takakusu in the Essentials of Buddhist
Philosophy, the theory of causation by Dharmadhatu is the climax of all
the causation theories; it is actually the conclusion of the theory of
causation origination, as it is the universal causation and is already
within the theory of universal immanence, pansophism, cosmotheism,
or whatever it may be called. The causation theory was explained first
by action-influence, but as action originates in ideation, we had,
secondly, the theory of causation by ideation-store. Since the ideation-
store as the repository of seed-energy must originate from something
else, we had, thirdly, the causation theory explained by the expression
“Matrix of the Thus-come” (Tathagata-garbha) or Thusness. This
curious term means that which conceals the Buddha. Because of
concealment it has an impure side, but because of Buddhahood it has a
pure side as well. It is a synonym of Thusness (Tathatva or Tathata, not
Tattva=Thisness or Thatness) which has in its broadest sense both pure
and impure nature. Through the energy of pure and impure causes it
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manifests the specific character of becoming as birth and death, or as
good and evil. Thusness pervades all beings, or better, all beings are in
the state of Thusness. Here, as the fourth stage, the causation theory by
Dharmadhatu (universe) is set forth. It is the causation by all beings
themselves and is the creation of the universe itself, or we can call it
the causation by the common action-influence of all beings. Intensively
considered the universe will be a manifestation of Thusness or the
Matrix of Tathagata (Thus-come). But extensively considered it is the
causation of the universe by the universe itself and nothing more.

Just consider that billions of years ago, the earth had no life;
volcanoes poured forth torrents of lava, and vapor and gas filled the
sky. However, when the earth cooled about two billions years ago,
microscopic one-celled living creatures were produced. It goes without
saying that they were produced through the working of the Law. They
were born when the energy of “sunyata” forming the foundation of
lava, gas, and vapor came into contact with appropriate conditions or a
secondary cause. It is the Law that provided the conditions for the
generation of life. Therefore, we realize that the Law is not cold, a
mere abstract rule, but is full of vivid power causing everything to exist
and live. Conversely, everything has the power of desiring to exist and
to live. During the first two billions years of the development of the
earth, even lava, gas, and vapor possessed the urge to live. That is why
one-celled living creatures were generated from them when the
conditions were right. These infinitesimal creatures endured all kinds
of trials, including extreme heat and cold, tremendous floods, and
torrential rains, for about two billions years, and continued to live.
Moreover, they gradually evolved into more sophisticated forms,
culminating in man. This evolution was caused by the urge to live of
these first microscopic creatures. Life had mind, through which it
desired to live, from the time even before it existed on earth. Such a
will exists in everything in the universe. This will exists in man today.
From the scientific point of view, man is formed by a combination of
elementary particles; and if we analyze this still more deeply, we see
that man is an accumulation of energy. Therefore, the mind desiring to
live must surely exist in man.

We all know what dependent means, and what origination or
arising means. However, according to the Buddha, the theory of
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independent origination was very deep. Many people believe that the
theory of indepedent origination is one of the most difficult subjects in
Buddhism. As a matter of fact, on one occasion Ananda remarked that
despite its apparent difficulty, the teaching of indepedent origination
was actually quite simple; and the Buddha rebuked Ananda saying that
in fact the teaching of independent origination was very deep, not that
simple. However, the theory of independent origination in Buddhism is
very clear and easy to understand. The Buddha gave two examples to
make it clear for the Assembly. The Buddha has said the flame in an
oil lamp burns dependent upon the oil and the wick. When the oil and
the wick are present, the flame in an oil lamp burns. Besides, the wind
factor is also important, if the wind blows strongly, the oil lamp cannot
continue to burn. The second example on the sprout. The sprout is not
only dependent on the seed, but also dependent on earth, water, air and
sunlight. Therefore, there is no existing phenomenon that is not effect
of dependent origination. All these phenomena cannot arise without a
cause and one or more conditions. All things in the phenomenal world
are brought into being by the combination of various cause and
conditions (Twelve links of Dependent Origination), they are relative
and without substantially or self-entity. The Buddha always expressed
that his experience of enlightenment in one of two ways: either in
terms of having understood the Four Noble Truths, or in terms of
having understood interindependent origination. Zen practitioners who
want to attain enlightenment, must understand the meaning of these
truths.

According to the Buddha, a cause refers to the cause you have
planted, from which you reap a corresponding result without any
exception. If you plant a good cause, you will get a good result. And if
you plant a bad cause, you will obtain a bad result. So if you plant a
certain cause with other conditions assemble, a certain retribution or
result is brought about without any exception. The Buddha taught:
“Because of a concatenation of causal chains there is birth, there is
disappearance.” Cause and effect in Buddhism are not a matter of
belief or disbelief. Even though you don’t believe in “cause and
effect,” they just operate the way they are suppose to operate. The
cause is the seed, what contributes to its growth is the conditions.
Planting a seed in the ground is a cause. Conditions are aiding factors
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which contribute to the growth such as soil, water, sunlight, fertilizer,
and the care of the gardener, etc. All things in the phenomanal world
are brought into being by the combination of various causes and
conditions (twelve links of Dependent Origination), they are relative
and without substantiality or self-entity. According to the Majjhima
Nikaya Sutra, the Buddha taught: “Depending on the oil and wick does
the light of the lamp burn; it is neither in the one, nor in the other, nor
anything in itself; phenomena are, likewise, nothing in themselves. So
do we, we do not exist accidentally, but exist and live by means of this
Law. As soon as we realize this fact, we become aware of our firm
foundation and set our minds at ease. Far from being capricious, this
foundation rests on the Law, with which nothing can compare firmness.
This assurance is the source of the great peace of mind that is not
agitated by anything. It is the Law that imparts life of all of us. The
Law is not something cold but is full of vigor and vivid with life. All
things are unreal; they are deceptions; Nirvana is the only truth.”
According to Buddhism, whoever perceives the interdependent
nature of reality sees the Dharma, and whoever sees the Dharma sees
the Buddha. The principle of interdependent origination means that all
conditioned things, phenomena, or events in the universe come into
being only as a result of the interaction of various causes and
conditions. Buddhism does not accept the argument that things can
arise from nowhere, with no cause and conditions; nor does it accept
another argument that things can arise on account of an almighty
creator. According to Buddhism, all material objects are composed by
parts to make the whole, and the whole depends upon the existence of
part to exist. In other words, all things and events (everything) arise
solely as a result of the mere coming together of the many factors
which make them up. Therefore, there is nothing that has any
independent or intrinsic identity of its own in this universe. However,
this is not to say that things do not exist; thing do exist, but they do not
have an independent or autonomous reality. When we understand the
principle of interdependent origination or the fundamental insight into
the nature or reality, we will realize that everything we perceive and
experience arises as a result of the interaction and coming together of
causes and conditions. In other words, when we thoroughly understand
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the principle of interdependent origination, we also understand the law
of cause and effect.

Buddhism does not agree with the existence of a so-called “self,”
nor a so-called Creator. But this doesn’t mean that all beings and things
do not exist. They do not exist with a substratum or a permanent
essence in them, as people often think, but according to Buddhism
beings and things do exist as causal relatives or combinations. All
becomings, either personal or universal, originate from the principle of
causation, and exist in causal combinations. The center of causation is
one’s own action, and the action will leave it latent energy which
decides the ensuing existence. Accordingly, our past forms our present,
and the present forms the future. In this world, we are continuously
creating and changing ourselves as a whole. According to the
Madhyamaka  philosophy, the doctrine of causal law
(Pratityasamutpada) is exceedingly important in Buddhism. It is the
causal law both of the universe and the lives of individuals. It is
important from two points of view. Firstly, it gives a very clear idea of
the impermanent and conditioned nature of all phenomena. Secondly, it
shows how birth, old age, death and all the miseries of phenomenal
existence arise in dependence upon conditions, and how all the
miseries cease in the absence of these conditions. The rise and
subsidence of the elements of existence is not the correct interpretation
of the causal law. According to the Madhyamaka philosophy, the
causal law (pratityasamutpada) does not mean the principle of
temporal sequence, but the principle of essential dependence of things
on each other. In one word, it is the principle of relativity. Relativity is
the most important discovery of modern science. What science has
discovered today, the Buddha had discovered more than two thousand
five hundred years before. In interpreting the causal law as essential
dependence of things on each other or relativity of things, the
Madhyamaka means to controvert another doctrine of the Hinayanists.
The Hinayanists had analyzed all phenomena into elements (dharmas)
and believed that these elements had a separate reality of their own.
The Madhyamika says that the very doctrine of the causal law declares
that all the dharmas are relative, they have no separate reality of their
own. Without a separate reality is synonymous with devoid of real
(sunyata), or independent existence. Phenomena are devoid of
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independent reality. The most importance of the causal law lies in its
teaching that all phenomenal existence, all entities in the world are
conditioned, are devoid of real (sunya), independent existence
(svabhava). There is no real, dependent existence of entities. All the
concrete content belongs to the interplay of countless conditions.
Nagarjuna sums up his teaching about the causal law in the following
words: “Since there is no elements of existence (dharma) which comes
into manifestation without conditions, therefore there is no dharma
which is not ‘sunya,” or devoid of real independent existence.”

I11. Garbhadhatu:

The womb treasury (the womb of all things), the universal source,
the womb in which a child is conceived. Its body, mind, etc. It is
container and content; it covers and nourishes; and is the source of all
supply from which all things are produced. The Shingon philosophers
describe as follows: Garbhadhatu is the constitution and development
of the spiritual world. The Garbhakosa conceives the world as a stage
on which Vairocana Buddha residing in the inmost heart of every being
develops his inherent possibilities. Vajragarbha depicts the Buddha in
his own manifestations. In Vajragarbha, the pictures illustrating the
scheme and process of these developments are called Madala. It
represents the fundamental nature, both material elements and pure
bodhi, or wisdom in essence or purity. The garbhadhatu as fundamental
wisdom, the vajradhatu is the acquired wisdom or knowledge. The
Garbhadhatu represents the eight parts of the human heart as the eight-
petal lotus mandala. Garbhadhatu is the original intellect, or the static
intellectuality, in contrast with intellection, the initial or dynamic
intellectuality represented in the Vajradhatu. The Garbhadhatu is the
cause and Vajradhatu is the effect. Though as both are a unity, the
reverse may be the rule, the effect being also the cause. The
Garbhadhatu is likened to enrich others, as Vajradhatu is to enriching
self. In the Mantrayana, the Garbhadhatu mandala, which is east; in
contrast with Vajradhatu mandala, which is west (qua man da la). The
Garbhadhatu mandala of one central and three surrounding courts. The
occupants are described as the sacred host of the four courts.



80

1V. The Dharma Realm of Buddhas:

The universal Buddha, or the Dharma Realm of Buddhas, i.e. the
dharmakaya. The Avatamsaka Sutra teaches: “The myriad dharmas are
made from the mind alone.” The Buddha is created by our mind. If our
mind cultivates the Buddha-dharma, then we will accomplish the
Buddha Way. If our mind cultivates the Bodhisattva Path, eventually
we will become a Bodhisattva. If our mind wishes to fall into the hells,
we will surely head in the direction of the hells. That is why it is said,
“The Ten Dharma Realms are not beyond this mind.” The Dharma
Realm of Buddhas is not small because it comprises the three thousand
great chiliocosmos, but at the same time, the Dharma Realm of
Buddhas is not great either because in that Dharma realm, there are no
arrogance, no pride, and no ego. The Buddha’s Dharma-body reaches
to the ends of space and pervades throughout the Dharma Realm. It is
nowhere present and yet nowhere absent. If we say it goes, then to
where does it go? If we say it comes, then to where does it come? As a
matter of fact, the Buddha’s Dharma-body is universally pervasive; it is
not only in this world, but in worlds as many as tiny specks of dust.
Limitlessly and boundlessly many worlds are all the Buddha’s Dharma-
body; that is why it is said to be in worlds as many as motes of dust.
The light emitted by the Buddhas in this Dharma Realm shines on the
Buddhas in other Dharma Realms; and the light of the Buddhas in those
other Dharma realms also shines on this Dharma Realm. Buddhas in
the universe still emit lights to shine one another and these lights
mutually unite, why not us, ordinary people? Buddhist disciples should
unite our lights. There should not be any clashes between ordinary
people. This shinning means your light shines on me, and my light
shines on you. Our lights should shine on one another throughout our
way of cultivation to eliminate our ignorance.

V. The Dharma Realm of Bodhisattvas:

A Bodhisattva is one whose beings or essence is bodhi whose
wisdom is resulting from direct perception of Truth with the
compassion awakened thereby. Enlightened being who is on the path to
awakening, who vows to forego complete enlightenment until he or she
helps other beings attain enlightenment. Since we are living beings
endowed with sentience, we can also become enlightened ones among
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living beings. Then we can utilize the enlightened principles to
enlighten all other living beings. Bodhisattva is a Sanskrit term for an
Enlightened Being. This is the one whose essence is bodhi whose
wisdom is resulting from direct perception of Truth with the
compassion awakened thereby. Enlightened being who is on the path to
awakening, who vows to forego complete enlightenment until he or she
helps other beings attain enlightenment. A Sanskrit term which means
“Awakening being” or a “being of enlightenment,” or “one whose
essence is wisdom,” or “a being who aspires for enlightenment.” This
is the ideal of Mahayana Buddhism. The beginning of the bodhisattva’s
career is marked by the dawning of the “mind of awakening” (Bodhi-
citta), which is the resolve to become a Buddha in order to benefit
others. So, Bodhisattva is considered as a human being with his own
karmas at his very birth as all other creatures, but he can be able to get
rid of all his inner conflicts, including bad karmas and sufferings, and
external crises, including environments, calamities and other dilema,
can change this unfortunate situation and can make a peaceful,
prosperous and happy world for all to live in together by using his
effort and determination in cultivating a realisitc and practical way
without depending on external powers. In Mahayana literature, this is
commonly followed by a public ceremony of a vow to attain
Buddhahood (Pranidhana) in order to benefit other sentient beings.
That is to say: “Above to seek bodhi, below to save (transform)
beings.” This is one of the great vows of a Bodhisattva. After that point
the bodhisattva pursues the goal of Buddhahood by progressively
cultivating the six, sometimes ten, “perfections” (Paramita): generosity,
ethics, patience, effort, concentration, and wisdom. The two primary
qualities in which the Bodhisattva trains are compassion and wisdom,
and when the perfections are fully cultivated and compassion and
wisdom developed to their highest level, the Bodhisattva becomes a
Buddha. The Bodhisattva path is commonly divided into ten levels
(Bhumi). The term Bodhisattva is not, however, confined solely to
Mahayana Buddhism: in Theravada, Sakyamuni Buddha is referred to
as “Bodhisatta” (Bodhisattva) in the past lives described in the Jatakas,
during which he is said to have gradually perfected the good qualities
of a Buddha. In the Mahayana sense, however, the Bodhisattva concept
is an explicit rejection of Nikaya Buddhism’s ideal religious paradigm,
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the Arhat. In Mahayana the Arhat is characterized as limited and
selfish, concerned only with personal salvation, in contrast to the
Bodhisattva, who works very hard for all sentient beings. So the
term”Bodhisattva” in general, means a “Bodhi being”. It denotes a
being who is destined to obtain fullest Enlightenment or Buddhahood.
According to the Digha Nikaya, literally, a “Bodhisattva” means one
who is an intellectual, or one who is resolved or maintained only to the
paths that lead to enlightenment.

Several centuries after the Buddha’s parinirvana, Bodhisattva is
one of the most important ideas of Mahayana Buddhists. However, the
concept was not a sole creation of the Mahayana. The term
“Bodhisattva” had been mentioned in the Pali Canon and it stems from
the original Pali Buddhism which is used more or less exclusively to
designate Sakyamuni Buddha prior to His Enlightenment. According to
Sarvastivada School, “Bodhisattva” is defined as a person who is
certain to become a Buddha. He is a person who is born of wisdom and
protected and served by the wise. According to the Astasahasrika
Prajnaparamita, nothing real is meant by the word “Bodhisattva,”
because a Bodhisattva trains himself in non-attachment to all dharmas.
For the Bodhisattva, the great being awakes in non-attachment to full
enlightenment in the sense that he understands all the dharmas,
because he has enlightenment as his aim, an enlightened being. In
short, a Bodhisattva is an enlightener of sentient beings. He usually
vows to take the enlightenment that he has been certified as having
attained and the wisdom that he has uncovered to enlighten all other
sentient beings. A Bodhisattva’s job is not easy at all. Though his
appearance is not rare as that of a Buddha, but it is extremely difficult
for a Bodhisattva to appear, and it is also extremely difficult for
ordinary people to encounter a real Bodhisattva.

A Bodhisattva is a Mahasattva as defined in Sanscrit language.
‘Maha’ means ‘great’ and ‘sattva’ means either ‘being’ or ‘courage’.
Nagarjuna gives a number of reasons why Bodhisattvas are called
‘great beings’. It is because they achieve a great work, stand at the
head of a great many beings, and activate great friendliness and great
compassion, save a great number of beings. The Tibetans translate
Mahasattvas as ‘great spiritual hero’ and their aspirations are truly on a
heroic scale. They desire to discipline all beings everywhere, to serve
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and honor all the Buddhas everywhere. They want to retain firmly in
their minds all the teachings of the Buddhas, to have a detailed
knowledge of all the Buddha-fields to comprehend all the assemblies
which anywhere gather around a Buddha, to plunge into the thoughts of
all beings, to remove their defilements and to fathom their
potentialities. In other words, Mahasattva is like Bodhisattva who will
be able to eliminate all his bad karmas and sufferings and will show the
emancipation way to all beings with all skills by his compassion. A
Bodhisattva is the one who benefis himself to help others. A great
creature, having a great or noble essence, or being. Mahasattva is a
perfect bodhisattva, greater than any other being except a Buddha.
Also great being is one with great compassion and energy, who brings
salvation to all living beings. In the beginning of the Astasahasrika
Prajna paramita, the Buddha explained the meaning of ‘Mahasattva’
(great being) when Subhuti asked about it. The Buddha says that a
Bodhisattva is called ‘ a great being’ in the sense that he will
demonstrate Dharma so that the great errors should be forsaken, such
erronous views as the assumption of a self, a being, a living soul, a
person, of becoming, of not becoming, of annihilation, of eternity, of
individuality, etc. According to the Saddharmapundarika Sutra,
Mahasattvas have good qualities and method of practice paramita and
under many hundred thousands of Buddhas had planted the roots of
goodness.

In the Theravada Buddhism, a Bodhisattva is a person in the school
of the elders who is desirous of acquiring the characteristics of a
perfect being, the enlightened one. It appears as such in the Pali
Nikayas. The accomplishment of such a state makes him content. But
the ideal of Mahayana induces him to greater effort based on dynamic
activity to help other beings attain ultimate bliss; before that he does
not lay ore to save beings from the state of suffering. Not satisfied with
his own mitigation of desire some actions that make him subjected to
malice and all kind of craving, he strives up on helping all other beings
to overcome their afflictions. While the Buddha reminded Mahamati in
the Lankavatara Sutra as follows: “Oh Mahamati, the distinction
between the Bodhisattva and the Two Vehicles is emphasized, as the
latter are unable to go up further than the sixth stage where they enter
into Nirvana. At the seventh stage, the Bodhisattva goes through an
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altogether new spiritual experience known as anabhogacarya, which
may be rendered “a purposeless life.” But, supported by the majestic
power of the Buddhas, which enters into the great vows first made by
the Bodhisattva as he started in his career, the latter now devises
various methods of salvation for the sake of his ignorant and confused
fellow-beings. But from the absolute point of view of the ultimate truth
in the Lankavatara Sutra, attained by the Bodhisattva, there is no such
graded course of spirituality in his life; for here is really no gradation
(krama), no continuous ascension (kramanusandhi), but the truth
(dharma) alone which is imageless (nirabhasa), and detached
altogether from discrimination.

According to the Mahaprajnaparamita sastra, Bodhi means the way
of all the Buddhas, and Sattva means the essence and character of the
good dharma. Bodhisattvas are those who always have the mind to help
every being to cross the stream of birth and death. According to old
translation, Bodhisattvas are beings with mind for the truth. According
to new translation, Bodhisattvas are conscious beings of or for the great
intelligence, or enlightenment. The Bodhisattva seeks supreme
enlightenment not for himself alone but for all sentient beings.
Bodhisattva is a Mahayanist, whether monk or layman, above is to
seek Buddhahood, below is to save sentient beings (he seeks
enlightenment to enlighten others). Bodhisattva is one who makes the
six paramitas (luc d9) their field of sacrificial saving work and of
enlightenment. The objective is salvation of all beings with four
infinite characteristics of a bodhisattva are kindness (tlr), pity (bi), joy
(hy), self-sacrifice (x4). A person, either a monk, a nun, a layman or a
laywoman, who is in a position to attain Nirvana as a Sravaka or a
Pratyekabuddha, but out of great compassion for the world, he or she
renounces it and goes on suffering in samsara for the sake of others. He
or she perfects himself or herself during an incalculable period of time
and finally realizes and becomes a Samyaksambuddha, a fully
enlightened Buddha. He or she discovers the Truth and declares it to
the world. His or her capacity for service to others is unlimited.
Bodhisattva has in him Bodhicitta and the inflexible resolve. There are
two aspects of Bodhicitta: Transcendental wisdom (Prajna) and
universal love (Karuna). The inflexible resolve means the resolve to
save all sentient beings. According to the Mahayana schools, the
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bodhisattvas are beings who deny themselves final Nirvana until,
accomplishing their vows, they have first saved all the living. An
enlightened being who, deferring his own full Buddhahood, dedicates
himself to helping others attain liberation. Besides, the Bodhisattva
regards all beings as himself or herself ought not to eat meat. A
Bodhisattva is one who has the essence or potentiality of
transcendental wisdom or supreme enlightenment, who is on the way to
the attainment of transcendental wisdom. He is a potential Buddha. In
his self-mastery, wisdom, and compassion, a Bodhisattva represents a
high stage of Buddhahood, but he is not yet a supremely enlightened,
fully perfect Buddha. His career lasts for aeons of births in each of
which he prepares himself for final Buddhahood by the practice of the
six perfections (paramitas) and the stages of moral and spiritual
discipline (dasabhumi) and lives a life of heroic struggle and
unremitting self-sacrifice for the good of all sentient beings.
Bodhisattva is an enlightening being who, defering his own full
Buddhahood, dedicates himself to helping others attain liberation. In
his self-mastery, wisdom, and compassion a Bodhisattva represents a
high stage of Buddhahood, but he is not yet a supreme enlightened,
fully perfected Buddha.

According to the Vimalakirti Sutra, the Buddha told Maitreya,
“You should know that there are two categories of Bodhisattvas: those
who prefer proud words and a racy style, and those who are not afraid
(of digging out) the profound meanings which they can penetrate.
Fondness of proud words and a racy style denotes the superficiality of a
newly initiated Bodhisattva; but he who, after hearing about the
freedom from infection and bondage as taught in profound sutras, is not
afraid of their deep meanings which he strives to master, thereby
developing a pure mind to receive, keep, read, recite and practise (the
Dharma) as preached is a Bodhisattva who has trained for a long time.
Maitreya, there are two classes of newly initiated Bodhisattvas who
cannot understand very deep Dharmas: those who have not heard
about profound sutras and who, giving way to fear and suspicion,
cannot keep them but indulge in slandering them, saying: ‘I have never
heard about them; where do they come from?’, and those who refuse to
call on, respect and make offerings to the preachers of profound sutras
or who find fault with the latter; these are two classes of newly
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initiated Bodhisattvas who cannot control their minds when hearing the
deep Dharma, thereby harming themselves. Maitreya, further, there
are two categories of Boshisattvas who harm themselves and fail to
realize the patient endurance of the uncreate in spite of their belief and
understanding of the deep Dharma: they are (firstly) those who belittle
newly initiated Boshisattva and do not teach and guide them; and
(secondly) those who, despite their faith in the deep Dharma, still give
rise to discrimination between form and formlessness.” After hearing
the Buddha expound the Dharma, Maitreya said: “World Honoured
One, I have not heard all this before. As you have said, I shall keep
from these evils and uphold the Dharma of supreme enlightenment
which the Tathagata has collected during countless aeons. In future, if
there are virtuous men and women who seek for Mahayana, I shall see
to it that this sutra will be placed in their hands, and shall use
transcendental power to make them remember it so that they can
receive, keep, read, recite and proclaim it widely.

Bodhisattva is an enlightening being who, defering his own full
Buddhahood, dedicates himself to helping others attain liberation. In
his self-mastery, wisdom, and compassion a Bodhisattva represents a
high stage of Buddhahood, but he is not yet a supreme enlightened,
fully perfected Buddha. Bodhisattvas have numerous different realms,
but here, we only mention some typical realms that Bodhisattvas have
reached. First, Ten Spheres of Great Enlightening Beings: According
to the Flower Adornment Sutra, Chapter 38, there are ten spheres of
Great Enlightening Beings. Enlightening Beings who abide by these
will attain the supreme sphere of great knowledge of Buddhas. First,
showing infinite ways of access to the realm of reality so that sentient
beings can enter. Second, showing the infinite wonderful arrays of all
worlds, so that sentient beings can enter. Third, traveling by projection
to the realms of all sentient beings to enlighten them all by appropriate
means. Fourth, producing embodiments of Enlightening Beings from
the body of Buddhas, producing embodiment of Buddha from the body
of an enlightening being. Fifth, manifesting the world in the realm of
space, manifesting the realm of space in the world. Sixth, manifesting
the realm of nirvana in the realm of birth and death, manifesting the
realm of birth and death in the realm of nirvana. Seventh, producing
verbalizations of all Buddha teachings in the language of one sentient
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being. Eighth, showing all bodies as one body, one body as all different
bodies. Ninth, filling all universe with one body. Tenth, in one instant
causing all sentient beings to rouse the will for enlightenment, each
manifesting infinite bodies attaining enlightenment.

Second, Ten Kinds of Unimpeded Function Relating to Realms:
According to the Flower Adornment Sutra, Chapter 38, there are ten
kinds of unimpeded function relating to realms. First, abide in the
realm of reality without abandoning the realm of sentient beings.
Second, abide in the realm of Buddhas without abandoning the realm of
demons. Third, abide in the realm of nirvana without abandoning the
realm of birth and death. Fourth, enter the realm of omniscience
without putting an end to the realm of the nature of Enlightening
Beings. Fifth, abide in the realm of tranquility and calm without
abandoning the realm of distraction. Sixth, abide in the spacelike realm
where there is no coming or going, no conceptualization, no form, no
essence, no verbalzation. Yet Enlightening Beings still do not abandon
the realm of all sentient beings, conceptual representations. Seventh,
dwell in the realm of occult powers and liberation, yet without
abandoning the realm of specific locations. Eighth, enter the realm of
ultimate nonexistence of sentient beings, yet they do not give teaching
all sentient beings. Ninth, dwell in the realm of meditation, liberation,
spiritual powers, and higher knowledges, quiet and peaceful, yet they
manifest birth in all worlds. Tenth, dwell in the realm of realization of
true enlightenment adorned by all the deeds of Buddhas, yet they
manifest the composed, tranquil comportment of the personally
liberated and individually illuminated.

Third, Ten Kinds of Peerless Inconceivable Realms: According to
the Flower Adornment Sutra, Chapter 33, there are ten kinds of
peerless inconceivable realms of all Buddhas. First, all Buddhas, once
sitting, pervade infinite worlds in the ten directions. Second, all
Buddhas, uttering one logical statement, can express all Buddha
teachings. Third, all Buddhas, emanating one light, can illuminate all
worlds. Fourth, all Buddhas, in one body, can manifest all bodies. Fifth,
all Buddhas can show all worlds in one place. Sixth, all Buddhas can
ascertain all things within one knowledge without any impediment.
Seventh, all Buddhas can travel to all worlds in the ten directions in a
single moment of thought. Eighth, all Buddhas can manifest the infinite
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spiritual powers of the enlightened in a single instant. Ninth, all
Buddhas can focus on all Buddhas and sentient beings of past, present
and future in a single instant without confusion of mind. Tenth, all
Buddhas are in one instant essentially the same as all Buddhas of past,
future and present.

VL. Different Forms of Dharmadhatu:

According to Buddhism, there are five kinds of reality realm: the
phenomenal realm, the inactive/noumenal realm,
interactive/interdependent, neither active nor inactive, and the
unimpeded realm, the unity of phenomenal and noumenal (collective
and individual). There are also ten Dharma Realms: the Dharma Realm
of Buddhas, the Dharma Realm of Bodhisattvas, the Dharma Realm of
the Conditionally Enlightened Ones, the Dharma Realm of Sound
Hearers, the Dharma Realm of gods, the Dharma Realm of humans,
the Dharma Realm of Asuras, the Dharma realm of animals, the
Dharma Realm of hungry ghosts, and the Dharma realm of hell-beings.
Also according to Buddhism, there are realms or -eighteen
brahmalokas: The realm of devas includes the eighteen heavens of
form and four of formlessness. A place of enjoyment, where the
meritorious enjoy the fruits of good karma, but not a place of progress
toward bodhisattva perfection.

VII.Mind, Buddha, and All the Living Are Not Different:

Outside the mind there is no other thing; mind, Buddha, and all the
living, these three are not different. There is no differentiating among
these three because all is mind. All are of the same order. This is an
important doctrine of the Hua-Yen sutra. The T’ien-T’ai called “The
Mystery of the Three Things.” Our minds are constantly occupied with
a lot of false thoughts, thoughts of worry, happiness, hatred and anger,
friends and enemies, and so on, so we cannot discover the Buddha-
nature within. The state of mind of ‘Higher Meditation’ is a state of
quietude or equanimity gained through relaxation. To meditate to calm
down and to eliminate attachments, the aversions, anger, jealousy and
the ignorance that are in our heart so that we can achieve a
transcendental wisdom which leads to enlightenment. Once we achieve
a state of quietude through higher meditation, we will discover our real
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nature within; it is nothing new. However, when this happens, then
there is no difference between us and the Buddha. In order to achieve
the state of quietude through higher meditation, Zen practtioners
should cultivate four basic stages in Dhyana. The relinquishing of
desires and unwholesome factors achieved by conceptualization and
contemplation. In this stage, the mind is full of joy and peace. In this
phase the mind is resting of conceptualization, the attaining of inner
calm, and approaching the one-pointedness of mind (concentration on
an object of meditation). In this stage, both joy and sorrow disappear
and replaced by equanimity; one is alert, aware, and feels well-being.
In this stage, only equanimity and wakefulness are present.

VII1.Samadhi of Dharmata:

Dharmata means the essential or substantial nature of all things. In
the Tantric Buddhism, this kind of contemplation or contemplation of
the self-wheel means contemplating on the five elements: earth, water,
fire, air, and space. To practice this kind of contemplation will lead to
the Dharmadhatu-prakrti-jnana or the wisdom derived from the pure
consciousness (amala-vijnana). Vairocana’s immeasurable cosmic
energy and wisdom interpenetrating all elements of the universe. One
of the five wisdoms mentioned in the Shingon texts. The wisdom of the
embodied nature of dharmadhatu, defined as the six elements, and is
associated with Vairocana in the center.

IX. Single dharmadhatu:

Singledharmadhatu is single reality realm. The bhutatathata
considered in terms of mind as a whole, a spiritual realm. Tathata is a
Sanskrit term that refers to the “final nature of reality,” and is
commonly equated with such terms as “emptiness” (sunyata), and
“truth body” (dharma-kaya). Suchness; central notion in the Mahayana
Buddhism, referring to the Absolute, the true nature of all things.
Tathata is also explained as “Immutable” or “Immovable” or
“Permanent.” It is beyond all concepts and distinctions. Bhutatathata,
the suchness of existence, the reality as opposed to the appearance of
the phenomenal world. Bhutatathata is immutable and eternal, whereas
forms and appearances arise, change and pass away. Bhutatathata
means permanent reality underlying all phenomena, pure and
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unchanged, such as the sea in contrast with the waves. According to
Madhyamaka Philosophy, Tathata is the Truth, but it is impersonal. In
order to reveal itself, it requires a medium. Tathagata is that medium.
Tathagata is the epiphany of Reality. He is Reality personalized.
Tathagata is an amphibious being partaking both of the Absolute and
phenomena. He is identical with Tathata, but embodied in a human
form. That is why Tathata is also called the womb of Tathagata
(Tathagatagarbha).

As mentioned above, according to Buddhist teachings,
Singledharmadhatu is single reality realm. The bhutatathata considered
in terms of mind as a whole, a spiritual realm which is immutable in
each and every sentient being. In fact, the absolute, the true nature of
all things which is immutable, immovable and beyond all concepts and
distinctions. A Sanskrit term for the innate potential for Buddhahood or
Buddha-nature that is present in all sentient beings. Tathagatagarbha is
the womb where the Tathagata is conceived and nourished and
matured. Tathagatagarbha also means the Alayavijnana which fully
purified of its habit-energy (vasana) and evil tendencies (daushthulya).
According to the Mahayana Buddhism, everything has its own Buddha-
nature in the dharmakaya. Tathagatagarbha is the cause of goods as
well as evils which creates the various paths of existence. In some
texts, Mahayana texts, for example, Tathagata-garbha is equated with
emptiness (sunyata) and is based on the notion that since all beings, all
phenomena lack inherent existence (svabhava) and are constantly
changing in dependence upon causes and conditions there is no fixed
essence. Thus Buddha-nature is not something that is developed
through practices of meditation or as a result of meditation, but rather is
one’s most basic nature, which is simply made manifest through
removing the veils of ignorance that obscure it. However, meditation
plays a crucial role in our cultivation life, for it’s a main tool that helps
us to remove the beginningless veils of ignorance so that Buddha-
nature can manifest. Matrix of Thus-come or Thus-gone or Tathagata-
garbha has a twofold meaning: Thus-Come or Thus-Gone or Buddha
concealed in the Womb (man’s nature), and the Buddha-nature as it is.
Tathagata-garbha is the absolute, unitary storehouse of the universe,
the primal source of all things. Therefore, the Tathagata is in the midst
of the delusion of passions and desires; and the Tathagata is the source
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of all things(all created things are in the Tathagatagarbha, which is the
womb that gives birth to them all), whether compatible or incomaptible,
whether forces of purity or impurity, good or bad. The realm of the
Tathagatagarbha which is another name for the Alayavijnana, is
beyond the views based on the imagination of the Sravakas and
Pratyekabuddhas and philosophers. Tathagatagarbha is the womb
where the Tathgata is conceived and nourished and matured.
Tathagatagarbha also means the Alayavijnana which fully purified of
its habit-energy (vasana) and evil tendencies (daushthulya).
Tathagatagarbha also means Buddha-nature. According to the
Mahayana Buddhism, everything has its own Buddha-nature in the
dharmakaya. Tathagatagarbha is the cause of goods as well as evils
which creates the various paths of existence.

X. Ten Profound Theories In the Realm of Fact and Fact World
Perfectly Harmonized in the Realm of Dharma of
Avatamsaka:

According to the Avatamsaka terminology, which is a Sanskrit term
“Vatsu” meaning “matter,” or “event,” or ‘“happening,” or “ an
individual thing or substance.” However, its general idea is “an event.”
We, Buddhists, do not believe in the reality of an individual existence,
for there is nothing in our world of experience that keeps its identity
even for a moment; it is subject to constant change. The changes are,
however, imperceptively gradual as far as our human senses are
concerned , and are not noticed until they pass through certain stages of
modification. Human sensibility is bound up with the notion of time-
divisions; it translates time into space; a succession of events is
converted into a spatial system of individual realities. The idea of
“pefectly unimpeded interpenetration Dharmadhatu” is attained only
when our consciousness is thoroughly pervaded with a feeling for a
never-ending process of occurrences mentioned above. he world in
which actuality attains harmony in itself. In the actual world
individualism is apt to predominate, and competition, conflict, dispute
and struggle too often will disturb the harmony. To regard conflict as
natural is the way of usual philosophies. Buddhism sets up a world in
which actual life attains an ideal harmony.
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In order to elucidate the possibility of the realm of Fact and fact
world perfectly harmonized,” the Hua-Yen School set forth the “Ten
Profound Theories.” First, the theory of co-relation, in which all things
have co-existence and simultaneous rise. All are co-existent not only in
relation to space, but also in relation to time. There is no distinction of
past, present and future, each of them being inclusive of the other.
Distinct as they are and separated as they seem to be in time, all beings
are united to make over entity from the universal point of view.
Second, the theory of perfect freedom in which all beings “broad and
narrow” commune with each other without any obstacle. The power of
all beings as to intension and extension is equally limitless. One action,
however small, includes all actions. One and all are commutable freely
and uninterruptedly. Third, the theory of mutual penetration of
dissimilar things. All dissimilar existences have something in common.
Many in one, one in many, and all in unity. Fourth, the theory of
freedom, i.e., freedom from ultimate disctinctions, in which all
elements are mutually identified. It is a universal identification of all
beings. Mutual identification is, in fact, self-negation. Identifying
oneself with another, one can synthesize with another. Negating
oneself and identifying oneself with another constitute synthetical
identification. This is a peculiar theory or practice of Mahayana. It is
applied to any theory and practice. Two opposed theories or
incompatible facts are often identified. Often a happy solution of a
question is arrived at by the use of this method. As the result of mutual
penetration and mutual identification. We have the concept “One in
All, All in One. One behind All, All behind One.” The great and small,
the high or low, moving harmoniously together. Even the humblest
partaking of the work in peace, no one stands separately or
independently alone. It is the world of perfect harmony. Fifth, the
theory of complementarity by which the hidden and the manifested will
make the whole by mutual supply. If one is inside, the other will be
outside, or vice versa. Both complementing each other will complete
one entity. Sixth, the theory of construction by mutual penetration of
minute and abstruse matters. Generally speaking, the more minute or
abstruse a thing is, the more difficult it is to be conceived. Things
minute or abstruse beyond a man’s comprehension must also be
realizing the theory of one-in-many and many-in-one. Seventh, the
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theory of inter-reflection, as in the region surrounded by the Indra net
(a net decorated with a bright stone on each knot of the mesh), where
the jewels reflect brilliance upon each other, according to which the
real facts of the world are mutually permeating and reflecting. Eighth,
the theory of elucidating the truth by factual illustrations. Truth is
manifested in fact and fact is the source of enlightening. Ninth, the
theory of “variously completing ten time-periods creating one entity.”
Each of past, present and future contains three periods thus making up
nine periods which altogether form one period, nine and one, ten
periods in all. The ten periods, all distinct yet mutually penetrating, will
complete the one-in-all principle. All other theories are concerned
chiefly with the mutual penetration in “horizontal plane,” but this
theory is concerned with the “vertical connection,” or time, meaning
that all beings separated along the nine periods, each complete in
itself, are, after all, interconnected in one period, the one period
formed by the nine. Tenth, the theory of completion of virtues by which
the chief and the retinue work together harmoniously and brightly. If
one is the chief, all others will work as his retinue, i.e., according to the
one-in-all and all-in-one principle, they really form one complete
whole, penetrating one another.

XI.Living in the Realm of Dharma of Avatamsaka:

According to Buddhist teachings, to live in the Dharma Realm of
Avatamsaka is to live in the realm of Singleness of Mind or Universal
Mind, for this single mind encompasses the four kinds of lands in their
totality (First, the land of common residence of beings and saints.
Second, the land of expediency. Third, the land of true reward. Fourth,
the land of eternally tranquil light). One Mind (Singleness of Mind)
means a Universal Mind. According to The Zen Teaching of Huang-Po,
one day, Zen Master Huang-Po entered the hall and preached the
assembly: "All the Buddhas and all sentient beings are nothing but the
One Mind, beside which nothing exists. This Mind, which is without
beginning, is unborn and indestructible. It is not green nor yellow, and
has neither form nor appearance. It does not belong to the categories of
things which exists or do not exist, nor can it be thought of in terms of
new or old. It is neither long nor short, big nor small, for it transcends
all limits, measures, names, traces and comparisons. It is that which
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you see before you, begin to reason about it you at once fall into error.
it is like the boundless void which cannot be fathomed or measured.
The One Mind alone is the Buddha, and there is no distinction between
the Buddha and sentient things, but that sentient beings are attached to
forms and so seek externally for Buddhahood. By their very seeking
they lose it, for that is using the Buddha to seek for the Buddha and
using mind to grasp Mind. Even though they do their utmost for a full
aeon, they will not be able to attain to it. They do not know that, if they
put a stop to conceptual thought and forget their anxiety, the Buddha
will appear before them, for this Mind is the Buddha and the Buddha is
all living beings. it is not the less for being manifested in ordinary
beings, nor is it greater for being manifested in the Buddha." Peter
Matthiessen wrote in The Nine-Headed Dragon River: "In zazen, one
is one's present self, what one was, and what one will be, all at once. |
have a glimpse of the Mahayana teaching known as nondiscrimination,
perceiving that this black cushion, candle flame, cough, belch, Buddha,
incense smell, wood pattern on the floor, pine branch, sharp pain, and
so awareness of these phenomena, of all phenomena, are all of equal
significance, equal value. And the next day, what resolves in my mind
like a soft soap bubble swelling and soundlessly bursting is that 'my’
mind and all minds everywhere are manifestations of One Mind,
Universal Mind, like myriad birds flying as one in a swift flock, like so
many minute coral animals, in the sway of tides on a long reef, not the
same and yet not different, feeding as one great creature with a single
soul."

Besides, defiled or immaculate, dirty or pure... are only concepts
we form in our mind. The Buddha taught: “No enemy can harm one so
much as one’s own thoughts of craving, thoughts of hate, thoughts of
jealousy, and so on. A man who does not know how to adjust his mind
according to circumstances would be like a corpse in a coffin. Turn
your mind to yourself, and try to find pleasure within yourself, and you
will always find therein an infinite source of pleasure ready for your
enjoyment. It is only when the mind is controlled and is kept to the
right road of orderly progress that it becomes useful for its possessor
and for society. A disorderly mind is a liability both to its owner and to
others. All the havoc in the world is created by men who have not
learned the way of mind control, balance and poise. Calmness is not
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weakness. A calm attitude at all times shows a man of culture. It is not
too difficult for a man to be calm when things are favourable, but to be
calm when things are going wrong is difficult indeed. Calmness and
control build up a person’s strength and character. Angry is the most
dangerous enemy. Mind is your best friend and worst woe. You must
try to kill the passions of lust, hatred and ignorance that are latent in
your mind by means of morality, concentration and wisdom.

The secret of having a peaceful mind, a happy, and successful
living lies in doing what needs to be done now, and not worrying about
the past and the future. We cannot go back into the past and reshape it,
nor can we anticipate everything that may happen in the future. There
is one moment of time over which we have some conscious control and
that is the present. Hui-K’e, a scholar of some repute, complains to
Bodhidharma, who is silently doing meditation, that he has no peace of
mind and asks how he can acquire it. Bodhidhrma turns him away,
saying that the attainment of inward peace involves long and hard
disciple and is not for the conceited and fainthearted. Hui-K’e, who has
been standing outside in the snow for hours, implores Bodhidharma to
help him. Again he is rebuffed. In desperation he cuts off his left hand
and offers it to Bodhidharma. Now convinced of his sincerity and
determination, Bodhidharma accepts him as a disciple. This story
emphasizes the importance which Zen masters attach to the hunger for
self-realization, to meditation, and to sincerity and humility,
perserverance and fortitude as prerequisites to the attainment of the
highest truth. He was moved by the spirit of sincerity of Hui-K’o, so he
instructed him: “Meditating facing the wall is the way to obtain peace
of mind, the four acts are the ways to behave in the world, the
protection from slander and ill-disposition is the way to live
harmoniously with the surroundings, and detachment is the upaya to
cultivate and to save sentient beings.”

The mind is the root of all dharmas. In Contemplation of the Mind
Sutra, the Buddha taught: “All my tenets are based on the mind that is
the source of all dharmas." The mind has brought about the Buddhas,
the Heaven, or the Hell. It is the main driving force that makes us
happy or sorrowful, cheerful or sad, liberated or doomed. In the
Dharmapada, the Buddha taught: Of all dharmas, mind is the
forerunner, mind is chief. We are what we think, we have become what
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we thought (what we are today came from our thoughts of yesterday).
If we speak or act with a deluded mind or evil thoughts, suffering or
pain follows us, as the wheel follows the hoof of the draught-ox
(Dharmapada 1). Of all dharmas, mind is the forerunner, mind is chief.
We are what we think, we have become what we thought. If we speak
or act with a pure mind or thought, happiness and joy follows us, as our
own shadow that never leaves (Dharmapada 2). As rain penetrates and
leaks into an ill-thatched hut, so does passion enter an untrained mind
or uncultivated mind (Dharmapada 13). As rain does not penetrate a
well-thatched hut, so does passion not enter a cultivated mind
(Dharmapada 14). The wavering and restless, or unsteady mind,
difficult to guard, difficult to hold back; a wise man steadies his
trembling mind and thought, as a fletcher makes straight his arrow
(Dharmapada 33). As a fish drawn from its watery abode and thrown
upon the dry land, our thought quivers all over in its effort to escape the
realm of Mara (Dharmapada 34). It is good to control the mind, which
is difficult to hold in and flighty, rushing wherever it wishes; a
controlled mind brings happiness (Dharmapada 35). The mind is hard to
perceive, extremely subtle, flits whenever it wishes. Let the wise
person guard it; a guarded mind is conducive to hapiness (Dharmapada
36). Traveling far, wandering alone, bodiless, lying in a cave, is the
mind. Those who subdue it are freed from the bonds of Mara
(Dharmapada 37). He whose mind is not steady, he who does not know
the True Law, he whose confidence wavers, the wisdom of such a
person will never be perfect (Dharmapada 38). He whose mind is free
from lust of desires, he who is not affected by hatred, he who has
renounced both good and evil, for such a vigilant one there is no fear
(Dharmapada 39). Whatever harm an enemy may do to an enemy, or a
hater to a hater, an ill-directed mind can do one far greater harm
(Dharmapada 42). What neither mother, nor father, nor any other
relative can do, a well-directed mind can do one far greater good
(Dharmapada 43). Like the earth, Arhats who are balanced and well-
disciplined, resent not. He is like a pool without mud; no new births are
in store for him (Dharmapada 95). Those Arhats whose mind is calm,
whose speech and deed are calm. They have also obtained right
knowing, they have thus become quiet men (Dharmapada 96). In the
past times, this mind went wandering wherever it liked, as it wished
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and as it pleased. But now I shall completely hold it under control as a
rider with his hook a rutting elephant (Dharmapada 326). Take delight
in heedfulness, check your mind and be on your guard. Pull yourself
out of the evil path, just like the elelphant draws itself out of the mud
(Dharmapada 327). From the standpoint of Zen experience, “mind”
means total awareness. In other words, just listening when hearing.
When the mind is concentrated on right thoughts with right effort and
understanding the effect it can produce is immense. A mind with pure
and wholesome thoughts really does lead to healthy relaxed living.
Buddhist practitioners should always remember that deviant mind
arises, demons appear; correct mind arises, Buddhas appear. According
to the Flatform Sutra, Chapter Ten, the Sixth Patriarch said, “All of you
please, listen carefully. If those of future generations recognize living
beings, they will have perceived the Buddha-nature. If they do not
recognize living beings, they may seek the Buddha throughout many
aeons but he will be difficult to meet. I will now teach you how to
recognize the living beings within your mind and how to see the
Buddha-nature there. If you wish to see the Buddha, simply recognize
living beings for it is living beings who are confused about the Buddha
and not the Buddha who is confused about living beings. When
enlightened to the self-nature, the living being is a Buddha. If confused
about the self-nature, the Buddha is a living being. When the self-
nature is impartial, the living being is the Buddha. When the self-
nature is biased, the Buddha is a living being. If your thoughts are
devious and malicious, the Buddha dwells within the living being but
by means of one impartial thought, the living being becomes a Buddha.
Our minds have their own Buddha and that Buddha is the true Buddha.
If the mind does not have its own Buddha, where can the true Buddha
be sought? Your own minds are the Buddha; have no further doubts.
Nothing can be established outside the mind, for the original mind
produces the ten thousand dharmas. Therefore, the Sutras say, ‘The
mind produced, all dharmas are produced; the mind extinguished, all
dharmas are extinguished. Now, to say goodbye, I will leave you a
verse called the ‘Self-Nature’s True Buddha Verse.” People of the
future who understand its meaning will see their original mind and
realize the Buddha Way. The verse runs:
“The true-suchness self-nature is the true Buddha.
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Deviant views, the three poisons are the demon king.

At times of deviant confusion, the demon king is in the house;

But when you have proper views, the Buddha is in the hall.

Deviant views, the three poisons produced within the nature,

Are just the demon king come to dwell in the house.

Proper views casting out three poisons of the mind.

Transform the demon into Buddha True, not False.

Dharma-body, Reward-body, and Transformation-body:

Fundamentally the three bodies are one body.

Seeing that for yourself within your own nature

Is the Bodhi-cause for realizing Buddhahood.

The pure nature is originally produced from the Transformation-body.

The pure nature is ever-present within the Transformation-body.

One’s nature leads the transformation-body down the right road.

And in the future the full perfection is truly without end.

The root cause of purity is the lust nature, for once rid of lust,

the substance of the nature is pure.

Each of you, within your natures; abandon the five desires.

In an instant, see your nature, it is true.

If in this life you encounter the door of Sudden Teaching

You will be suddenly enlightened to your

Self-nature and see the Honored of the world.

If you wish to cultivate and aspire to Buddhahood,

You won’t know where the truth is to be sought

Unless you can see the truth within your own mind,

This truth which is the cause of realizing Buddhahood.

Not to see your self-nature but to seek the Buddha outside:

If you think that way, you are deluded indeed.

I now leave behind the Dharma-door of the Sudden Teaching

To liberate worldly people who must cultivate themselves.

I announce to you and to future students of the Way:

If you do not hold these views you will only waste your time.”

Thinking very carefully the Sixth Patriarch's teachings, Buddhist

practitioners will always see that when deviant mind airses, demons
appear; when correct mind arises, Buddhas appear. These teachings
will forever be the Truth for all Buddhist practitioners!
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Truly speaking, mind is a skilful painter who creates all kinds of
pictures in this world. Mind in action means citta-samskara or mental
formation, the creation of the mind, or mental functions. The activities
of the mind (heart), or the working on the mind for its control. The
activities of the mind have no limit. The mind originate delusion
because the Buddhas taught: “Everything existence or phenomenon
arises from the functions of the mind.” The mind creates Nirvana; the
mind creates Hells. An impure mind surrounds itself with impure
things. A pure mind surrounds itself with pure things. Surroundings
have no more limits than the activities of the mind. The mind creates
Buddhas (Buddha is like our mind), and the mind also creates ordinary
men (sentient beings are is just like our mind). The mind is a skilful
painter who creates pictures of various worlds. There is nothing in the
world that is not mind-created. Both life and death arise from the mind
and exist within the mind. The mind creates greed, anger and
ignorance; however, that very mind is also able to create giving,
patience and wisdom. A mind that is bewildered by its own world of
delusion will lead beings to an unenlightened life. If we learn that
there is no world of delusion outside of the mind, the bewildered mind
becomes clear, we cease to create impure surroundings and we attain
enlightenment. The mind is the master of every situation (it rules and
controls everything). The world of suffering is brought about by the
deluded mortal mind. The world of eternal joy is also brought about by
the mind, but a clear mind. The mind is as the wheels follow the ox that
draws the cart, so does suffering follow the person who speaks and acts
with an impure mind. If the mind is impure, it will cause the feet to
stumble along a rogh and difficult road; but if a mind is pure, the path
will be smooth and the journey peaceful. From the Buddhist point of
view, all the circumstances of our life are manifestations of our own
consciousness. This is the fundamental understanding of Buddhism.
From painful, afflictive and confused situations to happy and peaceful
circumstances... all are rooted in our own mind. Our problems are we
tend to follow the lead of that restless mind, a mind that continuously
gives birth to new thoughts and ideas. As a result, we are lured from
one situation to another hoping to find happiness, yet we only
experience nothing but fatigue and disappointment, and in the end we
keep moving in the cycle of Birth and Death. The solution is not to
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suppress our thoughts and desires, for this would be impossible; it
would be like trying to cover a stone over grass, grass will find its way
to survive. We must find a better solution than that. Why do we not
train ourselves to observe our thoughts withut following them. This will
deprive them their supressing energy and is therefore, they will die out
by themselves.

Tai Liéu Tham Khdo
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